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SERMON
The

immoderate Love

of

I.

Pleafure

defcribed.
2

Timothy

iii.

4.

Lovers of Pleafure more than hovers of God,

OTWITHSTANDING

the great
excellency of the Chriftian religion,
in thofe perfect rules of morality
which it delivers, and the very powerful
motives it offers to our coniideration to enforce the pradlice of them ; yet it could

not be reafonabiy expected, either that all
it, to whom the evidence of

would embrace
it

would conof piety and
was calculated to promote, in all

(hould be offered, or that

ftantly produce thofe
virtue,

it

good

it

fruits

who might profefs to believe it. Principles,
however certain and important, as they do
not irrefillibly operate by any phylical or natural neceflity, prove too often inefFe(5lual to

convince and influence

Vol.

III.

men ;
B

fuch efpecially

who

2

Immoderate Love cf Pleafure

Scrm.

defcrtbed.

i.

who are prepolTefTed by flrong prejudices, and
under the government of corrupt paflions and
inveterate habits of vice.

If they will give
themfelves up to a worldly difpofition, and an
eager purfuit of fenfual gratifications, they
muft either lofe all ferious regard to the obligations of true religion, or by fome methods or other, {hape it according to their

favourite inclinations and practices

;

fo that

they may have no uneafinefs from their courfe
of life, nor any interruption in the pleafures
they are determined to indulge.
St. Paul, who without infpi ration was a
very good judge of human nature, and who
by the prophetick fpirit that he received
forefaw many future events, exprefsly declares, that there ihould in procefs of time

be very great corruptions amongfl Chriflians
themfelves.
This know alfo, that in the laji
days perilous times jhall come ; for meji Jloall be
lovers of their own fehes, covetous, hoajlers,
proud, blafphemersy difobedient to parefits, iirtthankful, unholy, ivithout natural affeclion, truce
breakers, falfe accufers, incontinent, fierce y defpifers ofthofc that are good, traitors, heady, high

minded, and in the words of

my

text.

Lovers

of pleafure more than lovers of God-, and yet
amidft all thefe corruptions, having a form of
godlinefs,

whilffc their

denial of the power of it.

whole practice was a
Frofn

thefe, fays

the

Apoftle, tuf^n away.
Having nothing to do
as fcandals to Chriftianity, and

with them,

enemies of the crofs ofChrifi.

But

Serrti.

i.^
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here

But though the love of pleafure is
reckoned amongft the moft enormous crimes,
it mufl not be underftood as though this was
The
univerfally cenfured and condemned.
love of pleafure is natural io us, and implanted in our very conftitution ; and there are certain pleafures which we may reafonably and
The fenfes with which
innocently purfue.
God hath furniOied us, were not given by
him in vain, nor opened by his hand only to
be ihut up by us againfl the admittance of
all thofe gratifications which he hath renderAnd it
ed them capable of conveying to us.
is as neceffary in point of religion on the one
hand to bind ourfelves to perpetual feverities
and abflinences, as it is contrary to it on
the other to devote ourfelves wholly to fenPleafure is
fual purfuits and indulgences.
in
itfelf unfar from being abfolutely and
lawful, and the inclination to it need not be
entirely fuppreifed. The duty of a Chriftian
is wifely to regulate it, and keep it within
the bounds that God and nature hath prefcribed it.
And whenever in the purfuit or
indulgence we tranfgrefs thefe limits, we ad:
inconfiftent with ouj* reafonable and Chrif-

The

thing cenfured in the
words of my text, is not abfolutely the love
of fenfual pleafure, but the living in if, the
immoderate love of it. Lovers ofpleafure more
than lovers of Gody or perfons who are lovers
In
of pleafure rather than lovers of God.
tian charaders.

fpeaking to thefe words

B

2

I fhall,
I.

Con-

Immoderate Love of Pleafure
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defcribed.

Confider the charadler

I.

And
Shew

II.

Serm.

r.

itfelf defcribed.

the unreafonablmefs and evil

of"

it.

I.

I

mber

am

to confider the nature

itfelf,

or

of the cha-

who may juftly come under

denomination of loving fenfual pleafures
than God.
One would indeed fcarce
think it poffible that this could be true of
any reafonable creature, capable of confidering
and underftanding the perfections and works
of God, the relation he bears to him, and
the numerous and ilrong obligations he is
under to his power and goodnefs.
The chaGod
ra(5ler of
implies in it all that is amiable
and lovely, all that deferves efteem, or can
attrad: aiFed:ion
and the command of loving
God 'With all the heart and foul and might and
Jirength, carries in it an unalterable and inthis

mo7'e

\

difpenfible fitnefs.

And

any thing

to God, or fo
which we owe him,

therefore the loving

in oppofition

extinguifli that love

as to

mufi:

be extremely unnatural and criminal. And
yet it will be found that it is the too pr@vailing difpoiition amongft
I.

When

the m>inds of

mankind. For

men

are fo e?itirely

and their hearts fo fully polTelled
with the love of fenfual pleafure, as to exclude
all confider ations oj Gody and fliut out all manner of regard to his being and perfed:ions,
engrojfed,

.

they

may

juftly be faid, to be lovers of plea-

fure rather than God,
1

lie, as the author of our

beings.

Serm.

I.
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beings, our abfolute proprietor, our fovereign
Lord, our kind benefadlor, our conilant friend,

our daily infpedior, our

final

judge, our only

worthy foinetimes to employ
our moft ferious thoughts, and an acquaintance with him in the attributes of his nature, and the conduAof his providence, cannot but be both our duty and intereft. Our
own frame, every thing that is around us, inhappinefs,

is

contemplation of this infiniteand biefled being, and Heaven

vites us to the

ly glorious

and earth confpire to put us in mind of him
that fpoke them and us into being, and by
whofe conftant vifitation we are upheld in
life.
To a well difpofed mind 'tis impofiible there

nor

can be a more grateful reflection,

there a Ungle characfler or attribute
in God, that can give the leaft uneafinefs
is

or pain to one

who

is

not difordered by un-^

natural paflions and criminal aifedtions.

If

true reafon were to guide us, and a jufl regard to obligation and happinefs, to be the
rule of our condud:, there would not a linjjle
day of life be fuffered to pafs away, without
employing fome of our moments in this facred and delightful work of converfe with
God, and confecrating part of our thoughts
to the meditation of his glory and goodnefs.
How precious, faith the Pfalmifl *, are thy
thoughts unto me, O God? How great is thefum
of them? If 1 fiould coimt them y they are more
When I awake I am
in number than the fand.
*

Pfalm cxxxix. 17, i?.

B3

,

pn

-
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defcribed.

Serm.

i.

And yet of how many is it true>
God is not in all their thoughts"^ They have
no more fenfe of his being and perfedlions
than if he had no manner of exiftence, or

Jlillwith thee.

that

there was nothing in the whole frame of nature to induce the remembrance of him
into their minds j all they feek after is the
gratification of their pafiions, all the pleafure they relifli is what comes by the avenues

of their fenfes, and their whole life is one
continued round of amufement and vanity.
ConfiJuft reflection is entirely baniilied.
derations of a ferious nature are abfolutely

They never enquire whence they
are, for 'what end brought into being, to whom
difcarded.

they are accountable, or

and principal happinefs.

by

light.

them

what

their ultimate

They

live abfolutely

Invifible objed:s fcarce ever appear

This poor fpan of life bounds
hopes and views, and though they
exift in the immenfity of God, and dwell
amidft ten thoufand proofs of his being, they
have no knowledge of or expeftation from
him. The one care that pofTefles them is,
how they fliall make provijion for the flejh to
gratify the lufts thereof -^y and fecure that
fucceffion of pleafure in which they have

to

real.

all their

An evident demon
placed their happinefs.
that
they
lovers
are
ftration
of pleafure rather
But
than lovers of God.
2. When men fo clofely follow after the
fenfual pleafures of the prefent life, as to renf Rom.

xiii. 14.

4er

Serm.

I.

Immoderate Love of Pleafure defcrihaL

7

der their minds incapable of all right difpojitions and affedlions towards God, they are juflly
chargeable with the guilt of loving pleafure
rather than God, becaufe their fenfual difpofition, and their eager fondnefs for prefent
gratifications, fuppreffes all due efteem for
him, and is the principal caufe why the love

The prevaiHng
of God dwells 7iot in them.
love of pleafure and the genuine love of God
arc inconfiflent principles, and can neither of
them ilourifh or live, but upon the decay
If our affedion
or deitrudtion of the other.
and veneration for God be fincere, and entirely
poiTefs and influence our minds, the paffion
for other inferior objeds willleflen, the inclination to all fenfual indulgences will be
brought under due government and rellraint,
and the fondnefs for

all

criminal gratifications

will be abfolutely fuppreffed and extinguiflied.

In confequence of this, the life will not be a
perpetual purfuit of amufement and vanity,
nor wafted away in the continual queft of
worthlefs or criminal pleaiures. The abiding
fenfe of God, a due reverence for his majefty,
an hiffh efteem for his infinitelv amiable charader, and the delighting in him as the
center and fource of ail perfection and excellency, will infpire the noblell fentiments,
exalt and purify the mind, turn off the paflions from the vanities of life, and introduce
thofe refrefliing pleafurcs and facred fatisfactions into the foul, as fhall create a rational
indifference towards all earthly perfedion,
and caufe us to look upon all the unnatural

B

4.

gratifications

8

ImntoderGte

Lcve of

Pleafure defcrihed.

Serm.

r.

with a fovereign contempt and abhorrence. On the contrary,

gratifications of fenfe,

when
when

the fenfual difpofition entirely prevails,
the love of pkafure, and perpetual at-

tention to it, engrofles all the paffions, bewitches the affedions, and keeps the foul fail

bound

in its foft

and deceitful inchantments

fo that all the fears of

God

;

are extinguifhed,

reverence for his authority is loft, all
cfteem and affedion for him die, hope and
truft in him ceafe, and the ambition to pleafe
him, and the defire to be accepted of him, is
all

no more
is

When

:

this is the cafe, pleafure

fubftituted in the place of

God, and ex-

cludes him from that heart that lliould be
confecratcd to his love and fear.
It argues
the fame difpoiition
3. When men are become fo abfolutely
the property of pleafure, and fo thoroughly
immerfed in fenfual gratifications , as that for the
fake of them they Gniirely Jorjake tlie folemni-

of Gad's wcrJJjipy both private and pub lick,
and caft contempt on all thofe inftitutions,
by which we are to exprefs our dependence
on God, our fenfe of his authority and providence, and to ftrengthen in our minds the
neceffary purpofes of a fober, righteous and
ties

godly

The

life.

reafonings of natural light

on tnis head are as clear and as certain as
any can be j that if there is a God he is to
be worfhipped ; and the direcftory for this
worfliip,

Chrifl,

the gofpel of our Lord Jefus
the moft rational and excellent

in
is

that can be given

;

that

God is

to be

worfjipped
in

Serm.

i

.
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by tlie exercife of pure
acknowledgment of our dependence on him, by offering our grateful
i?2

fpirit

and

in truth

;

affedions, by the
praifes for the

innumerable benefits we have

received from him, and by humbly imploring
the continued protection and blefling of his

providence and grace, through every future
period of our lives. I prefume all men, who
can draw any conclulions at all, may fee the
real force of this, and that nothing but unreafonable prejudice, or criminal prepoiTefiions and affections can prevent their owning
the truth of it. The love of God, in the judgement of Chrift, is thejirjl and great commandment, and this love of God can never be
rightly cheriflied and maintained in

its

pro-

per warmth
of a ferious and regular piety and devotion.
To worlTiip him is one of the moft natural
didates of confcience and reafon, a duty of
eternal and unchangeable obligation, of pri-

and vigour, without the afiiflance

mary importance and

abfolute neceffity in
therefore there can be

very nature.
And
affairs of the prefent life fo preffing and
urgent, as to be a reafonable excufe of men
in the habitual negled: of it.
Much lefs
can the pretence of pleafure, which ought
never to be coniidercd or made the bufinefs
of life, juffify them in fuch an omifiion, it
being the highefc abfurdity to imagine, that
pleafure, which ought always to give way to
affairs of moment and importance, can ever
be a juff plea for a conftant difregard to
its

no

the

ro

Immoderate Love of Pleafure

defcribed.

Serm.

r.

the primary and moft facred obligations of

our being.

Human nature, and the imperfection of
the prefent ftate, doth indeed require a diveriity of objedls to employ and relieve our
minds, and 'tis not to be otherwife expeded
but that at proper feafons we fhould unbend
from the more lerious concerns of our being,
that we may renew our ftrength, colledt
new vigour, and return to our proper bufmefs
with recruited fpirits, in order to the more
effedlual difcharge of it.
And as there ar»
no duties of more certain and indifpenfible
obligation, than thofe which immediately refult from the characters of God, and thofe
c-ertain relations which we bear to him ; the
cafling off all regard to thefe, and indulging
ourfelves in a perpetual negle<5t of them, for
the fake of any diverlions and pleafures whatfoever, is an inftance both of folly and wickednefs, and argues fuch a preference of leffer
things to thofe which are greater, as we ourfelves in almofl any other cafe would readily
condemn. And I fliould think, that before
men fhould fo much as attempt to make
themfelves eafy in fuch omiffions as thefe, they
fhould firfl fee if they can fairly difprove the
being, perfections and providence of God, or
clearly demonftrate that the obligations to
piety and devotion are intirely precarious and
miftaken, or elfe plainly ihew that th^re can be
any kind of pleafures of fuch importance and
jieceirity,as to difcharge them from thefe obligations.

Serm.

I.

Immoderate Love of Pleafure

gations, and

and

if

which they can hereafter avow

when God by

juftify,

them

defcrihed.

Chrifl: (hall

bring

into judgment.

Men may

poffibly through great ftupi-

dity, long inattention, or the prevalence of

a fenfual difpofition,
tions of this nature

fome
God, and

;

overlook
or they

excufes to palliate
to quiet

and

fo very criminal a

all

conlidera-

may

find out

this irreverence for

themfelves in
negligence.
But furely
fatisfy

as thefeare very falfe and debecomes reafonable beings to

fuch expedients
lufive,

and

ad:

upon

and

fafety,

it

a foundation of greater certainty

and to form their judgment of

things by an impartial confideration of and
attention to their refpecftive natures and confequences, and not as they are falfely reprcfented by prejudice, paflion and inclination,
which will always bias the mind, and lead
men into the moft miftaken and dangerous
conclufions. Though the very notion of God
includes in it all that is venerable and excellent, and the mod natural pofture of the
foul towards this infinitely glorious being, is
that of adoration and worlhip, and though
the moft genuine fatisfa6tion refults from a
rational and fixed devotion ; yet when men
are

become

almofi:

wholly

fenfual,

when

they have fupprelled all inclination to this
facred exercife, or when the call of pleafure
allures and feduces them, they are ready
and quick in finding out excufes, or elfe
blindly follow the inftind: of their appetites,
without ever confidering where they lead

them.

12
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them, or into what criminal and dangerous
negle6ls they

fall

for the fake of indulging

them. And by thus alienating them/elves Jro?n
Godi and entirely diverting themfelves of all
care and concern about a religious temper
and life, they demonflrate, as far as actions
are fure proofs of what men moil efteem
and habitually prefer, that they are lovers of
Again,
pleafure rather than God.
evidently
is
moft
the cafe when
4. This
men purfue fuch kind oi gratifications, as are
{kri&iy cri?^7inarm their nature, exprefsly contrary to the will of God, zvA for hidden either
by the natural law of re afon in our minds, or
the revelation he hath given us by the Lord
Jefus Chrift. This argues not only the want
of a lincere affeftion and veneration for God,
but in the fignificant language of facred writ,
is

being enemies to

God by wicked works'^.

'Tis

indeed I think fcarce poffible, that men can
bear a real enmity to God in their minds,
coniidering him as poffeiled of infinite perAs fuch he is the
fediion and excellency.
objed: of love only, and not of averlion and
But then as thefe pleafures of lin,
haired.
obftinately followed and habitually indulged,
do certainly argue a real oppofition to the
authority and will of God, as the fupremc
Lord and Governor of thQ world, as they
are a contradid:ion to the recflitude of his nature, and the holinefs of his law, and as they
tend to fruftrate the great ends of his pro* Colof.

i.

21.

vidence

Serm.
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vidence and moral government, in thefe views
they certainly argue a prevailing hatred of
an unnatural averfion to him. And therefore when the pleafures of men are diredlly
and intrinfically criminal, or attended with
any unqueftionablc linful circumftances, this
the fureft evidence that they prefer the
is
pleafures of lin to the favour of God, and
that their love of thefe pleafures hath cxtin?uifhed in them all due reverence and afFection for him, and that they are under the
influence of a moll unnatural averlion and
enmity towards him.
Obedience to the laws of God is fo infeparable an effedl of the love of him, as that the
Apoftle tells us, this is the love of God^ that we
This is the moft
keep his commandments'^.
certain evidence, this the necefiary fruit and
confequence of loving God. And therefore
if men indulge to a voluptuous life in dired:
violation of the commandments of God,
how dwells the love of God in them ? In this
view the words of our Lord Jefus Chrift
carry in them the fullefl evidence and conviction
A^^ man can ferve two ma/lers, for
:

either he will hate the one

and

love the other,

and defpife the
other \, No man's affedtign and love can be
fixed at once upon two oppofite and contrary objed:s, and therefore the prevailing

or

elfe

he will hold to the one

love, of finful pleafure
fillent

is abfoluteiy inconwith, and wholly deftrud:ive of the
*

1

John

V. 3.

f Mat.

vi.

24.

love

14

IfHtnoderate

Love of Pleafure

defcrihed,

Serm.

t.

God. Now of this kind are all thofc
of gratifications,
I. Which cannot be indulged without a
manifejl hijury and l^Jiing prejudice to others ;
efpecially without doing them hurt in their
deareft and moft valuable intereft.
All thofe
pleafures therefore which are at the expence
of the property of others, which are inconiiftent with the honour, peace and union of
families ; all fuch as are built upon the ruin
of the virtue, the natural fhame and modefty,
the future ufefulnefs and happinefs of thofe
We bend to our inclinations, all fuch as naturally tend to confirm others in their vices,
and to render them hardened, abandoned and
profligate, are pleafures contrary to the nature of things, the didlates of companion,
the fentiments of generofity, the pleadings
of humanity, the will of God, and irreconFor there is
cileable with the loving him.
nothing that is more evident, than that the
communicating happinefs, and the endeavouring
to confirm others in thofe difpofitions, which
are perfed:ive of human nature, and conducive to the welfare and dignity of it, muft
be agreeable to the will of God, the ?noJl bene'uolent of all beings j and that therefore the
rendering others miferable, and willingly
drawing them into the complicated ruins of
vice, for the fake of our own perfonal gratifications, is one of the highefl: offences againft
the Majefty of Heaven, and abfolutely fubverfive of the ends of his government.
love of

fort

And
2.

When

Serm.

I.
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When

the pleafures we purfue are inwith our own true welfare and liappi^
nejs, they are unjuflifiable in their nature,
and contrary to the will of God. The confulting our own welfare is a natural dictate,
implanted in us by the great author of our
jiature, and we have no more right, as the
fubjeds of the divine government, to injure
and deftroy ourfelves, than we have to corrupt and ruin others.
Reafon and religion
both flrongly oblige us to be provident for
our own welfare, and carefully to guard ourfelves againft every thing that may be in
the leaft detrimental to our natures, inconfiftent with the true poIlefHon and enjoyment of our beings, or that may incur the
forfeiture of the happinefs for which we are
defigned.
hold our natures from God,
the univerfal Proprietor and fupreme Lord,
and therefore have no right to make any
wafte in his creation, nor to deftroy what
he hath referved for his own immediate ufe
2.

confijient

We

and

fervice.

And

therefore

kinds of fenof the
interefts of the prefent or future ftate, are
criminal invafions of his right, inconfiilent
all

fual gratifications, that are deflrudtive

with the fubjedtion that we owe him, and
irreconcileable with that afFedion and efteem
he deferves from us.
If therefore men indulge to pleafures that
are of too cojily aitd expenji've ^ nature, and

thereby wafte and difTipate their own fubflance, to the ruin of themfelves, the impoverifhing their families, the flraitening

themfelves
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with-holding from or
defrauding others of their juft dues, or the
rendering themfelves incapable of the great
duties of charity and mercy i fuch pleafuresare
in thefe circumftances abfolutely unlawful.
What is a plainer did:ate of reafon and prudence, than that men fhould be careful to
provide for themfelves and jamiUes the fupports
and conveniences of life ? A didtate this,
flrengthened and enforced by numerous prefelves in bufinefs, the

cepts of divine revelation.
effential virtue of human

What
life

is

than

a

more

juftice ?

How can the greater or lefTer focieties of mankind profper without benevolence and charity

Whatever
fiftent

with

I*

gratifications therefore are incon^
a regard to thefe obligations, are

contrary to reafon,

and

all

the

maxims of re-

By this fame rule all the
expences of mens tables, families, and equiFor
page, ought to be carefully regulated.
how agreeable foever to the fenfual tafte and
inclination, the luxury and pomp of life may
be, yet the gratifying fuch a tafte, to the impairing our fubrtancc, the involving ourfelves and families in inextricable difficulties,
and the rendering ourfelves incapable of anfwering the juft demands of others, is an unpardonable folly and madnefs, and a crime
both againft God and man. This confideration
fhould alfo make men cautious in the choice
of their private recreations and diver/ions.
ligion and virtue.

Some

there are,

which however lawful

in

themfelves, and how fit foever they may be
for perfons of larger fortunes, yet are too
cofly
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are in lower fitu^tions of
therefore ought to be content to

for thofe

who

who

abide in the flations in which Providence hath
placed them, without aiming, at and coveting
the pleafures of richer men, which require
greater plenty to furniih and fupport them.

But

efpecially

it

fliould

make men extremely

how

they give into thofe very expenfive and prodigal vices of intemperance, luxury, lewdnefs, gaming and the like; vices
that fcarce any plenty can fupport, and by
indulging which men contrad: double guilt, as
they allow themfelves in pradices abfolutely
criminal in their natures, and as they reduce
themfelves generally, and thofe for whofe
happinefs they (liould have the mofl tender
concern, into circumftances of the greateft
cautious

and mifery. So true and pertinent is
the obfervation of the royal preacher: He that
loveth pleafure fh all be a poor man, he that lov^
eth wine and oil fiall not be rich *.
diftrefs

Or if men gratify themfelves in fuch indulgences as 2iX^ prejudicial to their bodily health, as
well as wafte their fubftance, they ad: contrary
to the law of God, and their lon^e of pleafure
isfuperior to their efteem

and reverence for him.

As health

is one of the mod valuable bleffings
of Providence, and the comfort and ufel'ulnefs
of life depend on it, we ought to be very
frugal of fo excellent a gift, and by all prudent methods to preferve it intire, that we
may be the better capable of rightly dif-

* Prov. xxi. 17.

Vol.

III.
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charging the many duties of our ftation in
And therefore the breaking in
the v/orld.
upon our conflitutions, weakening our frame
by bodily diforders and pains, and fhortening
the natural period of life, by criminal indulgences, voluptuous excefles, or irregular pleafures, is an unjuftifiable folly, and criminal
breach of the divine conflitutiori and order.
It is in reality a kind oi fuicide or felf-mur"
ther^

and oftentimes proves

men, as
by the fword or

as fatal to

if they deftroyed themfelves

Sometimes men immediately reap the
fad fruit of their debaucheries and vices,
and die at once as martyrs to their lufts and
pleafures. At other times they deftroy themfelves in a more gradual 2ir\d lingering manner,
though not lefs effecSually, and befides the
diforders they bring upon themfelves, propagate w^retchednefs and mifery amongfl their
unhappy defcendants, v^^hereby they perpetuate the remembrance of their crimes, and

poifon.

leave behind

infamy and

The fm

them monuments of

their

own

guilt.
is flill

greater,

when men

are ha-

bituated to pleafures that are immediately
and in their nature hurtful to their minds, and
that tend to weaken or pervert, or vitiate their
nobler powers.
Of this kind are all thofe

which tend to obfcure their underftanding, and corrupt their judgment; to

gratifications

render them averfe to, or incapable of confideration and reflediion, to harden and ftupify
their confciences, to wear off that tendernefs,

fhame, modefly, fenfe of honour, and fear of
offending.
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God

hath impknted in our
jframe, as guards upon our paflions, and to
ballance the inclinations and flrong propenfities of our fenfual appetites. This is offering
the greateflpoflible violence to ourfelves, debafing and proflituting our fouls, which are
made after the image of God, laying ourfelves open to certain mifery and irretrievable
deftrudlion, and to extirpate out of our minds
all fenfe of God, and reverence and affedion
pfFending,

that

for him.

Or if mens indulgences are fuch, z% feed
andenjlame their pajjionsy heighten their fenfual
appetites, and ftrengthen thofe animal inclinations vi^hich they Ihould keep under perpetual reftraint

and government;

this is nourifh-

ing in their brealts irreconcileable enemies to
the love of God, which is a plant of too
tender and delicate a nature to thrive and
profper in the foil where thefe noxious weeds

which as they
draw from it all that

are harboured and encouraged,

grow and

encreafe will

kindly fap which fhould bring it to its full
perfedion and beauty, or by their deadly
fhadow foon deftroy it. Wherever this heavenly gueft dwells as a fixed companion, (he
clears the bread of thefe troublefome invaders, or with a fovereign voice commands
them peace, be ftill, calms every tempefl of
the mind, reduces all the inferior powers
within their bounds, reftores reafon to its exercife, and confcience to its authority and proper jurifdidion; renders the foul an habitation
fit

for the

God

of peace, introduqes the pureft,
the
C2
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the calmeft fatisfadions, and opens the heart
tojoys unfpeakable andfull of glory. And therefore all thofe gratifications that fenfualize the
mind, and bring it under the dominion of animal affedtions, and that ftrengthen the force
and influence of inftindtive paffions, have an
irreconcileable enmity with the love of God.
And finally, when men for the fake of the
momentary pleafures of fin, live in an habitual
negleB of the gofpelfahation, and receive all the
promifes and offers of the^r^<:^ of God by Chriji
in vain, they incur this grievous cenfure of
my text, of loving pleafure rather than God.
The method of the gofpel redemption is a
fcheme of divine mercy and goodnefs, and
the ftrongefi: poffible demonftration of the fincere and tender love that he bears us
Love
to our fouls dictated the gift, that comprehenfive gift, the only Son of God, to be the
propitiation for our fns, and to refcue us from
the power and condemnation of them.
The
:

falvation he offers us is from the prefent evil
world, the wickednefs in which it lies, the

and follies with which it abounds,
and the defirudive pleafures it offers to feduce
and deceive men into guilt and ruin. To
accept this falvation God entreats and bcfeeches us by the Lord Jefus Chrifi:, by the
manifefi:ations of his mercy, by the tendernefs
of his compafiion and the greatnefs of his
love, by every motive of his grace and goodnefs that can win upon our hearts, or kindly
confl:rain us to embrace his offers and live.
And if this love of God is rightly apprehended,
vanities
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makes the genuine and kindly

impreffions on our minds, enters into our affe(5tions and gains our hearts, it will awaken
in us all the ftrongeft fentiments of gratitude,
and the juft return of the warmeil affedion

and efteem.

The

confequence of

neceflarily be, a thankful

this will

acknowledgment

of,

the grace that hath appeared to us in Chriit,
and a moft willing and chearful acceptance

of that falvation by him, which is the nobleft
proof of this grace. All the
advantages of the prefent world, all the pleafures of fin, which are but for a feafon, when
offered in lieu of this falvation, will be looked
on with contempt, and rejedled with the
fcorn they deferve.
Whatever would render
us indifferent to the heavenly offer, or divert
us from our endeavours to fecure it, will be
looked on with jealoufy, and avoided with the
utmofl care and caution. Even the lawful
comforts of life will be ufed with the greateft
moderation, and the guilty gratifications of
finners fhunned as worfe than a deflrudive
plague or immediate death. In a word, when
under a warm fenfe of the love of God to us,
^nd the facred impulfe of a fincere and affectionate love to him, we are in good earnefl
follicitous to obtain falvation, and prevailed
with heartily to accept it, even the moft
grateful and favourite indulgences of life,
that are inconfiftent with the obtaining it,
will be wholly renounced, and nothing will
be thought too dear to facrifice to this infinitely more important concern, the falvation
C 3
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of our fouls.
the love of
ftsnfualift be,

tion,

How
God
who

and turns

r,"

of
muft the voluptuary and
utterly void therefore

negledts this great falva-

a deaf ear to all the tender

invitations of God, and feels no charm in
that facred voice, that perfuades him to accept of eternal grace ; who, for the fake of

a momentary gratification, the indulging an
unworthy paffion, the unmanly pleafures of
the fhadowy amufements of life, the
fin,

and gilded follies of the
world, contrafts an indifference to the mofl
fubflantial offers of divine goodnefs,
and
grows infenfible to all that mighty fum of
fantaftick vanities

comprehended in thofe truly im^
Eternal Redemption,
words
portant
What
bleffednefs,

:

is

there in the pleafures of

cinate and bewitch the

life

that thus faf-

minds of men

?

Are

there any
from a voluptuary courfe? Is private happinefs,
or the publick good to be promoted and fecured by indulgences of this kind ? Any one
valuable intereft of time or eternity connected
with them ? No. 'Tis a courfe produ(5tive

real fubflantial bleflings that flow

of innumerable

evils,

inconfiflent with

all

principles of true honour, publick fpirit, prudence and happinefs, as will be fhewn you^

God

willing, the next opportunity.
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Love

of Pleafure.
2

Timothy

iii.

4.

Lovers of pleafure more than lovers of God.

Have,

I

in a former diicourfe

on thefe words,

menwho may be

largely deiC 'Ibed the charaBer here

tioned by St. Paul, and fhev/n

juftly charged as lovers of pleafure rather than
God; iuch whofe minds are fo entirely en-

groffed with the

of fenfual pleafure, as
to exclude all confiderations of God, or who
hereby render themfelves incapable of all
right difpofitions and afFcctions towards him,
or who on this account contrad: an indifference and averfion to all the inftances of piety
and devotion, or who purfue fuch gratifications as are ftridtly criminal in their nature,
and therefore exprefsly contrary to the will
of God i fuch as cannot be indulged without
a manifeft injury and prejudice to others,
Iovj:

efpecially in their moft valuable interefts, or
confidently with ourown happinefs and ufefulnefs fuch as diffipate our fubftance, or de'p

C4

flroy

The great Evil of Excefs

24

ilroy our health, or

make wafle

and confciences, or enflame our

Serm.
In our

a.

minds

paflions, an<^

make

us negligent and carelefs as to our final
and eternal falvatioa.
II. I now proceed to the fecond general,
"which is to fet before you the great evil of
fuch a difpofition .as this, and the many bad

immoderate love
and criminal purfuit of pleafure. There is
nothing more fatal to all the valuable inconfeqiiences that attend the

of our beings, or that carries in it
more certain deftrudion to private orpublick
This I would prove under two
happinefs.
terefts

heads.
I. Offering to your thoughts fome confideratlons in direB proof oi the great guilt of

indulging to this fenfual difpofition. And
II. Reprefent in a more exteniive view the
evil of an immoderate love and purfuit of
pleafure.
I. I would offer to your thoughts fome
confiderations in diredt proof of the folly, fin,
and danger of the particular temper con-

demned in my text, of loving pleafure more
And one would think that the
than God.
very mention of the thing fhould carry fuch
a convidion of its unreafonablenefs and impiety, as no one who gives himfelf any room
For
to refledt fhould be able to refift.
I. The love of God is a duty of the very
firfl:

and

alTerted

thy
fouli

highefi: obligation.

by our Lord.

God with
and with

all thy

This

is

expreflly

Thoufialt love the
heart,

all thy mind.

and with
This

is

Lord

all thy

the frfi

0erm.
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and great C07nmandment *; fuperior to all others
in its importance and influence.
And it is
evidently fo, not only upon the foot of authority, but upon all the principles of the moft
For if God be
certain truth and reafon.
the bejl of all beings, if every poffible excellence dwells in him in the moft abfolute and
perfe<5t manner, and if there be nothing in

him

to create indifference, to

fion, to

and dread
ing,

it is

fupream

awaken

aver-»

excite enmity, or to infpire horror
in the

mind of any

as evident that

he

affeBiorii as it is

reafonable bc^

to be loved with
that what is lovely
is

fhould be loved at all, or that what is moft
lovely deferves to be loved beft. Befides, the
reafonablenefs of loving God above all other
objedts, appears not only from his own infinitely amiable character, as founded in the
moft perfed: re(0:itude of his nature, but from
the many obligations and benefits we have ourfelves

count

him

is

received from him, upon which ac^
fupream veneration and efteem for
a debt of gratitude and juftice. What-

this

ever there is of natural and moral excellency
in our frame is originally his gift.
All the
real bleffings of our live^, that contribute to
the welfare, happinefs, and honour of our beings, we poftefs by the permiffion and under
the diredion of his providence. So that all the
characters of Creator, Preferver, Benefador,
gracious Governor, Father, Friend, and Redeemer, confpire to excite in our minds
• Matt, xxii. lit

%%
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the warmeft affection towards him, and render him every way worthy of the higheft veneration and efteem of the whole rational
If therefore there are any argucreation.
ments capable of perfuading us, or any motives of fufficient power to influence us, they
all unite to engage our hearts in the love of
God. What then muft be the flate of that
mind where this facred paffion finds no adWhat fubftantial darknefs mufl
mifllon
pollefs it, if it difcerns no excellency in this
moil adorable being What horrid perverfenefs, if acknowledging his unparalleled perfediions, it efteems and loves the fenfuaj
pleafures of life ,in preference of him ? How
defperate mufl: that ingratitude be, where under innumerable obligations for the moft valuable bleffings, the hand that bellows them
is never regarded, and a greater value put on
the bleflings themfelves, than on the goodnefs that confers them ? Can any thing argue
a more perverted judgment, a more degenerate
mind, or a more unnatural difpofition, than
fuch a fondnefs for the gratifications of itnic,
!

!

as eflranges the heart from infinite, eternal,
and immutable perfe(aion, and fills it with
an incurable enmity to the great original,
and indefedible fource of good. Efpecially

confidering,
2. The nature and kind of thofe 'pleafures
that are thus preferred by fenfual men before

God.

Were

the pleafures they purfue

ever fo excellent in their nature,

and even

of the higheil confequence to the happinefs
of

this could not juGod, and prethan
flify the loving them more
his accept*
ferring the enjoyment of them to
far from being the
since and favour. But this is
their lives in
fpend
cafe. The pleafures they
queft of, have no peculiar worth and goodnefs
to the
in tbem, and are by no means necejfary

of the prefent

life,

yet

ftill

welfare and enjoyment of our beings. Thoufands are w^ithout them, v^rho to fay the leaft
who have them
m-e equally happy v^ith thofe
oftentimes unin the greateft abundance, and
Many who have it in
fpeakably more fo.

them, look on them
amufements,
as contemptible, as mere empty
know by expeas criminal gratifications, and
no dependence
hath
happinefs
rience that true
their

power

to purchafe

on them, and that the more they can live abftraftedfrom them, the more they ftrengthen
and
their relifh for every rational fatisfadion
enjoyment.

They

are in

many

inftances the

pleafures only of imagination, fancy, 2.ndfalfe
truth
opinion, that have no reality and
to^
pleafmg
of
them ; that owe all their power

m

judgment, and
a bad tafte and a perverted
and meaneft
lowed
are therefore the very
They are
that men are capable of enjoying.
pleafures fuited only to the mere anmal life,
in
the inferior, fenfitive part of our frame,
of which the veiy brutes themfelves
have a large fhare, and probably oftentimes a
much ftronger relifh of them than themfelves,
which never enter into the mind, and have not
the
the leaft tendency to exercifeand entertain
they
Yea,
natures.
of our

many

rational faculties

^re

l8
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are fuch too often, as true reafon direcfts men
wholly to fhun, and their beft interefl leads

to fupprefs every kind of inclination to them.
They are frequently extreamly difionourable
to thofe

who

infamy and

fill them with
them averfe to all
of life, make them ene-

indulge them,

guilt, render

the nobleft pleafures
mies to their own true perfeftion and happinefs, and prove in their confequences bitter'Tis for the fake of thefe
nefs and forrow.
imaginary, fantaftick, fpurious, and adulterous pleafures, that fenfual men contrad: an
habitual fettled indifference to him, whofe
perfection renders him worthy the highefl
veneration, and that they forfake him, from
the knowledge and love of whom they might
derive the pureft, the moft durable and wor-

thy fatisfa^ions. And,
3. This folly is ftill she more inexcufable
and amazing, in that men may enjoy every
^valuable pleafure in life, that they can reafonably defire, or wifely wifh, and yet at the fame
time maintain thatJiipr earn affeSiion which they
owe to God, and fecure all the valuable fruits
God hath not,
of his friendihip and favour.
that I can find, any where abridged men of
any fatisfacStions, that they can in judgment
and prudence, and confiftent with their duty
and beft interefl, allow themfelves. Even our
bodily appetites, as far as regular and moderate, arc implanted in us by the great Author
of our frame, and are his v/ife provifion for
the fupport and comfort of the prefent life \
and there are gratifications peculiar to them,

which
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becoming tem-

perance can never be criminal in their nature,
and therefore not offenfive to the God of nature.
The fenfes which he hath inferted into
plainly appear to have been inframe,
our
tended by him to be lb many various fources
of pleafing entertainment to us. He hath
opened the eye, that we might contemplate
the magnificence, and take in the innumerable beauties of the creation all around us.
He hath formed the ear to receive the harmony of founds. The food that fupports us
is defigned as well to pleafe the talle as to
fatisfy our hunger.
And therefore it can be
no part of true religion to open the eye only
to deformity, and the ear only to harlh and
unplealing difcord, and the tafte only to that

which

is

bitter

and

ofFenfive.

The

external

and riches, that God in
his providence hath beilowed on fome, more
liberally than on others, were given them as
bleffings of plenty

purchafe more of the advantages
and conveniences of life, than fall to the
fhare of thofe in more contra(5ted circumflances.
And they have a right to ufe them
for their own benefit, and procure every
thing, that properly falls v/ithin the compafs of them, that may contribute to the ornament, elegance, or even fplendor of life ;
as well as to fupply the mere neceflities of it
provided the fpirit of true piety and goodnefs
be not loft amidft thefe amufements and gratifications, nor the difpofition and ability for
any of the important duties of our Chriftian

means

to

charadter

go
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and deftroyed by them.
valuable
fatisfadions are
And how many
there of the prefent ftate, that may be enjoyed confiftent with all the interefts of recharadter injured

Where doth the law of
?
Chrift abridge us of any thing that is reconcileable with integrity, and that care to fecure
better blelTmgs, which every one, that will al-

ligion and virtue

low himfelf

ferioufly to confider,

knows

to

be his unqueftionable intereft ? And is not
this a demonftration of the folly and madnefs
of an entirely fenfual and voluptuary life,
that banifhes <jod from the heart, and renders the mind incapable of the exercife of
all right affedions towards him ? If a regular, fober, and prudent enjoyment of the world
be reconcileable with the love of God, true
If all
reafon cannot poffibly delire more.
the valuable fatisfadions of the prefent ftate
may be had, without lefTening that veneration
and efteem we owe to him, and even made
fubfervient to eftablifh and increafe this fa-

cred difpofition, the pleafures that are deftrudive of it muft be exceeding irrational,
criminal and pernicious. To be wholly abandoned to fenfual gratifications, to furfeit our-

with pleafures, to eat to excefs, to
drink to drunkennefs, to enjoy the good things
of life 'till we forget that God who gives them,
and to contrad: fuch a prevalent affedion towards fenfible objeds, as renders us reludant
to converfe with him, incapable of the exercife of gratitude for his benefits, and raifes
in us a fettled oppofition to his government
and
felves

in the

Sferm. 2.
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and will ; this argues high ingratitude to the
great Author of all good for the liberal allowance he hath made us of the comforts of
life, is a monftrous abufe of the favours of
his providence, and fhews a temper utterly
I
lofl to all ingenuity and fenfe of honour.
add farther
4. That if there be 2inyfoIid andfubfiantial
pleajures which human nature is capable of
enjoying, and which are oifuperior e/iim^tion
and worthy they are fuch as refult from the
love ofGody and from that religious and virtuous life which is the natural and genuine
fruit of it. Let any man but impartially enter into the nature of things, and weigh the
pleafures of fenfe and reafon in a fair balance
againft each other, and he can never be at a
lofs to form a true judgment concerning
them, nor where to give the preference. Suppofmg the gratifications we purfue are from
things in themfelves lawful, the mere amufements of life, and our pleafure to arife from
elegance of drefs, the plenty of our tables,
fplendidnefs of equipage, magnificence of furniture, gay allemblies, and the fa{l:iionable
diverfions of the polite and rich ; what fort
of pleafure and fatisfadtion is it that arifes

manly, lading, and that
will bear cool reflediion ? Will the review of
it pleafe in retirement ? If we have no other
fource of happinefs, will it kit and fupply
us in all the various changes and great emergencies of our being ? If our great employment be the adorning our bodies, and we

from

all this

I

?

Is it

fludy
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fludy principally the exadnefs of mode^ and
the elegance of falhion in our drefs,and when
viewing ourfelves in the flattering mirrour.
We grow enamoured with our own form, and
admire our choice of ornaments, their exacft
difpofition, the help they are to feature and

and gracefulnefs with
which they embellifh us, and their power to
make us fhine in an aflembly, and to attra(5t
the eye and draw the admiration of others
that behold us, let us enquire what kind of

completion, the

luftre

fatisfa6:ion all this

is.

Is

not the

it

little

irrational pleafure of childhood, that all wife
parents endeavour early to corredl ? Whence

doth

it

arife

?

From any

thing

internal,

from moral perfedtion, the comely habit of
a good mind, and the true elegance of a
wifely ordered and well governed heart ?
No. All comes from the worm that cloaths
thee, the imagination that adorns thee, the
eye that beholds and the tongue that flatters
But are thefe the things that rational
thee.
beings fliould pride themfelves in? Are thofe
the only pleafures that we fhould live to pur-

we

be eternally fond of, and
place all our happinefs in ? Run through the
whole circle of thefe amufements, and when
made the bufinefs of life, they will appear in the light of truth, to be nothing
better than pleafing follies, and the entertainments only of little and uncultivated
fue, that

fliould

minds.

But the pleafures of men addided
minal gratifications deferve an

to cri-

infinitely

worfe

name.
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of
madnefs, or the defperate adventures of men
with bankrupt confciences, or the thoughtlefs follies of perfons deftitute of reafon and
wholly void of underftanding, and are no
more to be numbered amongft the genuine
pleafures that belong to human nature, than
thofe which diftracted perfons and ideots
enjoy, as the effeds of a v^^ild or weak imaare really the extravagancies

gination. Whereas the fatisfadiions that arife
from confcious piety and virtue, flow from
the moft perfed: order and fulleft poffeilion

of the mind. They are the genuine dictates
of fober reafon, an enlightened confcience,
and a clear underllanding that proceed from
cool and deliberate refiediion, and therefore
-,

fpring out of the mind itfelf, are the plea^
fures properly of the reafonable being, and
for this reaibn the moft fubftantial and

To

wor-

contemplate God as the creator and
governor of the univerfe, as the common
father of the whole reafonable creation, as
the author of all the various powers and perfections that are difperled throughout the feveral clafTes of beings, and all the kinds and
degrees of happinefs that the living refpectively poflefs ; to converfe with him as overruling all things by unerring wifdom, as
making all things conduce to the general
advantage by an irrefiftible power and unwearied goodnefs ; to confider him as immediately interefted in all the concerns of our
beings, and as by inclination and promife en*
gaged to make all things work together for
our
Vol. III.
thy.

D
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and on thefe accounts to adore and
name, to celebrate his goodnefs,
to own our dependence on him, and eftablifh
our faith and truft in him by fervent prayer,

our good

magnify

to love

;

his

him

for his unparalleled excellencies,

to exercife habitual gratitude for his conftant
benefits, to reft in him as our portion and

happlnefs,
fruits

and to yield

all

the fubftantial

of thefe facred difpofitions, by a pre-

vailing conformity of our actions to the ex-

ample and

God, and

to have the teflimony of our own hearts to the lincerity of
fuch a temper and fuch a life; the pleafures
that flow from thefe fources are pure without mixture, real without deceit, fatisfadlory
without dilappointment, permanent without
change, grateful in review, conflant in every
pofhble alteration of circumftance, and the
earneft of thofe fubftantial and incorruptible
pleafures that are at God's right hand, and laft
for evermore. How amazing then the folly
of bartering away thefe fatisfa(5tions for the
To exclude the love,
delufive pleafures of fm
of God out of our hearts, and thofe exalted
fatisfadions that receive their being and
nouriftiment from this heavenly principle, for
the fake of more freely indulging the gratifications of fenfe and imagination ; what is it
but to Qii.ch.2ingQ foil d enjoyment ioY vciQit empty
amufement , and the nobler entertainments of
a rational and divine life, for the low, fordid,
precarious gratifications of a merely animal ^.n^
will of

!

brutal o"^^.

And

finally,

5.

What

,
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5. What fhews the infinite danger of fuch
an habitual temper and courfe is, that even
thefe pleafures that

men, and engrofs

now

fo entirely captivate

their afFedions

and time,

will in the end be produB'rje of bitternefs and
It is, I think, impoffible that men
forrow.
devoted to a life of fenfitive indulgences can
be eafy in their own minds, but either as the
effect of a fixed refolution to banifh all thought
about the confequences of their adtions, or
through the opiate of faife principles, fubllituting fomewhat in the room of true piety
and goodnefs, or by running wholly into infidelity, and making an intire (hipwreck of
faith

thods

and a good confcience.

men may

By

thefe

me-

attain to a great deal of in-

and keep themfelves tolerably free,
from the reproaches
and terrors of their ov^^-n confciences. But
how truly wretched is the condition that needs
thefe remedies ? How falfe that fecurity of
mind that is derived from fuch caufes ? Is a
man's danger e'ver the lefs, merely becaufe he
fenfibility,

in a voluptuous courfe,

refolved never to think of it F Or is his diflemper like to be the lefsfataU becaufe \\qJIiC'
pifies himfelf that he may never feel his pain,
is

or be fenfible of his danger

?

Or will his

eter-

nal fliipwreck be the lefs certain and fatal,
only becaufe he throws away his compafs,

and laughs

at

the thought of a ftorm of fu-

ture vengeance.

Every objed of nature demonftrates a God,
and upon this principle nothing is more abfolutely certain than the obligations of religion

D

a
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reafonable natures declare

accountable, and a future ftate of rewards
and punifliments ftands infeparably conned:ed
with thefe great articles, which no reafonings
can ever difprove, nor the moft fubtle arguments ever render in the leafl improbable. In
how dreadful a fituation do thefe refledions
place the fenfualift and libertine ? What account can he give of life, that negleds all the
effential duties of it, and lives only to indulge
the inftindls of appetite, and feed the follies
of a diftempered imagination ? How will he
like and endure the figure he muft make in
tis

a future world, when his mind fhall appear
furnifhed with nothing but images of fhewy
trifles, gaudy vanities, and fplendid delufions;
and his whole life one continued purfuit of

fhining bij^bles, golden dreams, and gay diverfions ; abfolutely unconfcious to all the
worthieft difpofitions of human nature, and
wholly void of all thofe fruits of righteoufnefs,
without which no man can be beheld by God

with approbation ? But how dreadful, how
loathfome a fpedacle to God and man will
the wretch be, on whom fhall be found the
deep imprinted marks J, furrowed in his foul
by criminal gratifications, and the horrid
ftaios of guilty pleafures ? How will he be
amazed at th^ iudgment feat of God, when
every a6t of intemperance, luxury and lufl,
fhall be brought to view, and fet before his
eyesj; when all his expenfive vices, andcoftly
X Vid. Lucian.

indulgences
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when he

as the tempter
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fhall be recalled to his re(hall

be cfearged

home

and corrupter of others, and

as the inftrument of their ruin to fubferve his

own

paflions, and ftand bowing under the
tremendous weight of his own and other mens

The man

of pleafure may fmile at
this reprefentation as fiditious and imaginary.
But yet he knows he cannot difprove it, no
nor wholly get free from the apprehenfion
and terror of thefe poffibiUties. And fhould
they at length prove real, what can fave him
from this complicated guilt, or deliver him
from the loweft depths of everlailing perdicrimes

?

dition ? Surely thefe ungodly jhall not Jiand in
judgment i nor Jinners of this rank in the congregation of the righteous !
In this light, what can we think of the
pleafures of fm ? Doth it not immediately
dilTolve the charm, and Hiew the infinite hazard of being beguiled and bound by the foft
enchantment ? What judgment muft we
pafs on the chara(5ler of my text. Loving
fleafure more than God ? Is it not departing
from the fountain of living water Sy and hewing

out to ourfelves broken cijicrns that can hold no

waters

not forfaking our own mercy,
cherilhing deftrudlion in our bofoms, and
for the fake of a momentary, agreeable dc"
iulion, madly expofing ourfelves to the moft
fubftantial and durable mifery ? But thus
much as to ih^frfi thing, the evil, folly y and
danger of loving pleafure more than God.
I
ftow proceed
?

Is

it

D
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to confider in a

the evil of an inuno^

and purjuit of pleafuret facrificing
other interefts to this, or making it the
one great objed: of our view, and bufinefs
of our lives. The man of pleafure is no rare
charad:er in the times in which we live.
few families are there comparatively to be
found, in which there is not one or more of
this complexion ? How numerous are the
opportunities for and incentives to pleafure,
that abound every w^here in the midft of us,
to catch thoughtlefs minds, and deceive them
out of their time, their fubftance, their virtue, and their happinefs ? And are not perfons
of all ranks and degrees, in all focieties and
communions, enteringintothe common fnare,
and adding ftrength and authority to the
growing evil, by the countenance of their example? Where muft thefe things end, or who
can be at a lofs to foretel their confequences,
if fome fpeedy check be not put to them, by
the prudent interpolition of the legillature, or
by a feverer but more fovereign remedy, the
rebukes of providence ? If indeed men would
but impartially confider the nature of things,
and enter ferioufly into the bad effecfts of fuch
a temper and pradice, efFedls that all hiftories
furniili them with, and that are every day vifible amongft us at home, one would think
theyfhouldneednoothermotivestocheck fuch
adifpoiition in themfelves, anddifcountenance
it in other?, as far ns their influence and au-

derate love
all

How

thority will reach.

You

will not take

it

amifs,
if
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you the nature and confequences of fuch a fpirit, as they appear to my
mind ; and indeed they appear to me in every
circumftance of terror and ruin. Confider,
How contemptible and Iqiv the character
I
of a man of pieafur e is How mean the figure
he makes in Hfe a little, poor, iniignificant,
ufelefs creature, made up of felfifli views,
fordid fchemes, and diflionourable purfuits
His mind an uncultivated wafle, in which
nothing manly, generous, amiable, and good,
profpers, void of knowledge in every thing
ufeful, ftript of aL ... jtcvoicnt puilions, and a
if I reprefent to

.

!

!

!

ftranger tp

all

thofe excellent virtues, which
human nature

are the great ornaments of

One who

is

continually in queft of imperti-

nent ^mufements, or who rejoiceth in nothing
but the indulgence of his appetites, or who
is continually finking himfelf deeper into the
guilt of the moft criminal gratifications. He
is one whofe mind is entirely difabled from
all the nobleft exercifes of reafon, v/ho looks
on the ftudy of ail ferious things with contempt and averfion. His thoughts run no
higher than the caprice of fafliien, the elegance of drefs, the gay diverfions of the
times, to kill refledlion, and wafte away the
and are often times
tedious hours of life
much worfe employed, in ftudying to deceive,
betray, and ruin others, by drawing them in
to be partners in his pleafures, and minifter
Your
to his vileft paflions and inclinations.
;

men of.pleafure, in converfation, are the moft
empty and unfurnifhed creatures in the world,

D4

or
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or the moft ofFenlive and {liocking.
They
want ideas to bear a part in the folid enter^
tainments of men of fenfe ^nd reafon, and
as to all fubjeds of importance in human life,
are as little capable almoft of entering into
them as ideots or children. If they fliine,
it is only by their drefs or equipage, by plaufible impertinence, by exadlnefs of tafte in

by depth of judgment in failiionable
follies, by a little wit apd raillery in favour
of vice, or at the expence of decency, good
breeding, religion and virtue. And frequent-

trifles,

ly their converfation

is

much lower

than

this,

good mind
fcorns to think of, modefly and fenfe of honour blufh at the very mention of, and to delight in which argues the moft abandoned
^nd profligate confcience ; in which the name
of God is never mentioned but to profane and
blafpheme it, nor religion introduced, but to,
fliev/ they are mad enough to infult and re^
nounce it.
And are not there amongft the very loweft
;^nd defcends to

of the human
the advantages
the contempt
beholds them ;

fubjec^ts

that a

and even amidfl; all
of fortune and birth, worthy
of every fenfible perfon that
fpecies,

who,

to confider

them

in the

a compofition of
ignorance, dulnefs, affeiftation, impertinence,
indolence, and folly ; who mean nothing

moll; favourable light, are

who aim at ncthing great, who live
no valuable ufe and purpofe, and are in
truth the mere cyphers of human life ; and

good,
for

^ho,

to cpnfider

them

in another view, are

in

Scrm.
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ftrong foever the

expreflion

the

may

be, the mtfcreant part of the

cies,

who

human

ipevaluable
in themfelves, but as far and as often as they
can, all that is facred and excellent in others
to their

facrilice

own

not only

gratifications

all

that

is

and pleafures.

2. But this love of pleafure

is

not only low

and contemptible, but extreamly diponowabk
and infamous, which no fplendid titles, no
elevation of condition, no height of fortune^
can extenuate or conceal. Afk. even a civilized
heathen in what true worth and dignity of
charad:er confift, what renders any man truly
noble and great ; and he will tell us, 'tis not
birth, or anceftors, or titles, or wealth,

or

any of thofe external circumftances, in which
but that
fo greatly pride themfelves
virtue is the only true nobility^ and that real
greatnefs confifts in the polTeffion of moral
excellency mfanSlity of charaBer, in the love of
jujiicey and in an univerfal regard to truth in
converfation and prad:ice.
Nor is there any
one thing that the wifefl men of antiquityh'^vo.
ftigmatifed with more odious characters, and

men

-,

y

fevere reproaches, than the intemperate love

and indulgence of pleafure.
brutal *.

'Tis in

its

nature

A man of pleafure is wholly dege-?

nerated into fenfe and appetite, and lives by
* Illud

tatem

efle

tamen

arfte

tenant, accurateque defendunt, volup-

fummum bonum.

Quas quidem mihi vox pecudum

videtur effe, non hominum.
Tu eoim, cum tibi five Deus,
five mater, ut ita dicam, rerum omnium, natura, dederit ani-

mum, quo
jicies

nihil eft pra:ftantius,

<ju^ni piites inter effe

?

fic te ipfe abatque qu^drupedem ah'»

neque divinius,

atque profternes, ut nihil inter

te,

Cicer. F^tja^ox.

(j.
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the beads

inftin6t that

governs him, imagination that perpetually
deludes him, caprice and humour that are
the fole rules of his condud:. He is in a ftate
of the mofl abjed: Jlavery^ ^nd in bondage
to the moil imperious and cruel mafters. The
liabits of fenfuality deftroy the natural freedom of the mind, and eradicate the fentiments and love of liberty, and leave men in
full poffeffion of the vileft and mod infamous
affedions

;

infomuch that though frequently

honour, fenfe of duty, confcience and intereil

exclaim againfl their practices, they are
almoft irrefiflibly drawn into their accuftomed
indulgences, in fpite of all the confequences
It naturally
of ruin that are before them.
tends to indolence and iloth, to unnerve and
unbrace the vigilant and ad:ive powers, and
frequently throws men into that indolent flate,
all

them that indifference to exercife,
them with that hatred to all diligence

creates in

and fills
and labour,

renders

as

their

whole

lives

an

inglorious ftate of reft and idlenefs, except it
be when fome new fcene of pleafure awakens

them out of
tites

their lethargy,

and their appe-

them on

fome

ftimulate

afrefh to

irre-

gular and criminal gratification.

And how bafe

and infamous are the methods

by which they generally purfue

thefe

!

If

we

place the man of pleafure in the moft favourable light '.ve can, and confider him only as
continually bufied in and delighted with the
glare, oftentation, the pomp, and fplendid

amufements
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amufements of life, how fcandalous is the
wafte of tijne confumed in them, how fhamefully is the improvement of the mind neglected for the fake of them, how monftroufly the
great end of life forgotten and perverted,
through an attention to them. If the love
of pleafure leads men further than thefe, into really criminal exceffes, the infamy of a voluptuous courfe is in proportion much greater,
and throws the foulefl flain upon thofe who
How loft to all decency arc
indulge them.
the men that live only to fatisfy the cravings
of an intemperate and luxurious appetite,
and fpend their time and eftates in the feafts
of a delicious and extravagant table.
Oh 1
how is human nature debafed, and all the
dignity of it prollituted and trampled under
foot, by the debauches of wine, by riot and by
drunkennefs, when the powers of reafon are
all laid afleep, and the man transformed into
fomewhat more wretched and vile than the
moll: defpicable infed: ; when every impious
fuggeftion takes place, when all the brutal
palhons feize him, and he becomes fitted to
perpetrate every enormity of vice, without
reflexion to preferve, or confcience to controul

him

him

;

when

fools

and

madmen

laugh

and thoughtful and fober men
look on him with a mixture of abhorrence,
indignation, and compaffion. Other pleafures
of vice there are, which are purfued and purchafed by fuch means as are abhorrent to all
principles and fentiments of honour, which
to fcorn,

jQiew

^-^^ g^^^i
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£hew men deftitute of every thing great and
good in their minds, and whatever be their
titles, dignity, rank, and plenty in life, demonilrate them to be

men

of the moft abje6t
moral excellency and
worth, entirely divefted of it.
Such are the
XTien of pleafure, who lay fnares to ruin innocence, who condefcend to entreaties, perdifpofitions

and

;

as to

bribes, oaths,

flatteries, promifes,
the accurfed arts and
methods that their own perfidious and cruel
hearts can infpire them with, to corrupt

fuafions,

threatenings, and

others, for their

all

own gratifications, into fhame

and irretrievable defcru(S:ion men
that are the abhorrence of God, and the
fhame, the reproach and curfe of human fo-

and

guilt,

ciety

',

j

who

are relentlefs to

all

the miferies

they caufe, and fpread ruin wherever they
can prevail, without Ihedding a tear over the
wafte of which they are the authors j who
enter into families frequently only with a view
to undo them, and put an end to their peace i
and to diffolve the tendereft and moft endearing relations of life, or to render thofe between
whom they fubfift, the moft fubftantial plagues
and torments to each other, as long as ever
they continue. The treachery and bafenefs
of fuch a character, though I want words to
exprefs, yet God hath abundant vengeance
in ftore,
repay.

by

terrible things in righteoujnejs, to

The

truth

is,

fenfual pleafure, in every viev^ of

neath the

dignity of

mere

that a life of

human

it,

is

nature,

be-

and
the
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the charad:er of a man ofpleafure, 2l perpetual
infamy and reproach to him that deferves it.

But,

A life of pleafure

is

There

is

the mod nfelefs and
not a more infignificant creature that breathes than the habitual
He doth not merit the air he
fenfualift.
draws, nor deferve a place on the earth that
They are the mere excrejcences
fuftains him.
3.

unprojitahk *.

of human Hfe, that add nocomehnefs,ftrength
or fafety to it, but deform and often prey upon the founder parts of fociety, and by the
corrupt humours they nourifh and fpread, endanger the welfare of it. How unprofitable
the life they lead to themfelves, as to all
the valuable purpofes and views of living !
Wholly funk in fenfe, they forget they have

is

mind to cultivate, or a foul to fave. Being
mean property of bodily appetites and
animal paffions, what generous affed:ions,
what manly difpofxtions, what virtuous habits
a

the

can they cherifh and (Irengthen ? Being able
to relifn nothing but what is grofs, or fantaftick and imaginary, the tafle for knowledge
is loft, the defire of moral improvement ceafes, and the difpofition and ability for every
great and valuable attainment languifli and
die.
To futurity they are almoft abfolutely
blind. Accuftomed to live by fight, they ridicule all the objeds of faith, think Heaven at
*

Ut tribuamus

aliquid voluptati, condimenti fortafle

nihil, utilitatis certe nihil habebit.

Cicer, de Oir.

1,

noa

3. in fin.

too
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too great a diftance to deferve their care, and
are too impatient and fond of prefent enjoyments, to govern their condudl by the expedfcations and hopes of any thing that is here after to come.
So that they are born, and
live and die without wifdom, carry out of
the world with them as little valuable intellediual furniture as they brought into it, and
enter that eternal ftate, which employs the
thoughts and cares of every prudent mind,

without having ever guarded againft its poffible miferies, or acquired one fingle qualijfication that can fecure them the happinefs and
glory it may be capable of yielding them.
Confider them in a foetal view, and they
will be found abfolutely incapable of ferving
the interefls of thofe they are united with.

The

very example they give

vn.

the private

relation of a family, tends to infed: and de-

What

tender
concern can they have for the real happinefs
of others, who have no knowledge of or
can it be exconcern for their own ?
ped:ed that they iliould form the minds of
their children into fentiments of truth, love
itroy the feveral branches of

it.

How

or difpofition for ufefulnefs, in
whofe ovv^ hearts the love of pleafure hath

of virtue,

deftroyed thefe

?

In what. can they

by inftrudion and

difcourfe,

affill:

them

who know how

to converfe about nothing beyond the diverfions they are fond of, and have no tafte for

any kind of rational entertainment and improvement. As to real friendship, men of
pleafure
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pleafure are never to be trufted, 'tis impoflible they can fupport it, the love of pleafure

being deftrud:ive of all thofe benevolent and
focial affections on which it is founded, and
fo engroffes them for the purfuit of w^hat
is grateful to their own fenfes and imaginations, as that they have no leifure or inclination cordially to confult how they may
Or if they
ferve the advantage of another.
profefs a friendfliip for others,

which muft be
it,

and carries in

fatal
it

draw them
tuary courfe.
As
tion to

'tis a

to thofe

friendfhip

who embrace

the moll powerful temptainto a fenfual and volup-

and
fciences of life, they can be of little or no
pofTible affiftance to cultivate and improve
thefe
this requiring ferious thought, dole
application, diligent ftudy, abftradlednefs from
the amufements of life, and a fixed attention
of mind to the fubjed: in purfuit, to all which
the fenfualift is naturally averfe, and cannot
but be under an habitual and flrong averto all the valuable arts

;

the great emergencies of ftate,
what benefit can the publick receive ?
can he affift by counfel and advice, who
hath all his life been difufed to grave and

fion.

In

all

How

manly

refledlion

expe(fled

?

from him

What

refolution

can be

in times of danger,

who

hath contra<fted an habitual indolence, and
grown into an averfion to all the fervices of a vigorous and adtive life ? How will
he appear and adl as a magiftrate ? Can he
be otherwife than remifs in the execution of
thofe
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thofe laws, that are a reflfaint upon his owrt
conduct or favourable to offenders, for whofe
'y

crimes he hath an apology in his own breaft ?
Can he bravely ftem the torrent of abounding
vice, who is himfelf a pattern of it, or with
authority corre(5l tranfgreffors, who (liares
an equal or perhaps faperior guilt with
them. I wilh that the example of the paft or
prefent times did not abundantly convince
us, that men of pkafure cannot adt as ma~
gijirates with integrity, nor the publick virtue
ever be fecured, whilil: they are intrufted
with the execution of thofe laws, which are
;

formed

for the protection and encouragement
of it. The many excellent ftatutes that we
have amongft ourfelves for the difcouragernent of vice and immorality, one would
think would be fufficient to put fome check
to the abounding of it.
And therefore one
would be apt to wonder whence it comes to
pafs, that all the extravagances of vice are
id frequently committed in the midft of us.
If indeed profligates and libertines preiide
over thefe laws, 'tis eafy to be accounted
for ; when wicked nefs fits in high places,
it

will naturally foon fpread

its

dire infediion

through every inferior ftate around it ; the
confequence of which general corruption of
manners muft be fooner or later the diffolution of the publick peace and order, which
will draw after it other confequences fubverfive of the welfare and liberties of thefe
kingdoms.
I

But
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But this would lead me into another head
of difcourfe that would furnilli many ufcful
refledtions ; viz. the unfpeakably bad confequences of this immoderate love of pleafure,
and that to the caufe of religion, to all the
private interefts of particular perfons, and the
being and continuance of the public happinefs,

which

will deferve a farther particular

conlideration.

C$0

Vol.

III.

E
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Timothy

iii.

4.

Lovers ofpkafure more than lovers of God,
in two former difcourfes from thefe
words, fliewn you, the nature of the charaBer here defcribed, of loving pleafure more

Have,

I

than God, and the unreafonablenefs andfolly
of fuch a difpoiition becaufe the love of
God is a duty of the very firfl and higheft
-,

obligation.

The

fenfual pleafures that

are fo criminally fond of, are

men

by no means

worthy the preference which

is given them ;
enjoy every valuable and reafonable pleafure in life confident with that fupream love for Gcd which he deferves. If
there be any folid and fubftantial pleafures
which human nature is capable of enjoying,
and which are of fuperior eftimation and
worth, they are fuch as refult from the
love of God, and that religious and virtuous
life which is the genuine fruit of it ; and

men may

finally.

Serm.

3-

Vokptuoufmfs

dejlruolivs

of real Piety.

51
becaufe thefe immoderate and irregular plealures muft, in the end, upon all true
principles of religion, be productive of bitternefs and forrow.
finally,

have

fhewn you the

evil of this inordinate love of pleafure in a more extenjive
view froni thefe three confiderations ; 'tis
I

alfo

and bafe, 'tis difhonourable and infamous, 'tis wholly iifelefs and unprofitable.
I now proceed to reprefent to you the farther evil of fuch a difpofition and condudt,
in the innumerable bad confequences that attend it, and the deftrudive influence of it,
contemptible

upon every valuable
ture and

life.

let

of human naus here confider it

men

in a religious view.

And

intereft

particularly,
I.

As

it

afFecSIs

And
II.

In th^fecular concerns of the prfeent
life.

I. Let us confider this voluptuary temper
and life as it afieds men in a religious view,
and we fhall find there is nothing more

unfriendly to true piety, or

more abfolutely

inconfiftent with the life and power, the fpirit
and practice of it.

When I fpeak of religion and piety, I would
be underftood to mean that reverence and
regard which is due to God, both in difpofition and pradiice, which is founded in principle, and to which he hath a juft claim, upon
account of the infinite perfection and reditude of his nature, the charader he fufiiains^
and our own unquefiiionable dependance on
E

2

and
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and relation to him ; agreeable to the plained
di(5tates of our confciences and reafon, the
dodtrine taught and the directions given us
in the gofpel revelation.

There

is

nothing more evident, than that

Chriftianity abfolutely

condemns

this difpo-

fition and characfter I have been reprefenting
to you, and particularly declares it irreconcileable with its governing defign, and the
due care of our falvation and eternal happiIt is

nefs.

Thefe

defcribed as exceeding criminal.

numbered amongft
and impious part of man-

lovers ofpleafures are

the moft profligate
kind, covetous proud, blafp/wners, difobedient to
parent Sy without natural affeBion* y and others
the moft abandoned and criminal offenders,
as you may fee a few verfes before my text.
y

St.

John

tells us, that all that is in the

world^^

every thing that the world can afford fenfual
men, may be comprehended under thefe three,
the iiifis of the ffp, all the gratifications of
impure and intemperate men ; the lujl of the
eyes, or the immoderate love of riches, fplendid habitations, coftly furniture, fumptuous
cloathing, gay equipage, and the like, with

which the

generality

feed and feall their

eyes ; a7id the pride of life, or thofe high honours and dignities, places and preferments,

fplendor and pomp of appearance, which are
the great objedts of an ambitious temper,
and frequently infpire men with infolence and
pride.
All this, faith the Apoftle, is ?iot of
*

z

Tim.

iii.

2, 3,

4..

t

1

John

ii.

16.

the
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All paffions and affediions of thi«
nature are neither excited by him, nor agreeable to his will. And therefore he adds, that
ifany man loves the world, if the love of thefe
things be the prevailing paffion, and engroilcs
his heart and affecStions, the love of the father is
not in him * ; it is impoffible he can have any
becoming aifedtion and efteem for God. Nay,
we are afTured in flronger terms, that the
friendjJnp of the world is enmity with God, and
that whofoever will be a friend of the world, is
the enemy of God-f; becaufe that imitation
the father.

wicked v/orld, in their
criminal indulgencies and purfuits, which is

of and conformity to

a

implied in friendfliip v/ith it, argues a real
alienation from him, and hatred to thedefign
of his providence and moral government.
Hence this fenfual difpofition and voluptuary
courfc of life is exprefsly forbidden.
Take
heed, faith our bleifed Lord, to yourfehes, lejl
at any time your hearts he overcharged with fur
feitinganddrunkennefsy and the cares of this life"^.
Be ye not conformed to this world ||, fays the infpired Apoftle, let us walk honeftly, with decency
-^

and

dignity, as the original

word

lignifies,

as

and drunkennefs, nor in
chamherings and wantonnefs, and make not proin the day, not in rioting

vifonfor thefefi, tofulfill the lufts thereoJ%. It
Rejoice, O young
is alfo feverely threatened.

man,

in thy youth,

and let

thy heart chear thee in

the days of thy youth, and walk in the ways of thy
hearty and in thefght of thine eyes ** ; gratify
•
II

I

John

Rom.

ii.

xii. z.

15.

f James

J Luke xxi. 34.
** Ecclef. xi. 9.

iv. 4.

§ xiii. 13, 14.

E

3
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all thy paffions, and take thy fill of pleafure ;
but take this along v/ith thee if thou doft
Knowthou^ thatfor allthefe things God will bring
fo that the words are an
thee intojudgment *
:

;

exhortation to follow their pleafures at their
peril, and therefore are in reality the ftrongeft

And St. Paul
prohibition of fuch a courfe.
after mentioning fome of the criminal gratifimen, fays, for
wrath of God comet h on the

cations of voluptuous

thefe

things fake the

chil-

dren of difobedience -f-. And the Apoftle James,
fpeaking of the corrupt ftate of the Jews,
afligns it as one grand caufe of the ruin
with which he threatened them ye have lived
in pleafure on the earthy arid been wanton J, or
as the word more properly fignifies, fared delicioufly and lived in luxury.
Te have noiirifhed your hearts as in a day of Jlaughter, or
rather, as for, or againfl: a day of flaughter;
:

elegantly comparing them, as fitted for ven-

by

geance

their

criminal

indulgences,

to

were fattened up for the flaughter.
To fave us as Chriftians from all corruptions
of this kind, was one principal reafon of the
death and fufferings of our bleffed Lord, who

beafts that

g^ave himfelffor ourfns, that he might deliver
us from this frefent evil worldy according to the

God

will of

of God

even our Father §

;

and

teaches us to deny all ungodlinfs
lujis,

and to

live fiber ly, right eou/ly

The

the prefent evil world\.
*

the grace

that hath appeared to us in and

Luke

xii. 19,

% Gal. 1.4.

11

f Colof.

20.

Tit.

ii.

n,

iii.

by him,

and worldly
and godly in

great principle
6.

X

James

v. 5.

iz.

that

'
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that (hould animate and influence the difciples
of Chrift is, that of faith j a fleady behef of
and regard to the invifible God and a future
judgment and world and recompence. We
live by faith

and not by fight y we

look not at the

things which are feen, but at the things which
are not feen '^yfor the things which are feen are

temporal, but the things which are not feen are
eternal
;
and accordingly we are exhorted

\

to feek thofe things which are above, where Chrifi

hand of God, and to fet our
affeSlions on things above, and not on things on
the earth ; and to have our converfation in Hea~
ven, and to have refpeSl to the recompence of re-

fitteth on the right

ward "^'t precepts which are abfolutely irreconcileable with an habitual fondnefs for, and
conftant purfuit of fenfual pleafure.
Indeed
almofl the whole of Chriftianity is direcflly
and on purpofe calculated, to recover men
from the low purfuits and the criminal indulgences of the prefent life, to exalt their affections, and terminate them on fuperior objects, to prepare them for and fecure them
the pofleffion of pleafures and fatisfadions of
a quite different kind, from the animal and
brutal, and fuch as depend merely on imagination, and a difordered and perverted judgment. So that the thorough fenfualill can
never be a real Chriftian ; his difpofition is
altogether the reverfe of the fpirit of the
gofpel, and his life influenced by quite other
principles, and a conftant purfuit of quite
* % Cor.

V. 7,

f

iv. 18.

E4

\ Colof.

iii.

i, 2,

dif.
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recommended by

the revelation of our blelfed Saviour. Indeed
there is nothing fo unfriendly to, and deftrudive of the great end and defign of all
true religion, as may be made appear by mny
confiderations.

Confider the bad influence which the voluptuary difpofition hath on all kind oi good
principles whatfoever, and how impoflible it
is that they fhould ever profper in, and have
any firm poffeffion of the minds of thofe, v^^ho
are under the power and dominion of it.
If
we attend loJaBs, what are, generally fpeaking, your men of pleafure and gaiety, whofe
lives are one perpetual round of diverfion and
fenfuality ; what are they but poor, empty,
thoughtlefs,
unprincipled wretches, who
know nothing of truth, who are incapable of
alljuft reafoning upon the moft important
fubjeds, who cannot fee the force of the
cleareft evidence, nor draw the proper inI

.

ferences and conclufions from the moft un-

queftionable premifes

;

who

will fcarce allow

the being of a God, and are fometimes impious and fools enough to ridicule it ; who,
as far as they can, have banifhed his infpection and providence out of the world, laugh
at the thoughts of a future account, and cenfure all the doctrines and great duties of religion as precarious and irrational, and having no other foundation but fuperftition and
credulity.
As to Chriftianity, they fee m to
be in general agreed, that 'tis nothing but a

mixture of impofture and prieftcraft

-,

and

I

believe
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will fo far agree with
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them, that 'tis a
them, and

perfedily unfuitable to

that they have

no other way

left

to

make

themfelves tolerably eafy in the courfes they
are determined to purfue, but to difcard and
renounce it. For,
I. It is impoflible in the nature of the
thing, but that they muft ht prejr^dicedm their
own minds againft all the genuine principles of
true religion, and cheriHi afecretdifpleafure
aversion to them.

They

and

can?iot receive the love

of the truth, that they may be faved by it. For
there is nothing fo oppolite as thefe principles
and their pradtice, and the maxims they lay
down for the regulation of their own condud:.
Inclination and paflion, bodily inftind:
and appetite are with them the great rules of
condud:.
What pleafes their eye, gratifies
their vanity, feeds their luxury, indulges their

pride, contributes to their mirth, and miniflers
are the
things that polTefs their hearts, that conflitute

to their fenfual gratifications, thefe

and which they imagine effentially neceffary to the true relifh and enjoyment of life. Separate them from thefe, and
you take away from them the very fources of
felicity ; they are uneafy, difcontented and
their happinefs,

they know not how to pofTefs themevery hour of life is tedious, every
other engagement is a burthen.
They languifh, they pine, they almoft die for want of
reftlefs,

felves,

and 'till they
reltored to thofe amufements, follies and

their
ftre

accuftomed

gratifications,

indul-
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indulgences, which alone have power to entertain

and pleafe them.

Now

what

relifh.

can men of this complecftion have for religious principles, which in the very nature of
them tend to check the paffions, to corre(5t
the flrong tendencies of our animal nature,
to curb and reftrain all the lower inclinations
and appetites of our frame, to render us fufpicious as to the final confequences of a fenfual
condu(ft, and to fill us with anxiety and fear,
as the fruit of forbidden, immoderate indulgences? Religious principles call men to converfe with quite different objecfts, and point
out to them a courfe of life quite contrary to
what fenfualifts are fond of. They exprefsiy condemn their way as folly, and hold up
to their view the moft aggravated and fubflantial ruin, from the difpleafure of the Almighty being, and tlie punifliments of a future ftate, as the fure recompence of a life of

How

habitual, bodily, and criminal pleafure.
then is it poffible that they can approve, or

or have any efteem or
regard for principles that are perpetually
thwarting all their favourite inclinations,

think favourably

of,

checking thofe appetites to which they want
to give the freeft indulgence, and conftantly raifing fcruples and jealoufies, and fears
about things, as to which they would be en;jirely and abfolutely at liberty ? Who loves
to be made perpetually uneafy ? Who can
endure a monitor that is perpetually controuling and chiding him ? Who can be fond
of, or have any prevaihng alFedion for companions.
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panions, that are always reproaching and
will cherifh in his
cenfuring of him ?
own breaft, refledlions that are every day
preying on his heart and confcience, and that
will never fufFer him to enjoy himfelf, and
gratify his defires in peace, whenever he attends to them ? On thefe accounts, religious
principles cannot but appear to men of pleafure in the mofl difadvantageous and unfaThey have an interefl with
vourable view.
which they can never be reconciled. They

Who

muft be enemies to them in inclination, and
ever look upon them with an inward averfion
and hatred.
2. Hence it becomes almofl impoffible,
that they can ever * examine them with that
care and impartiality, which are neceflary to
form a proper judgment concerning them,
and to enable them to difcern the real evidence and proof attending them. The truth
men of this caft feldom fearch with any
is
-f,
defire

of being convinced

at

all,

or finding

out fuch evidence as would carry conviction
with it. They had much rather never be

convinced, and therefore their inquiries relate only to the difficulties of religion. They
are always in queft after objections, fome
appearance of contradicflion, fomewhat that
may furnilli them with matter of ridicule ;
in a word, they are not foUicitous to uaderftand the foundation of thofe truths that
*
Sat.

f

Male verum examinat omnis Corruptus Index. Hor.
1.

2. Sat. 2.

Acclinis

falfis

animus meliora recufat.

Hor.

ibid.

difpleafe
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them, but to provide themfelves with
iuch fpecious arguments againll them, as may
at leaft put them out of all pain upon acAnd as the prejudices and
count of them.
vices of men will eafily furnifh them with
difpleafe

topicks of this nature, a fuperficial enquiry
befl for this purpofe, and that curfory carelefs view of things will be futiicient to help
on the ends of fcepticifm in religion, which

is

means ferve to form a clear and
impartial judgment as to the great principles
For
of it.
will by no

Though

religious

truths have

mofl

the

certain foundation to fupport them, and

may

be made appear, to minds rightly difpofed,
with the fullefl convidiion, both as to their
certainty and importance
yet they are of
that nature as to deferve and require very ferious conlideration, to be maturely weighed,
and with a mind free from all prejudices and
-y

otherwife the evidence, however near
its ow^n nature, will
efcape our obfervation, or at leafl not enter
into our minds with that clear light and force,
If the pafas to carry a fuitable convid:ion.
iions and appetites be allowed any {hare in the
decifion, the judgment cannot fail fo far to
be miftaken and falfe, the leaft objed:ions
againft truth vvill heighten into very formidable difficulties, and gradually arife to unanfweral)le arguments againll the moil facred
biafs,

to us, and fufficient in

principles, and the befl and moft fatisfying

Joiutions will be received with great indiffe-

rence, and treated as unfatisfad;Gry and deficient.
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them be flight and
choofe to take the reprefentations of fuch as have themfelves contracted an incurable diflike and averlion to them,
inftead of being at the pains of honeflly examining for themfelves ; it is no wonder, that
when truth is mifreprefented to them either
by being fet up to fcorn in a ridiculous drefs,
as abfurd and contrary to all reafon
or
{hewn them in a VQvy forbidding and frightful view, as creating groundlefs terrors, as
inconfiftent with liberty, and deftrudiive of
the pleafures and enjoyments of life; or reproached and reviled as a wicked thing, the
creature of impoflure, and the invention of
crafty and deligning men, to fubdue the
world, and keep others in the flate of dependence on themfelves ; I fay, 'tis no wonder,
cient.

If the inquiry into

fuperiicial,

and

men

-,

that truth under thefe difguifes

fhould be
contempt, or abhorrence by
thofe, that have never had time or inclination
to give it any ferious examination themfelves,
and who are too much interefted againft it
to hear with patience a different account of
it from others, and too conceited of their
own knowledge and ability, to think they
need any-farther information and infl:ru(5tion.
Now on all thefe accounts men of pleafure
feem to be the moft incompetent judges of
truth, and the lead likely ever clearly to difcern it.
For it is a thing fo foreign to, of

treated with

nature from a pleafure'tis impoflible they can
have any inclination to thofe feverer fludies,
I
or
fo quite a different

able fenfual

life,

that
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of refledion and enquiry,

are neceffary to understand

it.

The

continual hurry of diverlion, and their conflant purfuit of what amufes and gratifies
them, employs their whole time, fo that they
have no leifure for ferious thought, no fpare
hours of life to enter into any conliderations
becoming the dignity of human nature, and
worthy the character of reafonable beings
fo that nothing is more evident, than that
their contempt of and rejecting the principles
of religion is not the effed: of mature deliberation, impartial enquiry, folid judgment and
',

fuperior underflanding.

indeed no one can imagine this, who
conliders what fort of perfons they are, who
now appear amongH: us, to fhew the greateft

And

difregard and moft fovereign

contempt for

the great and eflential articles of natural
They are, generally
and revealed religion.
young
fpeaking,
perfons, juft flipt into the
all

character of

men, educated

either in all the

hurries of fecular bufmefs, or amidft all the
negligences, corruptions, luxuries and bad

examples of riches and plenty, who have
fcarce ever converfed with men of learning,
knowledge and principle, who have read little, and thought lefs, who can never be fuppofed to have formed any mature judgment,
nor indeed ever had the proper time and opportunity for entering ferioufly into religious
fubjeds, and who appear to be really incapaand almoft
ble of reafoning upon them,
All
wholly ignorant of the nature of them.
they

Serm.
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by

fome of their elder brethren in infideh'ty, who
began the world juft in the fame circumftances with themfelves ; or what they have
gathered from a few modern writings, in
which the doftrines of religion have been
wickedly blafphemed, or ridiculed, or impudently condemned, as irrational, abfurd, and
contradid:ory, or through weaknefs mifrepreAnd all they have,
fented and perverted.
many of them, learnt is, an ,air of aiTurancc
and importance, great intrepidity in profanenefs, and the art of being profligate and vile,
without fear of God, or remorfe of conThefe are infidels at fecond hand,
fcience.
upon the foundation of credulity and implicit
faith
and their arguments to defend themfelves are a feafonable jeft, a little borrowed
ridicule, a fmart invedlive, or a few properly
placed names of reproach on thofe who profefs to believe the principles of religion, and
efpccially on thofe whofe charader and office
;

'tis

and inftru6t others in the knowThe cry of enthtifiafm^ im-

to teach,

ledge of them.
pofiure, Jaithj

credulity y bigotry , fwperjiition^

and the like magick terms, doth
wonders with them, difarms reafon of allher
power, (leftroys the force of demonftration,

priejlcrafty

difpoffeiTes the evil fpirit

of religion, transforms

mere creature of imagination,
turns Chriftianity into a fable, and all the
powers of tlie world to come into a dream, a

piety into

vifion, a

have

a

romance.

Would

faid in this defcription

to

God

was

a

all

that I

mere imagination.
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Voluptuoufnefs deftru£iive of real Pieey.

64

g.

was no room for this
2;ination, and
complaint or reproach. But the thing is fa6t
it appears uppermoft in their converfation,
and is the only ftrength of the infidelity of
many, who have neither years nor knowledge,
nor acquaintances enough with men or books,
to render them competent maflers of the
things, as to which they pertly decide, and
pafs the mofl; fevere and pofitive judgment. As
the firft part of their life hath been fpent in
learning the affairs of trade and commerce,
fo they have no fooner become their own
mafters, but they have chofen the gay, the
pleafurablepart, and fallen into acquaintances,
and contracted friendfhips with thofe, who
have led them into all the fafhionable follies
and extravagances of the times ; whereby it
hath been abfolutely out of their power to
cultivate their minds, to improve their underftandings, or make any conliderable progrefs
So that
in wifdom and true knowledge.
whatever religion be in its own nature, 'tis
that there

.

impoffible they (hould know much of it,
either of the real and main difficulties, or
the force and fufficiency of the evidences
that attend
3.

it.

Hence this immoderate

this fenfual difpolition is

for downright
it.

infidelity,

love of pleafure,
the n2iivix?i\ preparative
and generally ends in

They believe not the truth, becaufe they take

pleafure in unrighteoufnefs.
them to hope there is no

Inclination leads

God, and

that all

may

be falfe. Their
the principles of religion
paffion for pleafure will not endure any curb
or
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or reftraint, and makes them determined enemies to truth and righteoufnefs ; puts them
upon ufing violence to all the fobereil: dictates
of confcience, renders them incapable of all
ferious confideration and refled:ion, hardens
their minds again ft all pofTible convictions,
creates an utter inattention to every kind of
evidence, and makes them the property of
wretches, v^^ho take a devilifh pleafure in

corrupting their principles and morals, and
bringing them to be as profane and wicked
and profligate as themfelves. This is the condemnatioriy that light is come into the world. But
men love darknefs rather than light, becaufe their
And let it be obferved as a
deeds are evil.
standing mark of infamy, and eternal reproach
upon this voluptuary temper and courfe, that
it is, as will be fhewn, abfolutely inconfiftent
with all the valuable interefts of the prefent
life; fo that there is one path to infidelity and
ruin, and the fame way that leads to impiety
and contempt of principle, carries them on,
however fmoothly, yet infallibly, to all the
worft diftrefles and miferies of human nature.
4. If

But
through the ftrong and

clear evidence

with which the great truths of religion are
tended,

men

at-

cannot thoroughly get rid of

fo as entirely to throw off
the belief of them, and renounce them as
wholly precarious andabfurd; yet the habitual

their principles,

love of pleafure will render them incapable of
them
fo that they will dmoft

attending to

-,

abfolutely lofe fight of them,

Vol.

III.

F

and think of
them.
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though they inthem. Downright infidelity
is a length that even all bad men neither profefs nor dare to go ; they have fome general
fecret perfuafion, that there is fome truth in
religion, and there is generally fome feafon or
other in their life, fome interval of cool and
fober reflection, when their apprehenlion and
convidlion of the reality of religious truths is
more afFedling and lively. And notwithftanding their habitual wickednefs, and living as
though they had wholly difcarded all manner
of principles, yet they would reckon themfelves extremely injured, fhould they be reproached as unbelievers, and warmly refent
and ftifly deny the charge of impiety and
Allow them to be believers. Let
atheifm.
them keep polleffion of their principles, yet
this muft be granted, that if they have them,
'tis as though they had them not ; if they are believers they are extremely thoughtlefs ones,
and feldom if ever, but when fome kind of
unavoidable neceffity or other forces them,
refled: on what they believe, or coniider the
And
proper influence and tendency of it.
the
impoffible
?
'Tis
indeed how fhould they

them

to as little purpofe, as

tirely diibelieved

mind fhould be attentive to two abfolutely
contrary fubjecSts at once, or equally divided
and ferioufly fixed at the fame time on Heaven
and earth, religion and pleafure, fpiritual and
fenfible objetcts, the improvement of the mind,
and the gratification of the bodily appetites and
paflions. ^hey that are after thejlejh will mind
the things oftheflejhy dnclthey that are after the
fpirit
I

Scrm.
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ivill

mind

€y

the things ofthefphit*. Tht
will fuitahly employ

prevailing difpofition

the thoughts, and in a great meafufe exclude
all other conliderations that are diffimilar to,
and tend to interrupt and check the general

What

biafs.

therefore

The

fenlualifl's

hath

laid

head

fignify

principles

?

engrofled by thoughts
of a quite foreign nature, and as to them he

them

is

afide

as

ufelefs

lumber, of
things with

no lignification and value ; as
which he hath no concern, or much

too dull
to be admitted to any £hare of his converfation

and friendfhip. Gayer fcenes attraft his eye,
and more fprightly images are perpetually
fluttering before his imagination,

him

that will

any other imadmit fuch conliderations, as
have a tendency to check the pleafmg profpecfts, and cool the warm defires of his heart.
not give

preffions,

And

leifure to receive

or

therefore,

The

confequence of this will certainly
whatever his prmcip/es are, they will
have 770 influence on him, or power fuitably to
afFed: him; whereby he will bejufl: the fame
man, as to his moral tetnper and condudl, as
though he had intirely difcharged them, and
5.

be, that

given them up as altogether groundlefs. For
if principles, though ever fo good, are kept
conftantly out of fight, they mull be as conftantly difregarded, and the efre(5t of fuch an
habitual negled: and contempt of them muft
be an utter incapacity in them to excite an*

Rom.

F

viii. 5.

2

fwerable
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and to produce any valuable and worthy fruits. Nothing can operate
where it is not, and therefore abfent principles
muft, in the nature of the thing, be wholly

fwfcrable difpofitions,

;
and you will always find it true,
that inconfiderate and thoughtlefs men, or,
which is the fame thing, men that never think
of any thing but their pleafures and fenfual
gratifications, are ever irreligious and bad
men. Principles influence the mind, not by
any natural or phyfical force, or neceflarily as
pleafure or pain affecfl the body, and make
men attentive to them whether they will or

ineffeftual

but in a quite different manner, and for
their agency depend on the permifiion of the
will, the confent of the heart, and the leave
of the governing inclinations and pafilons.
They muft be placed before the mind in the
cleareft view, and held up to conftant inThey mufl be diffpedtion and attention.
cerned in their full evidence and certainty, in
and
all their connexions and confequences,
in their unfpeakable and infinite importance
They muft be again and again imto us.
prefled on the heart and confcience by the
moft fixed and frequent confideration, and
they fhould be ftrengthened and quickened
and warmed by the moft ferious prayers unto
God, that he would enable us to preferve a
lively fenfe of them in our minds, and fubjedt
ourfelves intirely to the facred guidance of
them. Whatever paffions or affed:ions tend
to weaken our regard to them, or fupprefs
their natural influence, Ihould with the utmoft

no

;
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moil: caution be guarded againft, and nothing
allowed in us that can offer the leafl: violence

or injury to it.
With principles thus cultivated, thus diligently tended and nouriflied,
we (hall neither be barren nor unfruitful in our
knowledge. They will profper and thrive in
the mind that thus receives them, and difcover their genuine worth and powerful influence in all the fubftantial fruits of real
But can fuch an impiety and goodnefs.

provement and management of principles ever
be expected from a man of pleafure ? His attention is led off to a thoufand different obHe ffudioufly avoids and flies from all
jects.
of this kind. He is uneafy whenever by chance they fl:eal or force themfelves
into his mind, and ever thinks their vifits
unfeafonable and impertinent.
He fl:udies
his face more than his heart, his glafs oftner
than his creed, the falchion, the colour, the
garniih of his drefs, more exadly than the
habit of his mind, the call of his paflions
rather than the didlate of his confcience, what
pleafes and regales infl:ead of what may profit
him, what may keep up the elegance, the
fplendor, and luxury of life, infl:ead of what
may add to the perfedion, rectitude and dignity of his rational being 5 in a word, how
refled:ions

he may kill the time by feafonable fucceflions
of amufements, follies, and vices, rather than
how he may improve it in fixing right fentiments of truth in his mind, and fecuring the
proper influence of them over his condud. So
that Ihould fuch a one profefs to believe the

F

3
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and to be ever fo firmly perfuaded of them, his belief muft be abfolutely
inefFe<^ual and dead, and wholly ufelefs as
to all the purpofes of true religion and vir^
beft principles,

But

tue.

6. In

confequence of this difbelief

of,

in-

which
immoderate

attention to, andinefficacy of principle,

the conftant attendant of this
Jove of pleafure, there will be farther an utter
want of that rational regard to God, of all thofe
right affeBions and difpojitions towards him, in
which the very eflence of true piety conlills,
and without which all external fervices whatfoever will be of no value in the nature of
things, or in the eflimation of God.
This

is

awful Jenfe of Deity c2iV\nol poffibly he duly
cultivated and rightly cherifhed, unlefs we
are at proper feafons abft ranted from every
thing of a fenfual nature, divorced from all
the pleafing amufements of life, and wholly
attentive to the moft grave and fober, and ferious reflections.

The

general belief of tho

being, perfecStions, and providence of God,
of itfelf of but little confequence in religion,
and unlefs actually and habitually prefent to
the mind, can never excite that reverential
is

fear, that warm aifedlion, that ftrong gratitude,

that chearful truft, that firm confidence, that
fixed delight in, that defire to pleafe, an4
that ambition to be accepted of God, which
are

all

indifpenfible ingredients of a rational

Faith in him is indeed the root of all
but unlefs the ground in which
j
planted be duly prepared, cleanfed from

piety.

Otjler graces
'|is

fV^rjr
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every thing ofFenfive, and the root itfelf in it
carefully cheriflied by a due proportion both

of moifture and warmth, 'tis impofTible it
c?n live, fend forth frefh fibres, open into
bioom, or bring forth any of its fruits to maturity and perfe6lion.
Fixed and frequent
confideration on the perfe(5tions and charad:er
of God, is one of the moft effedtual mean?
that carries nouriflimcnt to this facred principle, enlivens, quickens, and renders it vi*

gorous and a(5tive, conveys its influence to
the feveral afFedions and paflions, and thus
exalts them above their natural flate, and
transforms them into the more excellent

and worthy difpofiitions of genuine piety.
But what room for refledions of this kind
in one, that hath no fort of relifli but
for fenfual pleafure, and reflgns himfelf entirely to the polleffion of it ? How can he
be attentive to the confiderations of Deity,
how can God dwell in him, and fill his mind,
and employ his powers, when the whole current of his thoughts is drawn into a quite
diiFerent channel, and directed into a courfe
that terminates at the utmofl diftance from

But unlefs we thus fet God continually
before us, and folemnly introduce him into
our fouls, in all the fubftantial and affecting
glories of his being, what pofiible fentiments
of piety can arife in our breafts, or what onQ

him

?

right afFedtion can we exercife towards this
moft excellent and adorable obje(5t ? What
poflible veneration and reverence can there be

in us for bis majefty,

if a

F 4

thoufand gaudy
images
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our fouls, which we
are continually admiring and adoring
What
room can there be for the love of God, or for
complacency and delight in him, if we are
profeffed votaries o^ MammojiyBelial, and other
the foul idols that vice and vanity have eredted
in oppofition to him ? How can we exercife
that humble truil and chearful hope in his
powf.r and goodnefs, which are elTentia) to the
charafter of a religious man, if fenfual gratifications conftantly baniili from our minds
all thoughts of thofe divine perfeftions, which
alone can fupport the exercife of thofe graces ?
What biafs can there be in the foul towards
God, what tendency to reft in him, as its
portion and exceeding great reward, whofe
aifedions bind it down to earthly objects,
and entirely eftrange and feparate it from its
great original? Suppoling the objecfls on which
men thus immoderately fet their hearts were
in themfelves lawful, and the pleafures that
engroffed them could not be faid in their own
nature to be criminal, yet 'tis impoffibie that
truly religious fentiments and difpolitions of
real piety could ever profper in fuch a ftate of
ipind, becaufe the afFe6tions can never center
with a flip er tor force on two dire6tly contrary
objetfts; no, nor embrace them with an equal
All fixed difpofitions
ardency and warmth.
and prevalent habits in favour of the lower
pleafures, that are relative only to the body
and the pre.fent world, do neceflarily weaken
and retard the flow of the paflions towards inyifible and fpiritual things ; fo that in an

images are

ere(fled

in

r*

exa<5t
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exadl and unalterable proportion as our affediions tend to created and corporeal good,
they will withdraw themfelves from and grow

cool towards him, who as the fupream perfed:ion and excellency deferves our befl: and

What

higheft regards.

then

fliall

we

fay to

the pleafures of fin, and to the habits that
men contract of criminal gratifications ? If
the love of pleafiires, in their nature innocent, may gain fuch an afcendency in us, as
almofi: to fuppl^nt all right affediions towards

God, how

is it

poflible that thefe affedions-

fliould ever fubfifl in the midll of pafiions di-

redly and unalterably

finful,

or flourifh in

minds that are enllaved by habits of wickednefs and vice ? In the former cafe, the root
of faith is impoverilhed andftarved, by drawing from it all the kindly juices and nourifliment that fhould invigorate and fupply it
in the latter cafe,

it is

really killed

by thofe

poifonous and deftrudive weeds, which fufFer
no feeds of piety whatfoever to live around
them. And indeed the love of pleafures, diredly finful, eradicates the awes of God,
defaces all imprefiions on the mind arifing
from the fenfe of deity, wholly fupprefles ail
tendernefs of confcience, fteels the heart
againft the terrors of the divine anger, conceals from the view every pleafing prolpedt of

God, and

creates a dreadful incapacity for
loving and delighting in him i flifies every
tendency to ingenuous gratitude, and is abfolutely inconfiftent with the exercifeof itj fubverts the very foundation of hope and truft io

God,
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God, takes
him as

off every biafs of the foul tending

to

word,

its

proper happinefs

:

and, in a

and difables it for
all acquaintance with God, and extinguiflies
thofe facred affections towards him, in which
the life and power of real religion and godliintirely indifpofes

nefs confift.

But

Another bad

farther,

of this voluptuary
and which fhews
how inconliftent it is with the life and
profperity of true religion, is
Its bad in^
7.

and

fenfual

effecft

difpofition,

:

fiuence

in

preJ/ionSi

all

the external

ex--

means and injiruments of real piety, by

which the
and the

reference to

in-ward principles are difcovered,

religious

fpirit

and temper

is

pre-

served, cultivated and improved. All

inward
and proper methods

difpofitions have natural,
gf manifefting themfelves, vilible fruits that
indicate of what nature they are, as certainly
as the tree is known by what it produces %
and there are fuitable means for cultivating
difpofitions and habits of a moral and religious nature, without which they will not
thrive, nor even become fuperior in their influence to the impulfes of our animal affections and paffions.
Thefe, as natural to us,
are infeparable from us, and need nothing
of art, endeavour, or ffudy to ftrengthen
them. 'Tis the bufmefs of a wife and good
man's life to fubdue, reftrain and regulata
them. The other, the fentiments and habits
of true piety and goodnefs, may be truly faid
to be adventitious; that do not, like the other,
fpring up out of the foil of unimproved naturcs.
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ture, but are the fruits of cultivation, and that
need therefore perpetual care, watchfulnefs
and induftry to maintain their life, their vigour and their beauty. 'Tis I believe fcarce
poffible to imagine, how inward fentiments
and habits of piety can difcover themfelves,
by external correfpondent anions, otherwife
than by fixed meditations on God, folemn
adoration of his infinite perfections and majefly, fuitable praifes and thankfgivings for
his benefits, fervent application and prayer
for his continued proted:ion and favour, care
to imitate him, and by a chearful attendance
on all thofe inftitutions which are proper in
their nature, and appointed by God, to keep
up the life and fpirit of true devotion and
Thefe things are both genuine expiety.
preffions of an inward reverence and efteem
for God, and help to confirm them ; and I
apprehend that an internal principle of true
religion and godlinefs will fhew and exert
itfelf in fruits of this kind, as naturally and

invariably, as every feed arifes into its diftin-

guiihing production, and can be exprefTed by
no other figns and evidences whatfoever.
I
But how heartlefs and indifpofed to alt exer*
cifes and fervices of this nature, mufi: the
.

? How is it pofS*
himfelf from the
abftrad
ble he fhould fo far
world, and all the concerns of it, as is neceflary to his having any relifh and tafte for
employments of this kind, who hath wholly
accuftomed himfelf to converfe with fenfiblc
objeds only ? If he be taken up with the
impertinences

man of pie aJure

naturally be
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impertinences and follies of life, which cannot be termed dired:ly and in their nature
criminal ; if the gay, the polite, the fafhionable world
his

is his great ftudy and care, and
thoughts habitually employed on the

fplendid

and (liewy amufements, to

trifles

which the noble, the great, the rich in general attend, for which alone they almoft
think themfelves made, and for a more liberal
indulgence in which they imagine their titles,
their honours

and their fortunes to be their

peculiar priviledge ; if, I fay, the inclination
to thefe impertinences of life becomes the
prevailing paffion, and the fancy and ima-

gination be fully and conftantly poiTeiTed with
them, the effed: mult be a fettled diiinclination and inability to

the exercifes of godlinefs. For fober realoning and thought upon
all

abHradied fubjedis and invifible objed:s, can
never employ the head that is crowded with
material and fenfible images; and if the world
hath always free admiflion into the heart, God
muft necelfarily be excluded from it. Con'Tis
verfe with him will be a difficult tafk.
an exercife fo foreign to what the fenfualift
hath habituated himfelf, that he will neither
know how to fet about it, or by what means
The faculty is obtained by
to carry it on.
experience and ufe, and can be improved only
by frequency and application. Whenever he
attempts any thing of this nature, 'tis impoffible his heart can be fixed, his thoughts
coherent, his reafonings conneded, orhisapprehenfions clear

;

and therefore

as impoffible

that
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that his afTedions can be
fuch pleafure experienced in

7

warmed, or any
it,

as is neceiTary

him to the work, and render it
The efFed: of
an entertainment to him.
which mufl be a growing reludance to fuch
engagements, the becoming weary of them,
the looking on them as an unpleafing tafk.
and burthen, the framing to our minds excufes and apologies for the negleding of
them, the gladly laying hold of every opporto reconcile

tunity that offers to omit them ; 'till by frequent omiffions, the uneafmefs arifing from

fuch omiffions gradually ceafe, whereby they

become more and more frequent, and at laft,
which is frequently the cafe, they are entirely thrown up, without any remaining remorfe
of confcience on account of it.
2. Yea, fometimes this fenfual, plcafurable
difpofition fo far prevails over and deceives
men, as that they are at laft taught to defend
thejnjelves in fuch omiffions by fpecious reafonings, and appearances of argument.
If they
preffed
to
that
are
folemn converfe with God,
which is implied in prayer to him, and in
the facrifice of thankfgiving and praife, they
will tell us; " that God knows our wants
*' without our telling him, that he is
immu** table, and our prayers cannot change
him,
** that he doth not want our praifes,
and can
*^ receive no benefit by them,
and that mo*' rality and a virtuous
life are the bell: re'* compence we can mr.ke
for all the di** vine benefits ;" as
if we were not to ac^
knowledge our dependejice on God becaufe he

knows
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knows we are dependent, or as if God could
not be immutable if, according to his own
immutable perfed;ion, he varied the external
methods of his providence, and vouchfafed
his favours according to the moral circumftances of his creatures ; or as if God's not
wanting any thing from us could make any
alteration in our relation and duty to him,
who want every thing from him ; or morality
could be compleat if men forget their obligation to God ; or the pradice of moral virtue to men could excufe us from a right difpofition and condu(fl towards him.
Objections of this kind are not founded on reafon,
but fpring out oi dijinclinatton and prejudice
to thefe great duties and exprefiions of piety,
which if regularly attended to, would check
that inclination to pleafure they are refolved
In like manto cherilh, and indulge freely.
ner, the attendance on all the publick fert
vices of the houfe of God, they look on as
quite unnecefTary, and a periodical worfhip
they imagine hath nothing to fupport it.
They are exceeding wife themfelves, and
know as much as the preacher can tell
ihem. Or they can read a good book at
liome, or meditate abroad with equal devoEvery day is alike
tion as in the church.
proper for religion, and they know not why
they fhould be more religious one day than
another ; v/ith other obje(5tions of like force.
But a man need not be very acute to fee
through the fallacy of thefe arguments. If
they are fo very knovmg, do they never need
to
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to be put in mind of what they know ? Do
not men of pleafure need it almoft above all
other men ? Can publick worjloip be fupportcd
vixxkiQ^jX fixed times and feafons, and is not periodick worfliip therefore as nece/Tary as any
publick worfhip at all ? Is devotion that is
altogether private equally conducive to the
publick good 2iSf6cial? Is not the publick exprefTion of reverence for God a publick teftimony in favour of religion, and therefore a
very great encouragement to it, and one method of putting fome check to national impiety and vice ? Is not a nation, as fuch, one
political body and perfon, that hath its blefsings to afk of God, and is to be thankful for
the receipt of them ^ and therefore why are not
expreffions of piety as neceffary and proper
from the publick perfon as from individuals ?
^\jL^^o(\ngfomefew could gain as much benefit
by a good book at home as by publick inftruction, can this be faid of all, or the major
part ? Is there not therefore fomewhat due
from every one by way of example to the
publick ? doth it not anfwer a good end to
lead and invite and encourage others to attend on thofe publick fervices, which arc neceffary to their inftrudtion, and to prefervd
alive in them any fenfe of God, any regard
to principle and the pradlice of true virtue ?

And

fuppofing for once, that there are fome
peculiar advantages in publick worfliip, that
are to be expected no other ways, fuppofing
it to be an injlitution of God, and that his
prefence and bJeffing may reafonably be hoped
for

8o
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will all thefe pre-

it prove ? What,
tended arguments
that focial worlhip is an impertinent and unneceffary thing ? Or that God hath done
wrong to appoint or exped: it ? Or rather,
that men themfelves are in an extream bad

againft

difpofltion,

who

are thus entirely difaiFed:ed

and drive to impofe on themfelves, and
arguments to juflify a condud:,
that I am perfuaded may be proved contrary
to the moft certain principles of natural and
to

by

it,

fallacious

revealed religion.
From thefe fort of argum^ents, which are

the main pleas of your men of liberty and
'tis evident that the great thing they
want and aim at, is, wholly to banifli all expreflions of regard to and reverence for God
and his providence, both out of publick and
private life.
If prayer and thankfgiving to
God be unnecefTary for the reafons they urge,
the devotions of the clofet, and the befl part
of thofe of the church mull: abfolutely ceafe
at once, and in truth almoft every thing of
religious worlliip, God, the objed: of it, and
every thing relative to him be wholly difcarded from amongft mankind. And in confequence of this, all inftrudion mufl: be thrown
by, or become an exceeding poor, lifelefs,
and impertinent thing 5 for if men are not to
be taught their duty to God, nor led into
the veneration of his majefty, nor morality to
be urged on them by the authority and awes
of God, every thing elfe that can be taught
pleafure,

them

will be of little confequence to

morality ;
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Hence

'tis

this will

no wonder,

influence of fuch a

x

want the beft
fupport and encourage

which without

and fureft motives to
the prad:ice of it.

8

that under the

difpolition,

they ihould

never thcmfelves appear in an ajfembly for re-ligious ivorfiipy and take as much care to keep
out of a church, as they do out of a charnel
houfe or fepulchre. Nothing that is regularly
tranfad:ed there can he the lead entertainment
to them. They are barbarians as to the very
language made ufe of in the houfe of God,
and cannot conceive the meaning of the
terms with which devotion cloaths itfelf.
Pray they cannot. They have neither the
knov/ledge nor the heart to do it. The blelTings that good men ailc are to them undefirable,
and many of them fuch as they are
determined never to accept at the hands of

God. The

are indebted

ings in
as to

God they
not whether or no they

exercife of gratitude to

know

are Grangers to,
to

him

for thofe external bleff-

which they place
others,

their happinefs

,

and

they neither have them, nor

wifli to have them, and therefore owe nothing upon account of them, ^nd thus in
their own imagination have as little reafon,
as in reality inclination to be thankful. And
therefore the offering praifes to God mufl:,
upon their principles, appear an unnecefTary
£nd impertinent fuperftition. As to all publick inftrudion, they hold it in the moft fovereign contempt.
A difcourfe concerning
religion is enthufiafm and cant. Morality is a
Vol. HI.
dry.

G
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which they have no

ears are too delicate

to hear

any thing about a future judgment and the
punifhments of a life to come, and they
would be apt to charge the preacher with want
of decency and politenefs, fliouid he, if they
were accidentally prefent, grate their ears
with fuch harfli and unpleafing founds.
To
reproach them for their fins would be rude-

To prefs them to repentance, impertiTo threaten them with divine vennence.

nefs.

of prefumption and
all uneathey feldom come
linefs on thefe accounts,
near the places where thefe difagreeable fubgeance,

infolence

nothing
:

And

fliort

therefore to avoid

jeds are made mention of. And for this
reafon the weekly day of vvorfliip'is perverted
by them into quite a different ufe and purpofe from its original intention, either wafted
in fleep and lloth and indolence at home,
or partly loitered away in houfes of refort,
kept open for the men that have nothing to

do with Almighty God, and think their ovyn
of too little worth to deferve any care
to fave them j or partly trifled away in the
or proftiimpertinences of drefs and vifit
tuted in private diverlions, games, and entertainments, that in the manner they pradice
them are fcarce lawful on any day ; or abufed
in adjufling and lettling their worldly affairs
and accounts, becaule they have no thoughts,
fouls

;

In
or views, or hopes as to a future ftate.
a word, as 'tis a day, in which no publick
diverfions are as yet authorifed, I know not
.

what
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what time may produce, 'tis an almoft loft
day to them, which they fcarce know how
to hll up, which Hes tedioully upon their
hands, and on which they are glad of any
thing, except the exercifes proper to the day,
to pals away the time, and keep themfelves

from the plague of

refledtion, and the hated
drudgery of worfliipping God.
4. Or if through cuflom, or fome remaining tendernefs of confcience, they cannot
wholly abftain from the houfe of God, how
can it be that they (hould receive any real
benefit from the fervices of it ? For

They

are incapable of attending to them.
Frequently the foregoing evening is fpent by
I

.

them

in fuch

entertainments, as have filled
minds with ideas but little favourable
to the fpirit of piety, and in fuch company
and diverfions, as no one ever imagined would
contribute any thing to the life and fervour of
their

true devotion

amidft fcenes, the impreffions
;
of which are not eafily forgotten, and which
cannot but frequently crov/d in upon them
in

thofe folemnities,

entirely

where men fhould be

abftraded from

all the vanities of
and wholly intent upon much more excellent and interefting objeds ; fo that their
minds are abfent, and they fcarce bear any

life,

part in

the

fervices

at

which they

are pre-

on which account they deferve a fhare
in that character which God hath fo feverely
threatened
T^his people draws near 77ie with
their month, and with their lips do they honour
lent

;

:

G

2

me^

84

Ser

Voluptuoufnefs deftru5live of real Piety.

me, but have removed their heart farfrom

m

.

3

7726"^

If through fullnefs, or the fatigue of diverfion, they are not opprelTed with drowfinefs,
fleep, the remembrance of pafl
entertainments takes up their minds, or future affignations and parties of pleafure warm
their hopes, and are enjoyed by lively anticipation; or the drefs of the audience at-

and heavy with

trails their obfervation, fo that Heaven hath
no more of their eyes than their hearts ; or
by fecret whifpers, and the indecency of

laughter in the countenance, they betray an
inward contempt for the fervices they fhould
be engaged in, and too plainly difcover that
God is not in all their thoughts. In a word,
their reflexions are diflipated, their attention,
if there

and their affec-

be any, diftradted,

tions utterly fenfelcfs and

unmoved

;

fo that

they cannot unite th^ir hearts to fear God,
and if they offer him any thing, what muft
it be but ths fac rife e offools?
2. If they could attend to the fervices of
the houfe of God, yet they could not bear
any hearty willi72g part in them. How is it
indeed poffible, that they fhould cordially
join in any of the folemnities of religious
worlhip, when all of them tend to awaken
and fix a difpofition diredly the reverfe of
what influences and governs them ? Can
they with fincerity fay Amen to prayers,
that God would create in them clean hearts, and
*

Ifai^ih .xix.

1
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renew
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renew right fpir its within them, that he would
fave them from the vanities of life, and the
delufions of pleafure, and enable them to fix
their affe5lions on things that are above^

and not
on things that are on earth ? Will not habit
and paSion relud:ate rather to fuch an aflent ?
Will not fuch requefls appear to them unneceiTary, and favouring of fuperftition, fourand precifion ? Or will they not through
and felf-deceit forget their own immediate concern in prayers of this nature,
and imagine, that however reafonable they are
in themfelves, they do not afFed their character and condudl, as feeing nothing criminal
in themfelves, and being unwilling to believe
that what they love is inconfiflent with religion, or ofFenfive to God ? If fuch fubjeds
are infiiled on, in the courfe of publick innefs,

partiality

ftrudion,

tend to cenfurc their condu6t,
folly and danger of it ; either they are offended with the preacher as
ufing indecent liberties, and levelling his difas

and reprefent the

courfes immediately againft them, meddlingwith things quite out of his fphere ; or treat

him with contempt,

as inveighing againft
not able to come at, and
finding fault with innocent gratifications, in

pleafures

he

is

which through intereft, or morofenefs, or
needlefs Angularity he refufes to partake ; or
fortify themfelves againft all that he can
fay to them, by refolving immediately to
it, or by flieltering themfelves in fome
faving opinions, that may give hopes of final

forget

mercy without repentance and reformation.

G
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If on thefe accounts perfons are not at
prevailed on wholly to abfent themfelves

3,
laft

from the

folemnities of worfhip,

effedually prevent

all

yet they

manner of good

influ-

and fer ions impreffions on themfelves in the
Heedlefs inattentive prayers
ufe of them.
can never afFe6l the mind, nor derive any
They are mere
fupplies of grace from God.
ufelefs breath, blown away long before they

ence

reach his throne ; or if they find their way
thither, appear only as arguments of the inlincerity and hypocrify of the offerer ; fo
that as they do not proceed from, fo they

leave no traces of a ferious fpirit behind them,
nor contribute any thing to fix the difpolition
of piety by their acceptance and prevalence
Vv^ith Almighty God.
In themfelves they are
lighter than vanity, and in his account they
are foolifimefs and an abomination.
Nor
will the inftrud:ions of religion find their way
into the confcience,quickenthe adtive powers,
be attended with fuccefs, or conduce to the
purpofes of real religion, however pertinent
and clear they may be in themfelves, and
with whatever warmth and ferioufnefs they

may

be enforced, if the firft attention to them
be negligent, or the after-remembrance of
them be entirely excluded. What fignifies
preaching, if the minds of the hearers be not
engaged ; or what would even an apoftle be,
as to any good effe6t, better than founding
brafs or a tinkling cymbal, if the ear was entirely difaffe(^ed to the mufick of his inftrucor if that was heard through a metion,
diurri
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render

it indiftin6l
or
grating ? It is confeffed, that the preaching
of the gofpel is too frequently wholly ineffectual, and the number of converts it makes to

that

religion and virtue comparatively but fmall.

And

many

caufes that contribute to
the principal one fre«
not
this evil.
quently in the indifpofition of the hearer ?

there are

But

is

Doth he come with
ceffary to his

that temper

profiting

?

which

Doth he

is

ne-

attend to

publick inftrudtion as an inftitution appointed by God for his improvement in the life
of faith and piety? Doth he ruminate on what

he hears, and digell it by ferious reflection,
and a faithful application of what he hears to
his own condition and character ? If he receives at any time any good impreffions or
right convictions, doth he cherifh them and
fix them by proper confideration ? If the love
of pleafure be uppermoft in the heart, this
can never be done.
Impreffions of this kind,
in a fenfual difpofition, cannot be permanent.
The prevailing habit will foon efface them,
and when negleCled they will inftantly die.
Our bleffed Saviour hath well compared
the truths of his religion to good feed, and the
different fort of hearers to different kinds of
ground, on which the feed falls. Formal and
heedlefs hearers he likens to the way fide and
the feedfalling on it, becaufe as fuch feed never enters the ground, fo the doctrines of religion never enter into the underftandings and
hearts of fuch perfons the wicked one catches
;

G
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away

the word, as the fowls of the air

feed

fcattered

do the
on the high road.
Other
hearers are compared to ground full of thorns
on which the feed is fown, which indeed
may come up, but cannot thrive or live long,
becaufe kept down and deftroyed by the foulnefs of the ground on which it fell ; reprefenting thofe who having heard his word^
go forth and are choaked with cares and riches^
and the pleafures of this life, and fo bring forth
no fruit to perfeSlicn *. Both the feed muft be
good, and the foil proper and well cleanfed,
or the hopes of a confiders^ble harveft muil
be difappointed. Hence the inefficacy of the
Chriilian dodrine, and the inftrudlions of the
houfe of God, on fuch large numbers who
wear the Chriilian name, may be moft certainly accounted for, without fuppoling any
defedt in the dodrine itfclf, or internal inaptitude and impotency to promote the ends
of religion and virtue. A love of moral truth
and a firm belief of it, arc the proper difpofitions to receive the dod;rines
is this

If

that

it falls

of Chrift.

makes the ground, the

on any other

It

heart good.

or meets with a
impoflible it can live,

foil,

contrary difpofition, 'tis
take root, fpring up with vigour into real
and permanent good habits, or produce any
valuable increafe, any genuine fruits of righteoufnefs in due proportion or abundance.
Or if there be any natural goodnefs in the
foil* any native ingenuity of mind, or origi*

Luke

viii.

14..

nal
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nal tendency to truth and righteoufnefs, yet
if through an habitual and crin^inal negle<3:,

been fuffered to prevail, and a long courfe of indulgence to appetite and inclination hath lixed and rivetted
the love of pleafure, fo that the mind is filled
with lively images and ftrong defires, paflionately fond, and eagerly bent to the purfuit
and enjoyment of it , the naniral goodnefs
of the ground in fuch a cafe vi^ill be of no
avail, whilfl thefe thorns and briars, thefc
noxious and deilrudtive weeds are encouraged, and fuffered to grow at liberty and unmolefled. The beft principles that can be offered to fuch a one's confideration can carry
but little convi(ftion, nor the warmefl and
wifefl inflrudlions, how well foever adapted
to do good, make any deep or lafling imprefiions ; becaufe of the return and prevalence of flronger palTions, that foon efface
all weaker traces on the mind, or prevent it
from receiving any in favour of Chriftiaa
piety and goodnefs.
This is an efFe(fl that arifes out of the very
nature of things, and the narrow capacity of
the human mind, which cannot retain, nor
fteadily view at once a multiplicity of objects,
nor be equally imprelTed and affedted at the
fame time by fuch as are of a quite different
and contrary nature. As a ftream can never
run contrary to itfelf, fo neither can the inclination and paffions ; and therefore if they
flow with their full flrength to fenfible appearances, the gratifxcation of the appetites,
fenfual afFedtions have

andl
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and thofe pomps and pleafures of the world,
are all the heaven and happinefs that

which

other tendencies will
be too feeble to refi/l the impetuous flream,
and be eafily borne down by the prevailing
So that if we confider only the
current.
frame of our own being, and attend to the
natural workings of thofe paflions that are
inferted into il ; men of pleafure can reap no
advantage from any of the fervices of the
houfe of God, and the temper they bring
with them into it will either render them abtblutely ftupid and infenfible under every perfuafive that revelation can offer to a religious
life j or enervate andfupprefs every rifmg fentiment and difpofition in favour of it, before
it gains root ^nd ftrength enough to bring
forth fruit to maturity.
4. Or if we confider the inilitutions of
publick worfhip as appointed for the communication of the di'vine ajjijiance and graces and as
means of deriving from God any peculiar aids
and fupports, fuitable to the fpecial difficul-

the generality defire;

all

of a religious life, in which view I think
the inftances both of private and publick
devotion (liould be confidered ; what proties

all

fped: or hope can men under the influence
and power of a fenfual difpoiition reafonably
form of obtaining any fuch influences from

the God of grace ? Or what likelihood is
there that impreffions of this kirid, if receiv-

fhould be permanent and efl:ed;ual ? I
know indeed what God can do in this refped, if he pleafes, and polTibly fome few in-

ed,

fiances
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fiances of extraordinary converfions may be
produced, by fudden ftrong impreffions on
tbe mind that have been happily fuccefsful.
But there is no reafoning from what God mny^
do, to what he will do, nor from a few extra-ordinary cafes to the common and ordinary
God can
courfe of his deah'ngs with men.
produce an harvefl out of the ground by his
almighty power without the hufbandman's
labour and care, if he faw fit to do it.
But
(hould the hufbandman refufe to fow his
ground in expe(5tation of fach a miraculous
harveft, would any one wonder at his difappointment ? What is it to men in fuch inftances to confider what God can do, when the
obvious thought that fliall polTefs them is
what God ufually doth, and what he hath
given them reafon and encouragement to hope
he will do. If the good feed be, like that fcattered by the way fide, that never falls into the
ground, is fuffered to make no impreffion at
all upon the heart and confcience; where hath
God promifed to make it fpring up ? Or to
prevent the evil one from catching it away ?
Or if it fhould ilrike root, yet if it falls into
an heart poiTeffed with the love of riches, and
a prevailing fondnefs for fenfual pleafures,
hath God undertaken by an extraordinary
power to prevent its being choaked up and
wholly deftroyed ? God's grace is unqueftionablyyr^'^.
But doth it therefore follow that
God will give it where 'tis neither a(ked, nor
defired, nor the means of ol3taining it rightly
improved? Or that he will beflow it on men

who.
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in bleafurable in-

dulgences, are really incapable of receiving
and gaining any advantage by it. Senfualifts
are of all others the moft unlikely to receive

grace from God, and to find a bleffing from
him in the inftitutions of worflriip, becaufe,
generally fpeaking, there is nothing in them
on which religious impreffions can faften, no
hold to be taken of their confciences, nor
any room for the admiffion of principles to
operate in their minds, nor any one of their
afFed:ions but what is flrongly engaged in favour of their pleafures, and deeply prepoffeffed
in prejudice of every thing of a religious
And if you make your obfervations
nature.
you will find, that few of this compledtion
and character, comparatively fpeaking, are
ever recovered, either by extraordinary or
beordinary means, to real piety and virtue
caufe nothing renders the mind fo incapable
of and averfe to thofe fentiments and difpofitions, which are elTential to the life and
power of godlinefs, as a ftrengthened, conSo that
firmed habit of fenfual indulgence.
divine influences falling on fuch perfons would
be like the fruitful fhowers, or the warming
beams of the fun falling on a rock, or the
fand, or the furface of the fea, that make no
Icind of vifible alteration in them, and cannot,
-,

in the nature of the thing, produce either
verdure or fruitfulnefs. So that in every view
men of pleafure preclude themfelves from all

the advantages that may beotherwife expeded
in the ufe of the feveral means and inftruments

of
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of religion and virtue, and cherifli within
themfelves a temper that renders all the provifions of the grace of God wholly ineffedual
to recover them to a fenfe of their duty and
a proper meetnefs for their higheft and moft
durable happinefs; and which therefore mufl
be allowed to be a temper highly difTerviceable to the caufe and interell: of ferious piety
and godlinefs. And this will farther appear if

we

conlider,

IV. The bad influence which a prevailing
love of pleafure hath upon mens families
and I am convinced that the confequence
muft unavoidably be an increafing difmclination to every thing of a religious nature, and
at length an abfolute want of all manner of
concern and thought about it ; and that
nothing fliort of this can be expected, according to the ordinary courfe of things. But
of this in the next difcourfe.
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Timothy

iii.

4.

Loi:ers ofpleafure more than lovers of God.

fome preceding

have defcribed this temper, and proved it to be
very criminal, and fhewn its fatal influence in
feveral important inflances. To thofe I have

IN

named,

I

difcourfes I

would now add,

IV. The bad injiuence which a prevailing
love of pleafure hath upon mens families.
'Tis natural to think that if parents are fo

fond of pleafure, as to negledt the cultivation
and improvement of their own minds in religious habits, principles and difpofitions, they
v/ill be but little follicitous of inftilling them
into their children, and never think it worth
while to excite in them a relilL for what they
have no tafte of themfelves j much lefs for
that to which they have contrad:ed a ftrong
Frequently
difinclination or real averfion.
they have neither time norability to give their
children
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children any rational information. They have
a multitude of importaiit trijies on their hands,
that are of too great moment to be negleded
for the fake of that part of education, which
they don't think of any great ccnfequence or

and which, as they have been vA-ithout, or at Icafl: got rid of, as to any abiding
effed:s, they cannot be perfuaded is any ways
effential to the welfare and happinefs of their
families.
Manyof them indeed, have not fo
much as an idea of the common principles of
religion, or if they have, hold them in the
mod fovereign contempt, and never think or
fpeak of them but with derifion ; and therefore are fo far from any defire or care to inftil
into their childrens minds any knowledge or
reverence of thefe things, that they breed
them, up in the deepeft ignorance of thefe, or
with an hereditary averlion and enmity 10
them. Yea, too many, who have had themfelves the advantage of a religious education,
yet having loft almoft all the good impreflions
of it, by entering into the acquaintances and
practices of the fafhionable and well bred,
look upon themfelves as under a kind of obligation to bring up their children according
to the prevailing tafte, and give them an education that we ufually call a genteel and polite
one.
They are oftentimes at great expence
for mafters to inftrud: them, and begrudge
nothing they can lay out to refine and a'ccompliOi them.
But then piety, morality, and

neceffity,

the principles necefiary to fupport the pra(flice

of thefe are never confidered

as

part of a
polite
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polite education, as real accomplishments

human

of

nature, and neceffary to fhine and ap-

pear with advantage in the world.
Thefe
kind of things are quite grown out of fafhion
and repute, and fhould any one venture to
appear with accompliiliments of this nature,
amongft the gay and elegant part of mankind, they would look upon his drefs as
much out of all mode and charad:er, as though
he had cioathed himfelf with the antiquated
habit of a century or tv/o paft. To polifh the
mind, to refine the manners, and to teach
moral elegance of behaviour, is not the art
The artifts
nor turn of the prefent times.
and inflrudors now fought after, are not men
that can teach wifdom, or inform the underflanding, that will read ledures on the reverence due to Deity, the government of the
paflions, the obligations of benevolence and
jufiice, the rules of honour, public fpirit,
the love of our country, the contempt of indolence and pleafure, the foundations of moral virtue, or any fubjed: that may render

them

bleffings in private,

and ornaments in

public life : No.
But fuch as can inftrudt
the feet to move, and give a graceful air to
the body only
fuch as can teach the fingers
to play, and the voice to bear a part in any
harmony but that which is employed in
praijfing the univerfal Creator
Such as have
an exquilite tafie and fkill in the fcience of
fafhion, great depth of judgment in forming
their pupils into an external elegance of appearance, richnefs of fancy and invention in
the
1
-,

:
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the ornaments of drefs, the furniture of our
houfes, orthedifpofition of a table; fuch who
can provide new entertainments for the publick, or nicely and exa(ftly regulate and condu<5t them, or form others into the behaviour
that may make them appear with advantage
Education in families of fortune,
in them.
pleafure and gaiety, is almofl univerfally confined to thefe and the like particulars ; and
though I am far from cenfuring every thing
of this nature, as criminal, or improper for
perfons of fortune or ftation, yea, though I
think them in their meafure truly ornamental,
and fuch as ought not to be wholly omitted,
where the rank of life requires it, and there
is a due affluence of fortune to fupport it
yet when education is wholly imployed in
thefe things, and all the care of parents is
only to inftrud: their children in the nature

and ufe of thefe fafhionabk elegancies ; every
one muft fee that children muft grow up
wholly deftitute of all better principles, and
almofl without fo much as a diftant tendency
of mind to true religion and virtue.
Efpecially when there is not only a want (^
due cultivation and inftrud:ion,butthe conflant
influence of example, leading them almofl
from their very infancy into a life of pleafure,
indulgence and fenfuality ; whereby the natural inclination to thefe things

and grows into fuch
habit, as to

fure

a fixed

is

heightened,

and permanent

become almofl incurable.

is irr itfelf

Plea-

an artful enchantrefs, grateful

to fenfe and inclination, and the earliefl care

Vol, IlL

H

fhould
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^ould be

taken, to check the tendency to it,
and prevent an immoderate fondnefs for it.
We need no incentives to purfue it, no examples to lead us into the love and indulgence
of it. If nature be left to itfelf, to follow its
own di(ftates, and gratify its own paffions and
affections, v/e fliall find it prone enough to

animal gratifications. All her original inflindis
and propenfities are after thefe, long before
the faculties of reafon open, and judgment
and confcience can have power to curb and
reflrain them.
But if thofe who have the
care of children never concern themfelves to
call the powers of reafon info exercife, nor
aflifl them in forming juft fentiments of the
valuable ends and true improvement of
human life ; but leave them merely to the
inftindrs of appetite, and the government of
their fenfes, and even educate them in the
arts of vanity, initiate them into all the
reigning follies and extravagances of the times
they live in, and countenance and encourage
in them the natural bent and difpofition to
thefe things, by their own prad;ice and daily
example j how is it poflible in fuch a (ituation, that they fhould have any apprehenfion
of principles, any underfcanding of moral ex<:ellency and. worth, any relifli for the entertainments of reafon, or the leafl inclination
•to enter into the fpirit of true religion, and
practice the virtues that are efTentially and
infeparably connedled with it ?
There is nothing more boafled of in the
Its abfolute fufpfefent age, than reafon.
I

-

ficiency
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magnified as to decry all the
affiftance of divine inll;rud:ion and revelation.
il is, it feems, of fo divine and ail-perfe6t. a
nature, as to be fit for any thing, and capable
of every thing. I am not at all difpofed to run
dov^n reafon, nor have fo much malice in my
heart as to defame it, in revenge for the blafphemies that others have thrown out upon
It is unqueftionably an
divine revelation.
excellent thing, exalts us into fome refemblance with the firft and greatefl of beings,
and is the foundation of every thing that is
great and valuable in human nature.
But
do we rightly underfland what is meant by
ficiency

reafon

is

fo

?

Do we mean
faculties ?

by

it

the rational powers

Thefe unquefbionably

and

are fufficient

for every valuable purpofe of human

life,

be-

caufe they are our only capacities for every
rational atl and duty, and nothing, in the

can be required of any
man, which he hath not powers to enable
him to knov/ and do. But how are they fiiffi"
cient ? What without opening, without cultivation and i?7iprovement ? How have thofe
charming and admirable youths of the prefent
age, who are the mofl perfed: adepts in the
philofophy of drefs, fafhion, politenefs, and
all the various arts of gay life,
how I fay
have they gained their important knowledge ?
To what do they owe this their fingular elegance of tafte, and exadtnefs of judgment ?
Is it mere nature, or the improvement of nature ? Have they it by the mere unaffifted ufe
nature of things,

Hz

of

ioo
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of their own excellent reafon, without being
beholden to any human inftrudtion, revelation,
and example ? Is it not the efFedt of critical
obfervation, being bred up amidfl the moft
improving patterns, converting with maflers,
valets, powderers, and the like noble profefTors in thefe belles arts and fciences ? Yea
have not many of thefe hopeful and incomparable youths travelled for the fkill they have
into foreign countries, expofed themfelves to
many hazards by fea and land, endured the
fcorching heat and pinching cold, vifited the
courts of princes, and the palaces of the great
and noble, and returned bleflings to their nafurniflied
tive country, finifhed by travel,
with knowledge, and capable of didtating
laws of good breeding, and fettling every
pundiilio of a genteel behaviour and drefs ?
Is it not owing to what they have learnt abroad, and the curious obfervations they have
made on foreign men and manners, that they
have fo much fkill in the air and attitude of
the hat, the fhape, the length and breadth of
the bag, the trim, the ornament, the cut, and
colour of the coat, the fall of the fword, and
many other the like things, the grand obje(fts
and only improvements of modern travelling ?
What would mere reafon have done for thefe
gentlemen without this ? Much more, what
can it do in the more dry and unpleafmg
fubje(fts of religion and virtue, without cultivation and direction ? How can it be expe(5ted that the knowledge and habits of either
Ihould be attained, unlefs the reafonable
powers
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powers be kindly led to them, affifted in their
inquiries, and in the mofl tender and friendly
manner encouraged in their purfuit of and
re2:ard to them ? Or
Do we underfland by reafon, that which
is

the effed: of a right ufe of thefe powers,

truthy the reafon of things, their connections,

repugnances, and the confequences of each

Bu t

the great queftion

What art

or fcience

is

is

how to come

?

at this ?

there, th?i\.felf-foivn, ever

up in the mind and flouriflies without fome
hand to plant and water it, and help
forward its increafe and perfedtion, and bring
it to maturity? Are religious and moral truths
to be clearly difcerned, in their nature, obligations, and importance ? Can they be impreiTed on the heart, and embraced as the
genuine principles of a rational and moral
condud;, if the education be fuch as wholly
keeps them out of the mind, and the example fet before our eyes, from our earlieft
infancy, calls off our attention from them,
and leads to maxims and practices that are
diredlly the reverfe of them ? To you I appeal, the rich and honourable, to you who
boaft yourfelves as the polite and faihionable
rifes

friendly

part of the

human

fpecies,

to you, the lovers

of pleafure, and devotees to inclination
who have had the fmgular advantage of being
educated to every thing but religion and virtue, and been brought up in high life, and
blelTed with the fair examples of a fplendid
and pleafurable anceftryj what noble principles infpire you, what high fentiments of

H

3

deity
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your minds, how juft your
profound your reafoning upon
all religious fubjed:s ? It mufl be confelTed,
indeed, your principles are not of th^fuper^
natural kind, nor are you at all beholden to
the borrowed affijftance and grace of divine
revelation. No. Nature is your oracle, and
the great originals you have copied have
ftrengthened her propenfities, encouraged her
inclinations, offered no violence or reftraint
to her appetites, nor engrafted any thing of
Chrijlian fuperjiition on it to debafe and corrupt it.
Sublimer fentiments elevate your
minds, and nobler paffions in confequence
animate and infpire you In that early part
of life, in which ancient philofophy taught
men filence and modefly, you enter into the
world, out of all the foftneiTes of an indulgent education, exquiiitely formed, and compleat in every kind of liberal and elegant
qualifications. To you the moil difficult fub^
jedts appear in all the lively demonflrations
of day -light, and others that the generality
of mankind, and thofe who have been the
moft laborious enquirers after truth, have
efteemed as the mofi certain and felf-evident,
you have found out to be entirely precarious
and ill-grounded, and learnt, without fear or
deity

pofTefs

thoughts,

how

!

fcruple,

to rejed: as impertinent

abfurdities.

You
dll

peremptorily decide this grand world was
formed of atoms, without the dire<5tion of

an intelligent caufe; that every thing is fubjedl to the neceffary laws of matter and mo^iop^ or the arbitrary caprice of undefigning
chance j

^
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chance; that providence
thufiafm, and

is the fidion of enreverence and fears of a

all

deity mere contemptible fuperflition : That
whatever is in man is entirely material ; that
at death he perifhes like the ignoble brute,
hath no being or fenfation beyond it; nothing

hope

for, nothing to be afraid of after
In confequence of this you difmifs the
deity from all your cares, and are too polite
to trouble him with the impertinences of your

to

it.

wiorfhip.
fe(5t

The

difpofitions of piety are per-

flrangers to your breafls,

and have no

place amongfl the gayer images that continually poiTefs you.
And
what fandity

O

of manners, what an invariable rectitude of
conduit, what perfect elegance and amiablenefs of behaviour, what high regard to deco-

rum, charad:er,

title,

flation,

fortune,

and

every valuable confideration of human nature
and life, flows from fuch an education and
fuch fentiments
that obferves them,
or hears their public charad:crs, can help
imagining them to be the improved difciples of
a Socrates, a Paul, a Locke, or Woollajlon ? Go
on, ye rich and great, thus to polifh and
refine your children.
Bred up in all the arts
of high and pleafureable life, they will inherit
all your virtues, never difgrace your blood
and families, nor degenerate from the fair
examples you fet before them. You and they
will be an eternal proof how extreamly
friendly the loveof pleafure is to true religion,
and of the vaft probability, the abfolute cer!

'tainty there is,

Who

that

it

will thrive andflourifh

H

4

without
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without any kind of education or example
in favour of

it.

And was

the influence of fuch examples
cpnfined only to their own children, it would

be more tolerable, and one would be apt to
them in quiet poiTeffion of their own
m^dnefs and folly, and give them up as incurables.
But the mifchief fpreads farther,
and the inJeBion reaches to ail around them.
They are living peftilences in fociety, they
blaft whatever they breathe on, and fpread
dirtemper and death through every perfon
What are the
almofl; they converfe with.
domefticks and menial fervants in the families
of men devoted to plcafure, but either the
mean and infamous affiftants to their vices,
or elfe as execrably corrupt as thofe they
attend on ? What is the whole family, from
iirft to laft, but a mixture of profanenefs, extravagance, luxury, intemperance and debauchery ; amongft whom innocence never
enters, but 'tis immediately betrayed, or inflantly forced to fly with Iharne and horror,
The maas fi-cm infamy and defl:rud:ion.
ker's pleafures the fervants in their turns purfue, enter into all their diverflons, and practice in their lowef ways all the fame enormities and extravagances of fafhionable vice ;
whereby they become daring and infolent, and
grow fearlefs both of God and man ; fit to
ierve in no families of moral reputation and
chara6ters, and incapable of being ufeful as
to any valuable purpofes of private or publick life. How Ihouid they, when they have

leave

feeu
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f^en nothing but impiety and profanenefs in
thofe who have cloathed and maintained

them, have oftentimes been made confcious
to their worfl: debaucheries, been carried

by

them

to every publick fcene of pleafure, been
accullomed by them to idlenefs, fed to excefs, kept from all public inftrudion, and

thus prevented from every poffibility of knowing more, or acting better than their keepers ?
Wretches thus led and forxned by fuch examples, and allowed and encouraged in fuch
practices, cannot but be extreamly profane,
and run the utmoft lengths of the moft daring
impieties.

And by

thefe

means

The

mifchief^r^<^^j wider 2LT\d.irreligion
ground,
as it hath numbers, falhion, nogains
5.

bility, power, and riches, to countenance
and fupport it. There is in many a flrong

inclination to be 1 Ike the reft, or the generality

of the world J and without enquiring whether
is right, and agreeable to reafon, they follow too implicitly their example, and are efpecially fond of imitating thofe
whom they efteem perfons of fortune, character, and education j whofe example they
think adds a kind of dignity and fandiion to
the like praftices in others.
They imagine
that cuftom is reafon enough for any practice,
and that they need not be more fcrupulous
than the great and rich ; that there is no
living in the world, if one mufi: not be like
it, nor enter into the ways and manners of
it
and ih2.t fmgidarity, either in principle or
prad:ice, is a ridiculous precijion, that fhewp a

what they do

.

',

man

joS
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man abjeft, and renders him contemptible.
Hence, becaufe there is too general a difrethe principles of religion and mothey think principle,
and a regard to it, almofl unneceffary accomplifliments, treat the principles of religion at
befl with coldnefs and indifference, often-

gard to
rality

all

among mankind,

times with great freedom and difrefped:, and
at length, that their conformity to the patterns they copy after may be more exadl, and
they may ihew how much they have improved
by them, they venture not only to call their
truth into

queftion, but reprefent

them

as

abfurdities, and laugh at them as impertinent
and ridiculous. And as to all religious inflitutions and obfervances, becaufe the regard
to them is not fajhionabki and the attending
on them not pra<fticed by thofe, who are
efteemed as the patterns of elegance and politenefs, they are in a great meafure entirely
negledted by tliQ^Q fervile imitatorsy and held
in great difefleem, merely for this poor and
contemptible reafon, becaufe they would not
be thought Jingularly devout. Yea fome are
mad enough to fmother their own convid:ions,
&nd ad: contrary to the dictates of their own
confciences, through a wicked complaifance
to cuftom and example, and a defired conformity to the manners of the profligate rich
and great, whofe company they are fond of,
and whofe acquaintance and converfation they
?ire fools enough to think an honour to them
though the almoft only pofTible efFedt of being admitted to intimacy and freedom with

then^

Serm.

Mens

4.

Families andfecular Merefis.

107

their being laughed out of their principles, the corruption of their morals, the
wafte of their time, and the ruin of their

them

is,

And though

our ancient nobility and
perfons of real quality and fortune, would

fortunes.

have thought

it

beneath them, and a reflec-

honour and characfter, to
have made mechanicks and tradefmen their

tion

upon

compa7tions

their

and intimates; yet in our times,

when almoft

every thing runs dregs, the coronet
and the counter harmonioufly afTociate, the peer
puts himfelf on a level with the cit ; they
fwear, they drink, they game, they whore
together. The fool of a cit thinks 'tis polite
to be like my lord, enters into all his extravagances, joins with

him

in his

impious ridi-

cules, receives his profane wit wit|i appro-

bation, laughs

comes
ris:ht

at

when he blafphemes, and be-

length as

JiniJJoed

a wretch as his

honourable inftrud:or.

When

thus qualified and formed, and tu-»
tored into the knowledge and love of the
pleafures and vices of thofe he counts his betters, he becomes fit for extenfive mifchief,
and fets up for poliQiing and improving in
the fame arts he hath himfelf learnt, thofe

of like employments, circumftances, and Nations.
To thefe he relates with pleafure and
boafting his acquaintance and intimacy with
this man of quality, that perfon of fortune,
and fuch a gentleman of diftind:ion and family. He entertains his companions with an
account of this adventure, fuch a party of
pleafure, fuch a night's frolick and gallantry.

He

loS

•

He
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gives the fhocking account of his profufe-

and extravagance, his profanenefs and
and exulting
pleafure, and infenfibly inftils the foft and
pleafmg poifon, the paffion for pleafure and
the love of criminal indulgences, into the
hearts of his affociates*.
If at firft his impiety and v^ickednefs create an horror in any
of his companions, whofe education hath
nefs

vices, v^^ith an air of fatisfad:ion

led

them

vagances,

to a difapprobation of fuch extra-

and

in

whom

there

are

any re-

mains of tendernefs of confcience, fenie of
deity, or knowledge of good and evil
frequent converfe gradually takes off that hor;

ror.
At length they can hear every thing
without trembling, after this, with a kind
of approbation and pleafjre. Then they enter into the firft meafureS of vice, gradually
grow dexterous proficients in it, and at laft
learn to pradtice all the.pjeafures of iniquity
with full approbation and greedinefs. If any
leiTer fears (hould for a while continue, and
confcience fhould fliew any reluctance to the
defperate meafures into which they are drawing
banter and ridicule will in time entirely
fupprefs them, and the bold and daring examples of thofe they converfe v/ith, fortify
them againft all their apprehenfions, and render them every hour more and more infenfible.
They will be taught to call their reluctance
'y

*

Ye

little

think

how nigh

Your change approaches, when

all

thefe delights

Shall vanilh, and deliver ye to woe.
Milt. Par. L. B. 4. v. 366,

to
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to vice, fqueamifhnefs ; their fears of God
and a future ftate, fuperftition ; and the hiftory and principles of religion, old women's
fables or by that all-controuling name, which
by a kind of magick power cruflies all the
force of demonftration and truth, and overthrows the credit of all pafl hiftories; I mean
the dreadful name oi priejicraft
Thus the love of pleafure and the vices and
;

impieties attending

it,

enter into mercantile

and fpread themfelves through all the
various ranks and degrees of men engaged in
trade and commerce.
One wretch that is
deeply funk into them, infeds all he can
within the compafs of his acquaintance, and
lays fnares to debauch and ruin all that are
around him. When he is once become a
finifhed profligate himfelf, with a devilifi
malice he beholds virtue in another, and is
uneafy and reftlefs till he hath deftroyed it *.
And as his own criminal pleafures have made
it neceffary for him to renounce all principles, he not only becomes a profefTed enemy
to all without exception, that profefs to inilrud and ground others in the knowledge of
them; but fets up for an inftrudor in the
life,

—

• Like Milton's Devil.
League wiih ycu 1 feek
amity, fo ftrait, fo clofe.

And mutual
That

with you muft dwell, or you with me.
I at your harmlefs Innocence
Melt, as I do, yet publick reafon juft.
Honour and Empire, vvith revenge enlarg'd

And

I

Ihould

compels

To

do, what ^Xky though

me now.

damned

Par. Loft. B. 4,

v.

I

fhould abhor.

375—388, &c.

fchemc
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fcheme of infidelity, propagates impiety,
fpreads contempt of religion, and endeavours
to feduce young and unfettled minds into an
utter difregard to all the moft facred obligations and duties. So fovereign is the averfion

of men of this caft to truth and principle,
that they wifli them utterly difcarded from
human fociety; that none might remain to
prefervethe ungrateful remembrance of them,

and reproach their conduct by

And

better behaviour.

'

'tis

a different

and

to the afliduous

endeavours and vile inlinuations of thefc
pefts of fociety, that we owe the early corruption of (o many of the youth of the prefent age, in all clalfes of life, who are beguiled into deftructive pleafures, and too ealily
and naturally led into fcepticifm and infidelity, in order to quiet their minds, and render
themfelves eafy in their criminal indulgences.
And 'tis a remark that will ever hold good,
that as the love of pleafure prevails, impiety
will fp read ; and the circumftances of our
own age abundantly confirm it, in which
many of all ranks and degrees feem devoted
to the purfuit of pleafure, and in confequence
of it are grown indifferent to, and have difcarded all belief of the moft unqueftionable

and facred principles.
For this love of pleafure, and that profanenefs which is the effed of it, hath gone

down even
of

life.

to thofe

who

are in the loweji clajfes

That men of fortune and

fliould fink into luxury and foftnefs

be wondered

at,

affluence
is lefs

to

not only becaufe they have
the
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the means to gratify all their paflions and inclinations, but becaufe they are generally bred

up without employment, and even with an
averfion to the labour and fatigue of biifmefs,
and becaufe they are taught no other ufe or
value of riches, but as the price and purchafe
of every fenfual indulgence, and as they pro-

cure all the various gratifications, in which
the thoughtlefs part of mankind place the
true happinefs of human life. But one would
think that nature and providence had excluded thofe of ftraiter circumftances from many
of the criminal pleafures of the rich, and that
theirpovertyand difficulties would be apowerful reftraint

upon

their paffions, inure

them

and good ceconomy, reconcile
them to labour and induftry, and naturally
lead them into fuch refledions, as might help
to balance the difadvantages of their condition, and put them upon ferious endeavours
to fecure the advantages and pleafures of religion.
Had they this wifdom, they would
foon learn to pafs the proper judgment and
cftimate upon the guilty follies, and mad indulgences of the debauched and profligate
rich, be convinced that a religious and virtuto frugality

ous poverty

is

infinitely preferable to all the

of grandeur and plenty, and
look down upon profperous (inners without
envying their lot, with a fuperior air of pity
and contempt.
But even the rich and great are fcarce
guilty of more horrid enormities, or chargeable with greater impieties than the lowefl
finful pleafures

and
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pooreft of mankind.

Thefe two

Serm. 4.
clafles,

how different Ibever their circumftances, feem
to vie with each other, who Ihall be moft
defperately wicked and profane.
The fervants and domefticks of great families enter
all the paffions of their fuperiors, and
think they have nothing to fear from imitat-

into

The
ing their mafters in their pleafures.
converfations they are accuflomed to hear at
their tables, and in the hours of revelling and
mirth
fuch as frequently tranfgrefs all the
bounds of decency and honour, and as truly
.polite and well bred gentlemen would be afhamed
of; prepare them for all the exceffes of vice,
and v/ipe out of their minds every impreflion
and fentiment in favour of religion and virtue.
And by converfing with tradefmen in
lower life, and with thofe who are bred up in
laborious and fervile employments, they tempt
-,

and debaucheries, rendei them blafphemers and fearlefs of
God, and teach them a contempt of every
As all the vathing that is facred and good.
life are con-^
of
rious conditions and relations
nested with each other, from the highefl to
the loweft, as they have a mutual dependence,
and as there is a conffant intercourfe and
commerce between them; as this is unavoidable to circulate the affairs and carry on the
bufinefs of life ; 'tis impoffible but that, if
any one branch be thoroughly corrupted, the
infedion muff gradually fpread, and at
length diffufe the contagion amongft great
numbers in every different ffate of life. Efpe-

and reconcile them

to exceffes

cially
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a fondnefs for imitating others

cially as

1

is

1

a

very powerful and prevailing paffion of human nature, and moft powerful when the
example given hath the luftre and dignity of external circumflances to recommend
it.

be farther confidered, that in an
age of pleafure, and when the love of it becomes the general paffion, there muft be great
numbers employed as proper inllruments and
minifters to provide for the gratification of the
publick tafte, and to procure and regulate

Let

it

thofe diverfions and amufements, that are fo
eagerly and generally fought after. The rich

encourage thofe who can ferve
and whatever be their
charadiers, to carefs and reward them as the
mofl valuable and ufeful members of focieAt the fame time perfons of defperate
ty.
or broken fortunes, who cannot bear the confinement of bufinefs, or who have ruined
themfelves by negled:ing it, will fet thernfelves to contrive new entertainments, and
furnifh outfrelh fcenes of pleafures. As thefe
multiply and grow, new trades and occupations arife, and gradually employ confiderable
numbers, who fubfift upon the publick follies
and vices. And as fuch kind of employments

will not

them

fail to

in this refped:,

who engage
bad opinion of
thofe pleafures by which they live, and frequently gain confiderable fortunes ; and are
are generally very lucrative, thofe
in

them

will fcarce entertain a

indeed too often themfelves as unprincipled
and profligate as thofe whofe creatures they

Vol.

III.

I

are,
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and to whofe vices they are fubfervient.
thefe means pleafure becomes an almofl necelTary evil in fociety, the encroachments of it grow wider and wider, great numbers are engaged in intereft for the fupport of
it, numerous famihes fublift by it,and the corredling or retrenching it by wholefome laws
becomes a very difficult and dangerous thing,
and cannot oftentimes be effediually done,
without injuring property, bearing hard upon
families, depriving them of the means of
maintenance, raifing clamours, creating difafFedion to government, and endangering the
I may
peace and welfare of civil fociety.
add, that too often government itfelf makes
its advantage of thefe corruptions, and draws
them in as fources to the fupply of its expences ; whereby the difpofition to pleafure
receives the publick fandtion and encouragement. For I think nothing is more evident,
than that the fo taxing luxury and pleafure,

are,

And by

people full liberty to indulge
thefe, is a kind of political approbation of
them, and little lefs than countenancing and
And I am afraid
eftablifhing them by law.
as to leave the

few governments are fo virtuous, and
managed upon fuch principles of integrity
and honour, as that when they have found
that

the way to fupply their own neceflities by the
extravagances and follies of the people, to be
eafily perfuaded to part with their funds, or
over defirous of a publick reformation, that
would leflen the fources of their own revenues.

And when

thus publick and private
interefls
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intercfts unite to encreafe the fpread of fen-

fuality

make

and pleafure, the love of thefe muft

large advances in a nation, and irreli-

gion and vice triumph by a necellary confequence and proportion.
What hath greatly helped to fpread this evil
amongft ourfelves, and to draw in perfons of
all charaders, ranks and employments, from
the greateft to the leaft, is, the
places of pleafure that are opened
us, to

may

which

all

numerous
all

around

the various clafTes of mankind

which there

are diverlions of
meaneft circumflances, and the very refufe of the people.
Plays and interludes, which a few years ago
had an appearance of fomewhat of dignity in
them, when the number of houfes where they
were ad:ed were fewer, and they were regarded as the proper entertainments of the
fafhionable and rich, are now performed
almoft at every end of the city, and received into fcandalous and dirty houfes of
entertainment, for the fcum of mankind to
haunt.
Our publick papers abound every
day with advertifements of this kind. The
diverlions of mufick, more innocent in themfelves, and that carry lefs immediate danger of
debauching mens morals and principles, are
by the low prices affixed to them, and the
many places where they are to be found, become little lefs than a publick nuifance and
grievance. For as fuch fort of entertainments
relax and unbend the mind, difpofe to foftnefs and indolence, and powerfully inftill the
refort

;

every price,

in

fuited to the

I 2

lovQ
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love of gaiety and pleafure, fo when they
become general, they mull: have their (hare
in vitiating the tafte, and corrupting the manners of the people ; and too often prepare

them

for indulgences of a

more extravagant

and criminal nature, efpecially as there are
never wanting at thefe entertainments perfons
who frequent them for the worft of purpofes,
and to make a prey of the fimple and unwary. It would be endlefs to mention the
various kinds and places of pleafure, that are
now furnifhed out in and about this city,
for the gentleman and tradefman, the rich
and poor, mailers and fervants. Every man's
and nothing
tafte and purfe is confulted,
omitted that may tempt and beguile all without exception to countenance by their prefence and example, that fondnefs for plea-

which is the reigning tafte of the prefent
age, which hath almoft put religion out of
countenance, and which if it grows in proportion as it hath done for fome years paft,
will grow near to extinguifli the very appearance and form of it.
But this is an effed: of pleafure, that many
would rejoice to fee real, and if no worfc
fruits arife from it than this, we (hall never
perfuade them to lend their affiftance towards
fure,

fupprefling or retrenching the fpread of

beg leave therefore

to confider the

it.

I

bad confe-

quences of fuch a prevailing difpofition in
another view : And that is
II. In reference to xh^fecular concerns of the
prefent life, and all the valuable interefts of
time.
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time, that call for and deferve our attention.

There

is nothing that hath a more fatal influence on all thefe, than the temper and practice I have been arguing againft.
And

this will demonftratively appear, if

we con-

fider,
i.

The

certain confequences of this pre-

vailing love of pleafure

on particular perfons.
doth their prefent welfare depend,
but on their right behaviour In the feveral
ranks and fituations of being, in which the
God of nature hath placed them, their difcharging the proper duties incumbent on
them, the fecuring a reputation and intereft

On what

amofigft thofe, whofe good opinion and friendmay be highly ferviceable to them, their
preferving their bodily health and vigour, their
attending their proper bufmefs, and managing
ship

with diligence and care, fuch an oeconomy
and frugality in their expences, as may enable
them to carry it on with comfort and honour,
knowing the right value of their time, watchit

ing favourable circumftances of advantage,

and dexteroufly and

ikilfully

improving them

for thofe valuable purpofes for which they
offer themfelves to them.
'Tis evident that
the comfort and fuccefs of life, and the bufinefs of it

depend on thefe and the like' things,
and he that hopes to be profperous, eafy or
happy in his circumftances by any other methods, will find himfelf miferably difappointed.
Nov/ the love of pleafure, fuffered
to become habitual, and growing prevalent in

the mind,

is

abfolutely irreconcileable with
1

fuch

1
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fuch a condu(fl, and utterly deftroys all thefe
evident and conftant fources of profperity.
How frequently do men, by aconftant attention to pleafure, injure their health, and impair their conjiitutionsy bring upon themfelves
lownefs of fpirits, acute dillempers, or chronical diforders, that often fliorten life, or that

render

it

miferable whilll it lafts, and greatly
for the regular management of

them

unfit

own

and making thofe improvewhich otherwife they might
eafily do.
The pleafures of mere indolence,
when they engrofs the whole of life, are inconliflent with eftablifhed health, which is
their

ments

affairs,

in fortune,

fcarce ever to be maintained without fnitable

and a due proportion of vigorous
The immoderate gratifications of the appetite, in the luxuries of the
table, and the excefi^es and riots of drinking,
make a more fpeedy confumption of the bodily ftrength and vigour, open the conflitution to innumerable diforders, prepare it for
lingering decays and torments, or more violently rend and difTolve it.
Who hath woe,
exercife,

action and labour.

who hathforroWy who hath contentions who hath
bahling, who hath wounds without caufe, who
,

hath rednefs of eyes ? They that tarry long at the
wine, they that go to fee k mixt wine, hook not
on the wine when it is red, when it giveth its
colour in the cup, when it moveth itfelf right

^t
like

the laft

it

biteth like

an adder *.

a ferpent, and Jlingeth
diverfions, pro^

Immoderate

» Prov. xxiii. 29

— 35,
traded
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tradled to irregular hours, and indulged without regard to the bodily conftitution, or fitnefs
of time and feafon, however otherwife lawful,
often bring on diftempers, which if they do
not prove fatal, leave bad efFeds behind them
that are never to be thrown off, and which
I omit
fometimes put a fpeedy end to life.
to mention thofe more criminal pleafures,
which nature puniflies with confequences the
moft fhocking and deteftable j confequences
the moft infamous in their nature, as well as
His own
prejudicial to the bodily welfare.
iniquities take the wicked^

and he fhall

be holden

with the cords of his own Jin -f*.
In a word,
pleafure, how enchanting foever the perfualions of it be, and in whatever form it appears, is a dangerous as well as Aveet deluder;
and when fhe is not attended and guarded,
and under the direction of prudence, wifdom,
religion, and virtue, feldom fails, fooner or
later, of preying on the vitals of the conlHtution, and feeding herfelf with the fpoils of
the fpirits, health and vigour of it. He that
goes after her goes like an ox to thejlaughter, or
a fool to the correBion of the flocks y 'till a dart
fir ike through his liver or as a bird that hafteneth
^

to the fnare,

and knows not that

it is

for

his

ilfe.

Again, the love of pleafure wafies and confumes mens time, and engroll'es many of the
beft opportunities, which ought and might be
f

Prov. V. 22.

1

improved
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improved to the moft valuable purpofes. This
the grand feafon for fecuring all the heft
advantages of life, and is amongfl the num-

is

ber of thofe blelfings, vi^hich
are never to be recalled

a point of

wifdom and

;

'tis

when once

loft,

therefore equally

interefl: to

hufband

it

well, and

not prodigally wafte and trifle it
away, in impertinent amufements of no confequence to rational beings, and which cannot be the leaft fubfervient to the true ends
and interefts of life. The improvement of
the mind by principles of ufeful knowledge,
by cultivating the difpolitions of rational piety,
and ftrengthening the habits of juftice, benevolence, temperance, and all the private
and focial virtues, dem^and a proper (hare of
the time of life, and can never be carried on
to any great perfection, unlefs fome conilderable portion of it be allotted to this purpofe.
In bufinefs and the affairs of comnierce 'tis of the utmoft importance to watch
every favourable feafon that offers, to be always
in the way of tranfadling our own concerns,
with thofe that may choofe to have any dealings with us, and to contrive and manage fo,
as that we may carry on the correfpondence
of life with integrity, reputation, and ho-

nour, with eafe and comfort, and profperity.
Efpecially when perfons firfl enter into the
world, bufinefs requires the ftri(5tefl and
clofefl attendance, mufl be dexterouily in-^
vited, and courted, and cherifhed by frugality,
application, and conftant diligence. Pleafures
ihoulcj
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ihould fcarce ever enter into the head of a
man of bufinefs, and all the follicitations of
it fliOLild be looked on as fo many attempts
to rob him of his time, /. e. his fortune and
Few wife perfons will chufe to have
fuccefs.
with men that are frequently
tranfidions
any
ablent from their own concerns, becaufe in
fuch they can never exped: that pundiuality
v/hich is the life of bufinefs, and they will
juftly reafon,

he that negledis his own

affairs

can never be careful in thofe which belong
The keeping accounts with orto others.
der and exadnefs, the providing for the payment of juft debts, the feafonable gathering
in thofe that are due in the courfe of bufinefs,
the watching proper opportunities for buying,
and the obferving the moil advantageous feafons for difpofmg of what is purchafed ; thefe,
and other like incidents in commerce, will
find

men

full

employment

for all their time;,

if they are not wanting to their own intereit,
and if they rightly confider, abundantly convince them, that bufinefs and pleafure are abTolutely inconfiftent, and irreconcileable with

each other. For what is tliere that deftroys
and waftes men's time more than pleafure ?
Both cannot, in the nature of the thing, be
minded at once. The time that is devoted
to the one mufi be loft to the other.
If the
tendency to pleafure prevails, the very inclination to buiinefs muft leflen, and if that be
purfued, the other muft be proportionably
oegledted. And the truth of this is demonI

ftrated
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To what is the
common concerns

by a thoufand fads.

many

failure of fo

of
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in the

owing, but their

facrificing thofe hours

to diverlion and unneceilary

amufement, that

fhould be appropriated to their fecular employments ? From the afternoon of every Friday to the Tuefday morning following, is
the common portion allotted by tradefmen in

low

life,

for eight

toidlenefs and recreation, efpecially
or ten

they leave

all

months

in the year;

when

their concerns in the city, for

the pleafures of the country, to the management of fervants, who often negled: their
truft when their mafters are abfent, and often
enrich themfelves at their mafter's expence.
Whatever affairs of importance they have to
manage, they will either wholly negled them,
or do them in a very curfory and imperfed
manner, that they may not be prevented from
enjoying what they are continually hankering
after, their weekly retreat from the burthens
and cares of their ordinary occupations. And
this delire will be ftill the ftronger, if they have
families to engage their aifedions ; wives
and children too frequently encouraging abfence from buhnefs, and drawing in the eafy,
good-natured hufband and father to omit the
care of his own affairs, to indulge and gratify
their own fond and unreafonable defires and
inclinations
Whereby, beiides the days that
:

are profefl'edly

condemned

to pleafure,

many

other hours, mornings, afternoons, and whole
days are waited away, without confideration

of
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of any confequences whatfoever. And if the
computation was fairly and impartially to be
made, it would appear that the time thus
fquandered and fooled away, would amount
to above one half of the whole time of life,
to the irreparable injury of themfelves and
For the effects of fuch a conduct
families.
often appear in the lofs of bufinefs, the making capital miftakes in it, the confufion of
their accounts, great perplexity and difficulty

and too often in total
Befides,
bankruptcies.
failures and
As pleafure thus thieves away our time, fo
it really confumes men's fubftance and proin

managing

affairs,

final

perty.

It is in its

nature a

cojlly

and expenjive

Among the lower orders of mechathing.
nicks, the expences of o?ie day of pleafure
amount to more than they can dXlowiov three
days fubfiftence of their families. And among
the higher rank of artificers, with whom
'tis grown cuftomary to convert the Lord's
day into a day of fenfual indulgence ; the
expences of their excuriions into the country, with the contempt of the grateful worship which they owe to the Giver of all their

good, and in defiance of their laws, confume
'Tis
/la/ftht gains of the preceding week.
not neceffary to carry the eftimate into higher
life.

They who know

want no

the fafhionable world

farther information

are ftrangers to

it,

;

and they

who

would hardly believe the

mofl moderate calculation. And all who are
converfant with the affairs of our ruined
traders and gentry, know, that three parts
out
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out of four of thefe, owe the diftrefs and
want to which they and their families are
reduced, to their compliance with the follicitations of this j^'^^^ pleafure.
Can it then be neceffary to offer any more
confiderations for convincing you of the malignant nature, and deftrudtive efFeds of
voluptuoufner^, which, wherever it prevails,
extinguishes all I'enfe of religion, and every
noble and generous affedtion, difqualifies perfons for attending to or relifhing the

manly

and exalted fatisfadiions of knowledge, goodnefs, and devotion, and fwallows up the time
and money, which (hould be employed in
acquiring and enjoying thefe.
Which deftroys men's conflitutions, confumes their
fubftance, debauches and fmks their families,
and having made men wholly regardlefs of
any future interefts, either of this world or
the next, and reduced them to extream
want here, turns them naked into the inviiible and everlafting ftate, deflitute of all
moral worth, with eager and infatiable cravwhicPi they can
no more enjoy, and utterly incapable of the
divine enjoyments of Angels and of Heaven
ings

after

and doom'd

bafe

pleafures,

to fuffer the jufl puniiliments of

their inexcufable folly and guilt, tortur'd

by

remorfe and utter defpair, and the
yidtims of everlajling defiruBmi.
He who
likes fuch an e'Wmay chujefiich a life.
But let thefe confiderations determine you,
fruitlefs

my

friends, to reftrain fteadily the inclina-

tions to

fenfual

pleafures,

and to cultivate
the
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the nobler deiires and affections of your fouls
degree lovers of
God here, and delighted to converfe with
him in the exercifes of devotion, and having
that having been in a high

refembled him in generous goodnefs and exbeneficence, you may fhare in the
largell communications of the divine favour
to eternity
In his prefence, where is fullnefs of
joy, and at his right handy where are fleafures
tenfive

;

for

every

Amen.
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SERMON
Of

the Purpofe for

God was
I

5.

V.

which the Son of

manifefted.

John

iii.

8.

purpofe the Son of God was manifefled,
that he might deflroy the works of the devi/.

For

this

the
the beginning of
INApoftle
having fpoken with admiration of
this

chapter,

the greatnefs of the love of God, in calling,
owning, and treating us as his children, and
aflured us that one happy efFe(5l of it fhould
be, or becoming like Chrift, at his fecond
appearance, by feeing him as he is, draws this
important pracftical inference from it. Every

man

that hath this hope in him, piirifeth himfelf
even as Chrifl: is pure*. Of the purity of the
mafter the difciple muft be partaker, and we

muft be conformed to his image

in holinefs,

appearance will be
now,
no comfortable fight to us, and we fhall have
little rcafon to exped to refemble him hereotherv^^ife his future

• Verfe 3.

after

Serm.

the Son of

5.

God was

after in heavenly glory.

ny

manifefted.

And

the neceffity of

this purity the Apoftle farther enforceth,

informing

by

That whofoever commit tethfm is
his influence, and belongs
the
under
is
devils
of
to his family, and that the very end of Chrift's
coming into our world, was to refcue mankind
from his power, and recover them from thofe
vices they had fo long practiced in obedience
to his fuggeftions : As in the words of my
text

:

He

us.

that committethjin

from
Son of God was

the devil fmneth

purpofe the

might dejiroy the works of the
to thefe
I.

II.

is

of the devil for
-y

the beginning.

For

this

manifejled, that he
devil.

In fpeaking

words ue may confider,

What the works are which the Apoftle
here refers to, and in what fenfe they are
the works of the devil.
And

How Chriji was

manifejied to deJlroy them,

I. PFhat works the Apoftle here refers to,
under the charad;er of the works of the devil.
And here the context will fully inform us.

For the Apoftle tells
of the devils for the

is

ginning^.

us,

He who committeth fin

devilfnneth from the be-

Whofoever is born of God doth not
In this the children of God are

fin\.
manifejij and
cc77imit

the children of the devil, +>
foever doeth not right eoufnefs is not of God.

praElice of righteoufnefs argues
children of God^ and whofoever

men

who-

The

to be the

born of God
doth not commitfn. Whereas, on the contrary,
they who commit fm, and do not righteoufnefs,
Verfe

8.

f

9.

is

'

X 10.

are
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are the children of the devil.
great d'ljiindiion between thefe

may

And

Serm.

5.

this is the

two great fami-

be known,
they are that belong to each , they who
are of God's houfhold, and the children of
him their heavenly Father, doing righteoifnefs
as God is righteous, and abftaining from all
iabitual, wilful, prefumptuous fin, becaufe
they are born of God; they who are of the
devil, and belong to his family, being enemies
to truth and righteoufnefs, and indulging
themfelves in the pradiceof thofefins, which
argue men to be in a ftate of real oppofition
and enmity to God, and to be of the fame fpirit
and charad:er with him who fmned from the
beginning.
Now as //;^ Son of God was manijejied, that he might dejiroy the works of the
devil, thofe works which he himfelf did from
the beginning, and by the love and pradice
of which, all who belong to him diftinguiOi
themfelves ; they muft be the works of fin ;
becaufe he hath been an old, hardened, halies^

by which

it

moil: certainly

who

bitual, incorrigible finner himfelf,

and

ail

his

children give themfelves up to commit iniquity with greedinefs and pleafure. This then is
that character of infamy, which the fpirit of

God

in revelation fixes

on

all

fin,

that

it

is

the work of the devil ; that is, all wilful and
thofe prefumptuous crimes, and
habitualfin
tranfgreflions of the law of God, which corrupt and fenfual men are chargeable with.
-,

They

are not the

works of truth and reafon,

which thefe either di(ftate or juftify. They
are not the works of God, for he is not tempted
to

the Son of

Serrii. 5.

to do evil

hifftfelf,

God was
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neither tempts he any

man

to

he chargeable with doing it ; but
do
loves right eoufnefsy hates iniquity, and will finally manifeft his difpleafure againft it, by the
puniftiment he inflicSls upon impenitent and
it,

nor

is

incurable offenders. Sin therefore is the work
of folly, prefumption, and madnefs, and of
thofe who are under the leading of thefe
dreadful guides.

It

is

in

all

inftances the

work of mifchievous, impious, abandoned
fpirits, and of him emphatically, who is at
the head of the apoftacy from God, and who,
enraged at the lofs of his own original happinefs and glory, and impatient at the thought,
that any part of God's rational creation fhould
be happier than liimfelf, not only continues
his own crimes, but takes pleafure in thofe
who follow his example, and fall under the

fame condemnation w^ith himfelf.
But though all fms are thus charadlerifed
as the works of the devil, yet there 2iVtfo7ne^
which are in a more efpecial manner jfligmatifed
in divine revelation as his works, done by
himfelf, or by others under his inftigation and
influence y particularly, wiljul ignorance and
unbelief o^i\\Q go/pel VQVQ\^t\or\y under the proper means of information and knowledge,

which the Apoftle exprefsly afcribes to their
minds being blinded by the God of this world, left
the light of the glorious gojpel ofChriJl Jhouid
fhine into them *. Our bleffed Saviour gives it
as part

of the chara(fler of this evil

fpirit,

that

• z Cor. iv. 4»

Vol.
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he abode not in the truth, hecaiife there is no
truth in him *"; and therefore they whb have
in their minds, or who
having once received and believed them, renounce and defert them, and fuffer them to
have no farther influence, refemble him who
is deftitute of all truth, in difpofition, and do
thofe very works, of which he gives them an
example, by his having apoftatifed from, and
rebelled againft it. In like manner, a violent

no principles of truth

and

ohjlinate oppofjion to

the truth, in order

to prevent the progrefs and reception of it,
it be by fraud or force, or by endea-

whether

vouring to obfcure and corrupt it, argues a
very diabolical difpofition, and that men are
under the influence and adtuated by the counfels of the great enemy of truth, and the fubtle
Thus St.
deceiver and feducer of mankind.

Paul

tells

Ejlymas the forcerer,

who withjlood

and endeavoured to turn the deputy governor of Paphos from the faith : That he was a
child of the devil -fy both becaufe he was an
enemy of all right eoufnefs, and ceafed not to perThe partivert the right ways of the Lord.
that
contention,
envy,
and
of
cular fins
rife,
occafion confufion and every evil work, are
declared by St. fames to proceed from that
ivifdom which is earthly^fenfual, and devilijh J.
Subtlety and craft in doing tuifc hief cou^ituiQ
perfons children of the devil, according to St*
Paul § j the fnalicious and murtherous difpofition, efpecially again ft the preachers of truth
hiniy

f

• John

viii.

44.

f Awls

xiii. 10.

%

Jam,

iii.

15.

§ Adls xiii. 10.

and
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and righteoufnefs, argue men to be of their
father the devil, and that they will do the lujls
of the father, according to Chrift *. The love
of lyings and fpreadi?7g offalfehood, he alfo declares to be the employment of the devil, who
when he fpeaks a lie, [peaks of his own -f",

from

natural difpofition to falfehood, as

his

being a liar, and the father of lies. Hence alfo
calumny and defamation ftand in the fame lift
of diabolical crimes %, as they are the effecfts
of an envious, malicious heart, are pernicious
lies, and the genuine did:ates of falfehood.
And as there is nothing more villainous and
execrable than treachery and breach of truft,
and an intention to betray and ruin, under the
pretence and guife of frienddiip, hence our
blelled Saviour exprefsly calls Judas,

who

be*

frayed him, a devil ; and the Apoftle obferves,
that juft before this unhappy wretch determined to betray his Lord and Mailer, Satan,
||

or the devil, entered into him § : And indeed
nothing but a devil incarnate could have been
guilty of fo atrocious, heinous, and aggravat-

cannot help adding, that the
on by the kings and
princes of the earth, through the luft of ambition, to enlarge their dominions, and through
an avaricious view to gather in the riches of
the world, and the fpoils of nations to themfelves, without neceffity and juftice, and contrary to the rules of humanity and honour,
argue fuch a diabolical fpirit, and are attended
ed perfidy.

I

wars which

*

John

§ John

viii.

xiii.

4.

are carried

-}-

Ibid.

J

Ibid.

||

John

vi.

70.

27.
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with fuch ravages, defolations, cruelties and
murthers, as that it is no wonder they are
afcribed, by the fpirit of prophecy, to the iri'
jiigatioji

of the fpirit s of devils, gathering the

kings of the earth to battle *, and cauling them
to dehght in, and unnaturally fport themfelves

with the miferies and deflrudlion of mankind.
In a word, hatred to religion, enmity to right eouf
nefsy and the taking pleafiire in iniquity, are the
proper characflerifticks of the ferpent and his
feed, and 'tis with the utmoft proj>riety that
fin, in all

the various inftances of

it, is

work of the devil. For
He was ih^frf who introducedfin

fliled

the

into the

creation of God ; the firft himfelf in the rebellion againft his Maker, and who by his
inftigation

drew

in others

and condemnation.
diately before

my

The

text

is

to fhare his

guilt

immeremarkable.
The
expreflion

devilfnnethfro?n the beginning, plainly afcribing
the origin of fin to him, and pointing out his

oh^miiQ perfevera7ice in committing it. He
fimieth from the begimiing is much more than

He might have finned,
but
to
afhrm hefnnethfrom the
repented;
and
beginning, is to afhrm, that he continues the
fame, and ever fince he began to fin, he hath
never changed his conduit, but perfifted incurably to multiply his offences againfl God.
'Tis difficult to determine the precife meaning
It may
of the cxpreflion /r(?/?2 the beginning.
mean, in the beginning before ever the world
to fay, he finned.

• Rev. xvi. 14.
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the fame expreffion certainly means
in 'John.
In the beginning was the word, i. e,
before the creation of the worlds, becaufe all
things were made by him, and without him nothing
was made that is made. And in this fenfe the
begrniy as

expreffion will
againft

refer

to that early rebellion

God, by v/hich many of the Angels
and dignity of

loft their original perfed:ion

by God of their
to which the
native happinefs and glory
Apoftle Jude refers, when he writes concerning feme of the Angels, that they kept not their
f,rft cjlates, but left their own habitations *, and
nature, and were deprived

;

who

have therefore been refervedin everlajiing

chains, unto the judgfnent of the great day.

The

whole angelick order was undoubtedly created
in a ftate of proper perfection ; but ftill mutable and in their nature, and by the neceflary
law of creation, liable to natural and moral
evil.
The perfe(Sion of no created being is
^j

high and abfolute, as to be without limitation and defed:. God only in this fenfe is perfect, and who therefore can never be tempted
'to evil.
There is nothing that he can want,
and therefore he can have nodefire after more.
He hath nothing that he can fear, and therefore can never be anxious about loiing what
he hath. He hath none fuperior to him,
and can have nothing of the difpofitions of
jealoufy and envy.
He knows every thing,
and can never be miftaken. He can do what
he pleafes, and therefore can never be prefo

•

Verre6.

K

3

vented
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vented from doing what his wifdom directs him
to effeft. So that he hath nothing in his own
nature that can induce him to evil, and therefore cannot be tempted from himfelf, and
therefore mufl be above and free from all external temptation, becaufe there can be no
place for this, unlefs there was fomewhat in
his nature anfwerable to the temptation, and
which might render it proper to influence and
But thefe things can be faid
perfuade him.
of no created beings v.'hatfoever ; becaufe being

they are neceffarily limited and de-^
They have their wants, to which
pendant.
they are unavoidably fubjed:, and there may
be kinds of happinefs of which they are not
in poiTeffion j and therefore they may be liable
to the uneafinefs of defire, and to be tempted
bythatdefire topurfuetheobjed of it, byfuch
means as they imagine the mod likely to obtain
it. And as they are defedive in power, they are
fubjed: to apprehenfion and fear,either that they
may not obtain the good they delire and covet,
or may lofe the good they poflefs; and therefore
created,

may be moved by fear,

either to right or

wrong

meafures, to get what they have not, or fecure what they have. Their very perfedions,
and height of dignity may infpire undue elevation and hauteur of heart, and expofe them
As they
to be tempted by vanity and pride.
being,
and
do not
of
rank
are not in the firft
poffefs the highefl degrees of dignity and honour, they are liable to the ftrbng temptation
This very ftate of
of envy and ambition.

fubjedion to a fuperior

may make them
afpire
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and tempt them to
from the uneafmefs of obedience to thofe who are above them. As all
created knowledge is defe6live, they may be
betrayed and deceived into a very wrong and
criminal condud:; and as their power is limited, they may not be able to guard themfelves
from evil, and fecure themfelves either from
So that the origin of moral
guilt or mifery.
^nd pefial evil is to be derived from the natural
imperfeBion of every created being, which expofes them to the power and influence of
temptation, and by confequence to fin and
guilt, and the punilliments and miferies that
attend them.
So that whatever may have
been the original perfection of Angels, it had
its mixture of imperfediion ; they were therefore liable to change ; they had in their very
frame and conilitution what fubjefted them
to temptation to moral evil,
and rendered
them liable to natural and penal evil. And
afpire after independency,

free themfelves

when
from

the Apoftle

tells us,

that liitDevilJinneth

feems to point out his
early apoflacy from God, and that he foon
became an offender againfl him, to whom he
owed his very being, and the diftinguifliing
privileges and honours of his nature.
Or his
iinning from the beginning may relate only to
the beginning of this world, and that original
temptation by which he feduced our firfl:
parents into fm and ruin ; the forfeiture of
their innocence, and the lofs of their hap^
pinefs. He then fmned by fahhood and lying,
by telling them they fJoould not die if they eat
iC 4
the
the beginnings

it

Of ibe

1^6

the forbidden

Gods

Purpofi for which

Serm.

but that they Jhou/d Se

fruit,
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like

-f*:

upon which account our Saviour de-

clares, ihdiifrom the beginning he abode not in the

truthy becaufe there

when

is

he fpeaketh a

no truth in him

lie,

is a liar, and
by a lie he deceived our
fin, he deceived them into

becaufe he
as

fo in our Lord's expreflion,

from

-,

and that

he Jpeaketh of his own,
the father of it.
And
firft

parents into

deftrucflion

and

he was a murtherer

the beginning, the deftroyer of the

human

-,

whole

by his falfe infmuations he
brought them under the condemnation of
death.
Sin therefore is with great propriety
faid to be the work of the devil, becaufe he
firfi difordered and defiled the creation of God

by

race, as

this execrable evil, falling

from

his origi-

nal integrity, involving himfelf in the guilt

of

and becoming the great example and
it to the whole reafonable creation.
And what (hows, that he flill continues obflinate and impenitent as a fmner,
and takes pleafure and delight in it, as his
proper employment and daily work, is,
That not content with finning againft God
himfelf he is, in a very criminal refped:, the
author of 7nens fins, by afiiduoufly and artfully tempting them to fin, and doing whatever
he can to feduce and perfuade them into
guilt and ruin.
It is at firfl view furprifing,
that reafonable beings, whofe powers and faculties of reafon were given them, to render
them capable of the very high and elevated
fin,

pattern of

f John

viii.

44,

fervices
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and virtue^ of imitating
of righteoufnefs and goodnefs,
and fecuring their bed and higheft happinefs,
in the acceptance and favour of the greatefl:
and beft of beings, fhoiild become fo intirely
corrupt, fliould fo wholly degenerate from all
moral excellency and recStitude, and be fo
abfolutely loft to all fenfe of and regard to
their own welfare and honour, as to be wholly
funk into the infamy of fm, and delight to
make others as vile as themfelves Efpecially,
that beings of fuch fuperior powers, privifervices of religion

God by works

:

leges and

endowments,

as angels are,

fo far degrade themfelves,

and be

fliould

fo dread-

changed from v/hat they were, when
brought into being by God, as not only to
continue in their apoftacy from him, and habitually delight in thofe crimes which are his
fully

abhorrence

j

but Ihould condefcend to become

a kind of traders in vice, the

ducers of others into
and by lying, falfe

all

mean and

viley^-

kinds of wickednefs,

infinuations,

deceitful,

treacherous impolitions, and by all the methods of fraud and iniquity, ihould make it
a proper bufinefs to propagate corruption and
mifery, and fpread that ruin in the creation of

God, which

reafon,

the dictates of juftice,

and every fentiment of compaffion and goodwould excite them to prevent. But the
wonder will in fome meafure ceafe, if weconfider what not \x\htQ^Qx\\\y pajj^s amongft man^
kind.
For how often have we feen perfons
of the greateft abilities, natural endowments,
fprightlinefs and wir, who have made great
improvenefs,

Serm. 5.
Of the Purpofe for which
improvements in fcience, and rnufl: be acknowledged by all that know them to be perfons of
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fuperior genius and underftanding I fay, how
many inftances have we ittn of fuch, who,
:

notwithftanding all thefe advantages, have
been the moll profligate and abandoned, both
with refpedx to their principles and morals ;
without one fingle fentiment to guide them,
or one valuable difpolition to influence and
govern them, in whom reafon hath been
wholly overcome by fenfe and appetite, and
who leem to make little or no other ufe of
all their valuable abilities, but to become
more defperately wicked themfelves, and to
fpread with greater fuccefs the dreadful contagion of infidelity, and all the moil fcandalous enormities of vice amongft others.

When men

become wicked themfelves,

there feems to be in them an unnatural deflre
to corrupt others, and a real but execrable
pleafure that they take in deftroying innocence
and virtue wherever they can fee it, in rooting
out all principle where they have any influence, and in rendering human nature in others
as contemptible, fcandalous, and fordidly vile,
as

'tis

in themfelves.

And what

are

thefe

but real jiends hi human JI:apcs, the deilroyers
of men, and the murtherers of their fouls,
by falfe infinuation and lying fuggeftions,
and fo ad;ing the part, and doing the works
of the devil, and doing it more effedlually unFor 'tis one of
der the appearance of men.
the prevailing charad:ers of this evil fpirit in
the facred writings, that he is a tempter to fm.

Undoubt«

Scrm.

the Son of

5.

God was

manifejled.

139

Undoubtedly he feduced many of the angels
He
to be partakers with him in his guilt.
entered paradife, tempted and actually feduced
our firft parents, and by them introduced fm
and death into the world. He infolently
tempted our blefled Lord, but there found
himfelf abfolutely difappointed, and Jefus was
the only ini^ance amongft the fons of men,
where his temptations were wholly ineffec-

He

hath been the great patron of fin,
and the mean and vile inflrument of drawing
men into it, in all ages and nations of the
world and doth not yet ceafe to go on in
the fame deteflable employment, and to practife on the paflions and imaginations of mankind, in order to deceive, corrupt, and deflroy
And on this account fin is properly
them.
the work of the devil, as wicked men commit it by his fuggeflion, follow his example
in doing it, and are employed by him as the
avowed patron and original introducer of it.
So that mens crimes are his works, as he ads
by them he is fo far the author of them,
and the guilt of them imputable to his ac-r
count, as they are committed by his infligation, and he derives his fatisfadiion and pleatual.

',

-j

from them.
But then it muft be carefully obferved,
that whatever fliare evil fpirits may have, as
tempters and feducers, in the fins of others,
this by no means takes away^ or diminijhes the

fure

and that maxim
;
remains true, that every

guilt ofjinners themfelves

of the Apoftle

man

is

tempted,

flill

when

he

is

drawn away of his
own
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mens

and defires, by which
they are properly tempted or inftigated to evil,
and without which they would be incapable
of all external temptations. When luft, or the
inward appetites and defires, concei'ves, grows
warm and ftrong, fires and fwells the imagination, and becomes big with the profped: of
gratification and indulgence, // bringsforthJin
fin is and will be the effed; and fruit of it.
And every man finds it fo by continual experience.
He finds himfelf prompted to fin by
his own inclinations; the call of his appetites is what he follows, and when he comes
to refiedt on the crimes he hath been guilty
of, he naturally condemns himfelf, knows
that the fault is chargeable on his own confent and choice, and that no one could have
forced him to have done wrong without it.
He who tempts another to do evil, immediately difcovers his own wickednefs, and that
his intention is to enfnare the perfon he
And this is fo far
tempts to his own ruin
from being any reafon why he (hould comply
with the temptation, that it is one of the
flrongefi: in the world why he fhould rejedt it,
and refolve never to have any thing more to
do with the perfon who offers it ; though the
-,

:

tempter

is

accountable iox Joliciting another to

and fo far partaker in the guilt of it, yet
as the complying with the temptation intirely
depends on the determination of every man's
fin,

*

James

I.

14.

own
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of which the temptation cannot force, that compliance rnuH be voluntarjy and the fins committed, in confequenceof it, become properly his adtionswho
doth them, he is accountable in the nature of
things for them, and juftly liable to all the
penal confequences attending them.
Nothing therefore can be weaker than to
alledge the being tempted by the devil, as an

own

will, the confent

or alleviation for mens fins, when it is
really one of the circumftances that aggravates
and renders them more heinous. For what
is his character ? Is it not that of a rebel and

excitfe

offender againft God ? That of an enemy to
truth and righteoufnefs ? That of a feducer
and deftroyer of men ? Confiderations that
fhould make them reject his fuggeftions with

and abftain from the evils to
which he foUicits them, as from death and
damnation. If fm be his work, for that very
reafon it fhould ?iot be ours. If he will perform
the mean and criminal office of a tempter and
feducer, leave him to his guilt, but don't be
partaker in it ; let him go on to expofe himfelf to an aggravated vengeance ; but be not
the fool to be enfnared by an enemy who
feeks for thy defrruv^ion, and who is mad
enough to damn himfelf doubly, if fo be he
Bring thy
can but prevent thy falvation.
Guard againft
paffions under government.
the habits of fin, let reafon, confcience, and
principle be attended to, put on the whole armour of God, and ufe the means appointed for
thy fafety, and his temptations will be entirely
abhorrence,

harmlefs.

Of the
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harmlefs, and have no power and influence
bad heart is the moji dangerous
over thee.
te?npter, and no man is ever fafe, who is in
He is Hable every moment
pofleffion of it.

A

be enfnared and overcome by it.
He cherifhes in his own breaft an enemy,
againft which it is almofl impoilible he fliould
Every folicitation from
ever guard himfelf.
without, will he ftrengthened by the traitor
wuthin him, and rendered effecftual by his inExpel this fecret adfluence and perfuafion.
Evil fpirits may
verfary, and all is fafe.
tempt, but they can make no impreflion on
God himfelf is concerned for
a good mind.
the fafety of an upright man, and he, under
every temptation, willJind out a wayfor his efcape.
How doth this account heighten the evil of
fn, and how flrong a character of infamy and
guilt doth it throw on thofe who take plea-

he

lives to

sure in and wilfully

commit

it,

in that they do

the works of the devil. He who committethfm,
faith the Apoftie, he who lives in the habitual

of wilful and prefumptuous fin, is of
he is one of his children, imprefled
with his temper, refembles him in difpofition,
imitates his example, fubmits to his authority,
pra(5lice

the devil,

and is employed m his fervice. Upon which
account our blefTcd Saviour tells the Jews, for
their oppofition to the truth, their hatred of

and the envy and malice with
which they perfecuted him and fought his
death, ^ Te are ofyour father the devil, and

his perfon,

f John
T

viii.

44.
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the works ofyourfather ye do. He forms by his
fuggeilions and influences their moral nature, difpolition

account they

and charader, upon which
in the moral fenfe, as pro-

are,

perly his oifspring and children, as in the na^
tural one we are the children of earthly parents, from whom we derive our bodily frame,
and thofe lineaments and features of our face,
by which we refemble them, and are often-

times known to be their offspring. Andindeed
how ftrong is this refemblance that men bear
to this evilfpirit, by the difpofitions and habits,
and pradice of fin This wholly defaces the
!

image of God, cuts off their relation to him,
as children, and renders them utterly incapable of his approbation and acceptance. For
born of God doth notfin *, /. e. wilwith pleafure and dehabitually,
fully and
light ; for his feed remains in him ; the good
feed of his word, the principles of truth, and

"whofoever

is

the ingrafted difpofitions of piety and virtue ;
fuch a one cannotfn, becaufe he is thus horn of
man may have the natural power of
God.
doing, what may be juftly faid he cannot do,

A

in a

moral

fenfe.

lives in this world,

no man,

There

is

but

liable to fin,

is

who

and
But yet he who

may adluaily
born of Gody formed into the Chrifiian
temper, under the influence of the principles
of divine truth, and in pofieffion of all thofe
facred difpofitions, which are eflential to the

therefore

fin.

is

charader of God's children, fuch
*

1

Joh.

iii.

9.

a

one can?iot
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^n, L e. delight and perfevere in the prad:ice
of it ; becaufe it is what he abhors and detefts,
what all his belt principles and convidiions
oppofe, and what all the governing difpofitions of his mind, and the good influences
of the fpirit of God, which he is under, do
in the mofl: powerful and effectual manner
caufe

him

to

Apoftle adds

:

reject.

In

And

therefore

this the children

the

of God, and

JVhorthe children of the devil are manijeji*.
Joever doth net right eoufiiefs is fiot of God, neither

he that loveth 720t his brother.
You fee here, Chriftians, the

made of
children

What

all

grand divifion

mankind: They are either the

of God, or the children of the

them God's children

devil.

the
love of truth and charity, and the prad:ice of
univerfal righteoufnefs. What renders them
the children of the devil is, oppolition to the
truth, en.:ity to goodnefs, and the love and
But would any wife man
practice of lin.
choofe to be the children of fuch a father,
and to be the members of lb infamous, accurfed, and deteltable a family? Can it be
for our own reputation to refemble him,
who is the mo(t monitrous and deformed beinpo in the whole univerfe of God, and the
features of whofe face are all compofed of
pride, envy, revenge, malice, hatred of God
and goodnefs, cruelty, and every difpofition
that can diflort and blacken it ? And can any
confiitutes

is

thing be faid to paint out in a ftronger light
• Verfe

10.

the

Serm.

the Son of

5.

God w^s

the intrinfick evil of
it

prevails,

God, and

it

fin,

manifejied.

than that fo far as

defaces the glorious

itnprefTes
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on thee

image of

a refemblance

of

a fiend, and transforms the man into a devil.
This is not my reprefentation, but that of the

And it is not a fifpirit of God and truth.
gurative, but a real defcription, agreeable to
For if the devil be, accordnature and fad:.
ing to the Scripture account, a finner from
the beginning, and continues to be fo, is the
great promoter of, and the tempter of others
to do it, then all thofe who live in a courfe of
fin are really like him, imitate him as their
example, and are in the moral fenfe his children, and belong to that family of v^hich he
is really the head and father.
Are there any
of you here who are habitual Jlaves to the
power of fin ; whofe confciences reproach you
with allowing yourfelves in any of thofe groffer crimes, which argue enmity to God, which
are inconfiftent with the love and pra(5tice of
righteoulnefs, and difcover you to be deftitute of all reverence and affedtion for God ?
You would perhaps count it a breach of decency and good manners, Ihould I tell you in
plain terms what you really are, and to whom
you belong. I will not tell you, that I may
not offend you. But I will tell you what the
fpirit of revelation fays, and if you are offended it muft be at your own peril. And
it is this in plain words
He who commit^
tetli fin is of the devil *, and that it is thi3
:

•

Vol.

III.
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who works in the children of difobedience.
You fee from hence whofe influevil fplrit,

you

workers of iniand from
whom you are to receive your final portion
and inheritance. And {hall any of us thus
choofe to be numbered in his family, who is
a rebel and an apoftate from God, an exile
from Heaven, and an outcaft from celelHal
glory, profcribed to eternal death by the jufl
vengeance of the Almighty, and who wants
to influence and tempt thee, fmner, to partake in his guilt, that thou mayeft finally
iliare in his damnation ? Retreat therefore
Scorn to imitimely from the paths of fin.
tate the father of lies and wickednefs. Apply
to the grace of the Redeemer, that he would
refcue thee from the power of the evil fpirit,
form thee into his own image, reconcile thee
to God, and give thee a right to the inheriBlefied, for ever
tance of his children.
blefled be God, who manifefl:ed his Son in
the world, to deftroy the works of the devil.
BlefTed be thy name, thou benevolent Saviour
of the world, who came on this errand of
compaflion and goodnefs. Oh deliver us all
from the works of this deflroyer, and in
imitation of thy example, and obedience to
thy commands, may we work the works
of God, and be found in the habitual practice of righteoufnefs, that we may become
the children of God, and the happy heirs of
Amen and
eternal life and blefiednefs.

ence you are under,
quity,

whom

you

if

are

are to call father,

!

Amen.
But
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ntanifejled.

which ftands in
which is attributed

another eviU

clofe conne<5tion with^^^

;

and the proper work of the devil, and
which the Son of God was alfo manlfefted to
And that the
deftroy, and that is death.
Apoflle had this alfo in his thoughts, appears
from the context, in which he tells us, that
the gofpel dodrine obliges us to be of a different fpirit from Cairiy who was of the evil
He was like that
one, andjlew his brother *.
evil fpirit, a murtherer, and by his inftigation
Deftru6tion and death
flew his brother.
therefore are from the evil fpirit, and equally
to,

his produdiion as fin itfelf.

And

this fenti-

ment is plainly confirmed by the author to the
Hebrews; and the expreffions are fomewhat
parallel to thofe before us.

For

as Chrift is

here faid to be manifefied to deftroy the works
of the devil he is there faid to have taken
part offleftd and blood ^^ that through death he
might deftroy him that had the power of deaths
that is the devil.
It was a fettled opinion
amongfl the Jews, that Samuel or Satan
],

was the Angel of death +, and received comIf the
miffion from God to execute it.
meaning of this be, that all who die are deftroyed by this Angel of death, or by the
immediate hand of ^atan, 'tis an alTertion thaf
hath nothing in reafon and fcripture to fupport it.
Diftemper, old age, a thoufand
accidents will occafion death, without any
immediate interpofition of this Angel of death
• Verfe 12.

f Heb.

ii.

14.
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to add, that

with

refped: to all lincere Chriflians, this evil fpirit

hath no power over them, God having difpoiTefled him by Chrift of his dominion in
this refped:, and given the keys of Hades and
death into the hands of Chriji. And therefore
this expreffion of the Apoftle, of the devil's
having the power of death, cannot fignify,
that he ever had fo the power of it in his
hands, as to inflid: it at his pleafure, that
every difeafe of which men died was of his
fending, or that every accident which put a

period to men's lives was owing to his conThe great events of life
trivance and power.

and death are under a better dijpofal 2Si^ management, and the Chriftian need not give
himfelf a moment's uneaiinefs about the power

which Satan hath

to take

away

his life, or

He hath none at all over
by being recovered from fin by
the word and fpirit of God, he is no longer
uivier the dominion of the deftroyer, v/ho
cannot take away a lingle moment from the
period of his life, and is not the executioner

haften his death.

him

;

for

of the divine vengeance to deprive him of
life, when he leaves this world, and exchanges it for an eternal one. For he is under the perpetual guardianihip of the power
of God, and intereiled in thofc gracious promifes of the Redeemer, which afTure him,
that Satan Jhall be trodden under his feet y that
the (rood iruardian Angels (hall watch over and
minider to him living and dying, and convey

him

fafe in his

departing moments, into thofe
facred

Serm.
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facred receptacles of reft and peace, that God
hath provided for his faithful fervants, there
to abide under the

immediate cuftody, and in

'till their refurred:ion to
a blefled life and immortality.
However,

the prefence ofChriJi,

which death is the
the devil, and in which he may juftly be faid to have the power of it.
For
He introduced death into the world, as the
there

is

a proper fenfe, in

work of

and puniftiment of (in, and as^« was
work,
as he was the original feducer of
his
fruit

mankind

to it, fo alfo death is his work, becaufe
the wages ofJin. And it is upon this account that our blefled Saviour declares of
him, that he was a miirt her er from the beginning *; becaufe by tempting and feducing our
it is

firft parents into fm, he fubjeded them to
immediate death, and involved all their pofterity in the fame condemnation and ruin;
for as by one man fm entered into the world,

death alfo entered byfin^ andfo death pajfed upon
for that all have finned -f-. Death in-

all ment

deed was the penalty annexed by God to
tranfgreffion, and which the evil fpirit never
could have inflicted on mankind without this
permiflion and conftitution of God.
But as
he knew the law under which man was created, deceived him out of his obedience, and
prevailed with him to violate the condition
of his life and happinefs ; he became properly the deftroyer and murtherer of the
yvhole human fpecies, and introduced all the
John

viii.

f Rom.

44.

L

3

v. \z.

ravages
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lavages and defolations of death, throughout
all the various ages and nations of mankind,
and fo laid wafte this fair and beautiful creation of

God, which was

originally

formed to

be the dwelling of innoceace, the garden of
and the paradife of enjoyment and plea-*

life,

objeBed to this account
jidam was formed out of the dufi^ as to
his bodily frame, and that the materials of it
were corruptible 's.xvdifep arable, and could have
no principle of immortality in it. That he
had as real need of the recruits of ileep and
proper food in Paradife, as we have, for his
nouriihment and fupport, and muft have died
fooner or later, whether he had finned or not,
without fome powerful provifion to guard
him from mortality and death, and to repair
thofe defe(5ls and decays of his animal frame^
to which in the nature of things it was liable j
all this is very true, but an objed:ion nothing
Nor is there any difficulty
to the purpofe.
fure.

It is

:

lL\\2it

in fuppofing, either that

God

at firft

formed

the original conftttution of man of a more durable and firm contexture, than that we all
experience it to be at prefent ; or that he
could, and did caufe the earth in her primitive ftate of unwalled vigour to produce
trees, plants and vegetables, originally with
fuch medicinal and powerfully rejiorative virtues and qualities, as fliould prevent all fatal
diforders, recruit the conflitution from time
to time, guard it againfc ail inv/ard decays,
revive the wailing fpirits, and lengthen out
life to any fuppofeable term of duration ? The
longevity

Serm.
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is

ex-

and
confirmed by many intimations of the mofl
And there are now
ancient profane hillory.
vegetable,
the
mineral and
m.'.nv things in
animal worlds, that have reftorative, ftrengthening qualities, free the body from diforders,
and tend to the prolonging and enjoyment of
Let now the fagacious naturalift inform
life.
us, how the life of man, in the firft ages of
the world, was lengthened out to a period fo
largely exceeding that of the prefent generation
or if he will, by what means it endures even to the prefent term ; and we may
venture to afTure him, that we, in our turn,
will inform him, with equal certainty, how it
may be protracted to any fuppofeable term or
For I imagine that the
period whatfoever.
fame author of nature, who formed man for
fo much longer a duration than the infed:,
who lives and dies in a day, or a month, or
a year, could with equal eafe have created
man to endure the whole length of the antediluvian race, which is not the life of an
infect when compared to eternity ; or for any
longer term, or period of duration that can
be affigned.
And if it can be fairly explained, how our prefent food repairs the daily
wafte of nature, and preferves the animal
oeconomy in due vigour, or how the virtues of medicine preferve from the fatal effects of bodily diforder, or repair the conftitution when emaciated and enfeebled by
it
I believe we fhall then be foon able to
prefsly alTerted in the facred writings,

',

.;

L4

make

.
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make the difcovery, how the food of our firft
parents in Paradife, when all the fruits and
produdtions of the earth mufl: have been particularly falutary,

and nutricious, might have

perpetually preferved the vigour of the conftitution I or at lead how the medicinal vir^
tues of certain fruits and vegetables

have done

it,

had

infufficient for this

purpofe.

And

might

their ordinary food

been

wonderful and vivifying
was fuch a pro-

that there

made, for originally /)t7')^(='/?/^/'/;z^ the life
of man, had he preferved his innocence, is
extremely plain from revelation
which affures us that E^den had its tree of Hfey and
that when man had finned, and the perpetuating his life muft have proved the utter

vijiofi

-,

ruin of the world, God drove him out of
"Eden, lejl he jhould put forth his handy and
take aljo of the tree of lift and eaty and live
for ever * ; i. e. left by having perpetual recourfe to the fruit of this tree, he {hould

guard himfelfagainft diftemper and mortality,
and thus perpetuate his life in aftate of guilt
and mifery. And I fee no more wonder and
miracle in this, than that by food and phyfick we fhould now be able to guard off
difeafe, and continue our exiftence to fixty
or feventy years, or any longer or fliorter period of human life.
Man therefore was originally created with all the natural means of
prolonging and perpetuating his prefent life i
at leaft

'till

Godjhould pleaje to
Gen,

iii.

tranflate hitn into

22.

a bet^
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And

that

him, feems
to me at leafl: extremely probable, from the
inftances of Enoch and Elijah, whofe tranllations Teem to fhew us, what would have been
the privilege of all men, had they not corrupted and deftroyed themfelves by lin. Death
was therefore an evil man had it in his own
power to avoid; and though he made himfelf
fubjed to it by his own fm and folly, yet as
he was deceived into (in by the lies and perfidy
of the wicked tempter, with an intention to
deftroy him ; both fin and death are equally
the works of this malignant fpirit ; and on
the one account he is the corrupter ^nd feducer
of mankind, and on the other their malicious
and implacable dejlroyer.
And as he was thus a murtherer from the he^
ginningy fo by tempting men to fin he is con^
tinually employed in the fame cruel and defirudlive fervice, and makes their paffions
and vices fubfervient to their prefent and
eternal ruin.

How

which they indulge

traniluted

often are the crimes to
fatal to life,

valuable interefts of
thei^felves off in the

it

-,

and

all

the

whereby they cut

midll of their days,

by thofe bodily diflempers which they
contract, or expofmg themfelves to the vengeance of human jullice. The horrid deftructions and ravages of war, carried on by ambitious and revengeful princes, with implacable and unrelenting hatred againfl each
Other, facrificing thoufands and ten thoufands
in the fury of their rage and madnefs , Is not

either

-

the
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the devil executing by them his murtherous
purpofes, and glutting his fpite and maUce in
the innumerable cruelties they commit with
pleafure and triumph

Are they not his inJlrumentSy and do his works, and a£t by thofe
infernal paffions which he infpires, heightens
and enrages ? Could men a(ft thus did humanity polTefs them ? They may ridicule the
notions of a devil, and his tempting and infligating mankind to vice; but they them?

prove the
and what manner of

felves too ftrongly

reality

agency,

fpirit

pofTeiied by; a fpirit not

human

of his
they are
or divine, but

a fpirit fierce and delirudive, that delights in

the carnage of mankind, and that fports itfelf with the mifery and flaughter of the
innocent and helplefs, and which therefore
demonllrates, that they are influenced by a

and policy earthly, fenfual, and devilijh.
For what can the policy of the devil himfelf influence them to beiides, or worfe than
this
Or how can they more effecftually

fpirit

:

prove themfelves his children, than by imitating his example, and doing thofe works
which are the moft perfect copies of his
own, and of all others the mofl: agreeable to
his will

The

?

that the entire dominion of
upheld and continued by the
prevalence of fin and death.
He is the author and father of both, as he tempted, prevailed, and deftroyed our firfl: parents, and
involved all their poflerity in theconfequences
of their fa^l. And therefore in the fame.fenfe

truth

this evil fpirit

is,

is

as

Scrm.
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work, fo is death of which he
have the power, becaufe whenever he prevails with men to fin, he as certainly prevails with them to deftroy themfelves, and renounce the invaluable bleffingof
as

Hn

is

may be

eternal

his

',

faid to

life.

He that fins againji

me, fays

Wif-

doin, doth violence to his own foul, all they that
hate me love death *. Death therefore attends
his pleafure,

'tis

his infeparable

companion,

it

mortal blow wherever his fuggeftions are admitted and prevail ; and will triumph over mankind to the end of the world,
who are all involved in the original fentence,
juftly, and that becaufe all here are in their na~
tures obnoxious to fin and guilt, and muft
therefore fubmit to the penalty annexed to it
by the wifdom and juftice of God, which is
death. And this ruin would have been irrecoverable and eternal, had not the mercy of
God interpofed. As he was the perfon in a
peculiar manner offended by fin, he only
could forgive it, and remit in any part the penalties attending it.
As he is the fole author
and lord of life, he only can give it originally,
Every man there.or reftore it when loll.
fore that dies, for any thing that created
power can do, dies eternally, and can never
And whether
revive to life and happinefs.
as finners, the penalty of death Ihall be everftrikes the

lafting, or

finally reverfed,

muft depend on

good pleafure of God, and can only be known
And
to us by the revelation of his will.

l\\Q

• Prov. viii.

36.

blefTed
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aflured, that neither fin

nor death fhall be permitted to triumph univerfally or for ever, over mankind, that the power
of the evil fpirit {hall be broken, and his do-

minion come

me

brings
fubjedt,
"

II.

to

which

To

to

perpetual end.

the more pleafing

And

this

part of this

is

reprefent to you

the benevolence

and grace of God towards a finful world,
in the manifeftation of his Son, in order to
But of this
deftroy the works of the devil.
in the next difcourfe.
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^Sl

[

]
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GOD

in the

The Goodnefs

of

Ma-

nifeflation of his Son.

I

For

this purpofe

John
was

S.

iii.

the Son of God manifejied,

that he might dejlroy the works oj the devil.

preceding difcourfe
INofa thofe
v^orks of the

I

gave you a view
which the

devil,

Son of God was manifefted to deftroy, Jin
and death. I am now
II. To reprefent to you the grace or benevolence of God, towards a finful world, in the
manifejlation of his Son, in order to his de-

ftroying the

works of the

devil.

purpofe was the Son of God
might defroy the works oJ the devil.
Confidering this evil fpirit as the

For

this

manifejied, that he

enemy of

God, and the feducer and deflroyer of man ;
could God more efFedtually confult our

how

peace and welfare, than by fending fo great
and excellent a perfon to prevent theeffecfts of
his perfidy and malice ? \ifin be the reproach
of human nature, if it alienates us from God,
the eternal Jource of happinefs, and if it creates
in

15S

'The Goodnefs of

in all, that are

God
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flaves

to the practice of it, a real indifpofition and
incapacity for ever attaining their ultimate
and fupreme felicity ; the deftrudiion of the

and our reconciliation to
God by faith and love, and holinefs of heart
and life, is blefling us in the moll fubftantial
and durable manner, and is infinitely more
defirable and valuable, than all the treafures
of the earth that can be put into our poflefIf life is highly to be prized, and imiion.
mortal life and blefednefs are thegreatell: objeds
love of

us,

fin in

which our ambition, or mofl:
can reach, what muft death be
to

partial wiihes

How formiHow uncomfortable the profHow immenfe the lofs we fuftain
!

dable an evil
pe(5t of it
'

!

The abfolute lofs of ourfelves, of
we poffefs, and of all that we can
The
deftrucSion of death is it not
for
hope
the reverfal of our own deflru6tion
To
overcome this enemy, how glorious the vicby

it

!

every thing
!

!

tory ! To return to life and happinefs, how
pleafing will be the furprize ? What fatisfadion and triumph will attend it? Oh! who

can fufficiently adore the exceeding riches of
the divine grace, in railing us to the hope
and giving us the promife of fo lignal a redemption The Son of God was manifefted
to deftroy both fin and death, both of them
the works of that evil fpirit, who tempts men
to fin, eternally to ruin and deftroy them.
!

Confider here
I.

The

evils is

perfon

of no
I

employed

iefs a

to abolilh thefe

character than that of the

Son
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Undoubtedly this title is givcQ
Son of God.
to our blefled Lord to fet forth the dignity of

his perfon, and to reprefent to us

was

to be

employed

how Jit he
and how

in this errand,

capable of effecting the purpofe, for which
his heavenly father fent him. This adverfary
of God was grown wife by his experience,
was well verfed in the arts of deception, had

grown

infolent by fuccefs, was one of thole
beings who excelled in flrength, and was not
to be difpolTelTed of his ufurpations, to be
defeated in his policy, or prevented in his
future fchemes of deflrudtion, by one of in-

How unequal
between one of
the angelick order, and this infinuating and
mighty fpirit, who drew in the third part of
the Angels themfelves, to be partakers of his
crimes, and (harers in his condemnation
As
to men, they were all of them become guilty
'before God, and inevitably fubjedt to deftruction and death, from which they knew their
recovery to be by themfelves abfolutely impoflible.
Who then was fufficiently mighty
and able to fave them ? God would not undoubtedly employ an improper inftrument to
ferior capacities

would the

and powers.

conteft have been

!

accomplilh his own defign of goodnefs ; either
one too weak to accomplish it, or who by a
tranfcendently fuperior dignity of perfon and
charad:er was above being fent on an errand,
that would have been fuccefsfully managed
by one of an inferior nature and ftation. And
therefore God fixed on him to be his fubftitute
in this affair, who is by nature the exprefs
image

The Qoodnefs of Goi

i6o
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image of his perfon, and the bright reprefentaof his glory j on him who was his great
agent in the formation of man, to refcue him
from the power of him who had destroyed
him that both in the works of creation and
redemption he might have the pre-eminence,
who is the only So?i of Goil, i. e. the Son of
God in fuch a fuperior fenfe, as cannot be
affirmed of any created being whatfoever. A
choice this, that fhews both the importance
and difficuhy of deftroying the works of
the devil.
2. To efFe(5l this, the Apoftle tells us, the
Son of God was manlffted. The manifeftation' here fpoken of refers to his incarnationy
when he firft came into the world and tabernacled in our fiefh, and to the whole of
his after-miniflry, when he came publickly to
his own people, and maniftfied his glory by the
miracles which he performed, the do(5trines
he taught, the precepts he gave, and the
promifes he made, in order to perfuade them
to believe in him and obey him, and gave
tion

',

himfelf up to the death, to accomplifli the
fcheme of his Father's goodnefs, and perfed:
the redemption of thofe that were given him.
And thereis this intrinfick evidence of the truth
of ChrilUanity, that though the fcheme of falvation by Chrift confifls of many parts and
branches ; yet there is fuch a mutual connedion of all of them, and fuch an entire dependence on everyone of them on each other,
as that they all concur to produce the one
great confefied iat^i^x^ i infomuch that take

^way
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of his Son.

away any one fingle efTential branch, the
whole will appear confiifed and imperfed;,
and incapable of

effectually anfwering

the

This intention of
and
the appearance of
revelation,
the gofpel
Chrift in the world, as exprelied in the words
of my text, is to dsftroy the works of the
And when the feveral parts of our
devil.

avowed

intention of

it.

bleffed Lord's mediation are duly confidered,
they will all of them appear to be of verygreat importance, and even ablMutely neceffary to bring to perfe(5i:ion this benevolent
purpofe of the divine providence and government. Let us confider here,
That the Son of God was manifejied to
I
dejiroy the works of the devil^ by putting a Hop
•to the prevalence and dojninion ofJin, and re-*.

fcuing

men from

their fubjedtion to the in-

power of it. Our bleffed Saviourj^
own perfon and conduB, foiled this great

fluence and
in his

deceiver in every attempt to feduce and enfnare him. He maintained his obedience and

heavenly Father, notv/ithftand-*
ing the mod artful endeavours to beguile and
corrupt him, and was the only perfon of t\iQ
human race, who efcaped the pollution and
guilt of iin, and fecured himfelf from the
condemnation due to it.
So that the Sort
of God may be faid to have deftroyed the
works of the devil, as in his own behaviour he was perfedtly free from iin, broke
the force of all his temptations to it, trampled the tempter under his feet, rendered
fidelity to his

wholly ineffed;ual
Vol. in.

all

his arts to feduce

M

and

corrupt

1

^he Gcodnefs of God
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corrupt him, exhibited a noble example of
an uniform., fteady piety and virtue, and thus
gave a lignal check to his ufurpations, and
the triumphs of fm over mankind.
But
farther,

Chrifi

was manifejled

the devily as

was

to

put an end

fuperjiitions,

to dejlroy the

works of

the intention of his appearance

and

to the impious idolatries

which had

among

prevailed for fo

many

the nations of the
That barbarous and uncultivated na~
world.
tions, who had no arts or learning to civilize and polifh them, fhould fall into miftaken fentiments of deity, and prad:ife abfurd and ridiculous rites of worlhip, perhaps
ages almoft

is

not fo

much

all

to be

wondered

at

;

though

I

my

opinion of the great fagacity and boajied perfe5lion of human reafon^
to refied: that any, who have reafonable
powers, fhould fo utterly miftake the nature
of God, as the heathen world did, introduce
fuch a rout of deities, as they fet up for objects of adoration, and give into fuch methods of worfhipping them, as argued the
want of common fenfe, and bid defiance to
decency, truth, piety, and every juft fentiment of the nature and perfedlion of God.
confefs

it

lowers

But how much more allonifhing is it, that
cities^ where all the liberal arts

nations and

andfciencesfourijhedy

who reafoned and judged

well in almoft
the condudt of

other

whom

there

all

affairs relating to

human life, and amongfl
were men of the fineft genius,

and well verfed in
8

all

parts of literature

:

I
fay

hi the Manifejiation of his Son.
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and
Rome, in their higheft period of glory, and
with all their advantages for wifdom and
knowledge, yet ihould continue in fuch a
fay

truly aftonifhing

it is,

that Athens

of ilupid ignorance with regard to the
iirft principle of all religion, and not excel
the wildeft barbarians on the face of the earth
in the modes and ceremonies of their religiThis is moll: unqueftionably
ous worfhip
fad:, and abundantly fliews that the wifdom of
this world could not deftroy this mighty fabrick of the powers of darknefs, this chief,
this mafterpiece of all the works of the devil.
Idolatry; into which all the nations of the
world had been deceived, and out of which
no human power had been able to recover

ftate

!

them. But our Lord was manifefled to deftroy
this work of the great corrupter of men ; for
he appeared to reveal the father to form men
into worthy fentiments of God, to recal them
to the worfliip of him, and to difcover that
good and acceptable manner in which they
were to pay the worfhip which was due to
him. And as the Son of God came with this
view, fo he forefaw his fuccefs, and rejoiced
in the fure profped: of it
Thus he fays
to his difciples, upon their rejoicing that
-,

:

the devils

were fubje5i

to

the?n

through his

name: I beheld Satan, as lightning, fall from
Heaven *, i. e. divefted of that majefty and
power which he had ufurped, by being worjfliipped as God ; and caft out from Heaven,
« Luke

X.

M2

18.

where
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where the ignorance and fuperflitious folly of
men had placed him, as lightning, i. e. fuddenly, and by the fpeedy prevalence of my
dodtrine and religion.

he

tells

And

Now

in another place

the judgment of
will foon decide the fate

his difciples.

is

God
world
and refcue it from thofe vile idolatries
that have fo long overfpread it.
Now jJmll

this

of

*.

it,

the prince of this worlds who by the fuperftitions and vices he introduced reigned over

be ftript of his dominion, ejed:ed from his employ, and be no
longer worfhipped as God by the nations of
the earth.
And as the great intention of St.
Paul's miffion to the Gentiles was, to open
their eyes, and to turn them from darknefs to
light, andfro7n the power of Satan unto God -f-,
fo wherever the dodlrine he taught prevailed,
idolatry immediately became the abhorrence
of mankind, they renounced all the infamous works of it, reconciled themfelves to
the true God, and worfhipped him through
the mediation of Chrift in fpirit and in truth.
And this muft, in the nature of things, be
the perpetual effe(ft of the reception and fuccefs of the gofpel dodlrine, to expel idolatry
wherever it hath been fettled, and to prevent
the return of it wherever it hath been rejec-

mankind, be

ted.

Again

caji

out,

farther,

cf God was manifefled to deftroy
the works of the devil, as the great intention
of his appearance in our world was, to re-

The Son

* Johnxii. 31.

f

Afts xxvi. 18.
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men from

habits, to bring

them

to

1

tht'irJlavery toJi?iful pqffions

them

6^

and

to repentance, to enable

break off their linful courfes, and to

return to God by the regular pradice of all
the duties of righteoufnefs.
This is the exprefs do6trinc of our bleiTed Lord himfelf.
tells his difciples, I am come, not to call
the righteous^ butfmners to repentance *. And

For he

when

the Jews boafled of their freedom, he
them, that if the Son fiould make them
frecy viz. by faving them from the bondage of
tells

their vices, they jhould be free indeed •\; partakers of the moft necelTary and valuable liberty.
And indeed the whole of his docflrine

calculated to reprefent to men the danger
of lin, the neceffity of obedience to God by
doing his will, and the prad:ice of righteoufnefs, and the folly of, and final ruin that mull
attend the fubftituting any thing in the place
of real religion, and the virtues of a good
life.
And with this evident intention of
his dodtrine the whole of his life and character correfponded ; for in him there was no
unrighteoufnefs at all, nor could any of his
moft inveterate enemies charge him wjih, or
co7ivi5i him ofJin,
How fliould they ? For it
was his meat to do the will of his heavenly father, and he continually went about doing good
to the bodies and fouls of men. And by giving us fuch an amiable and perfedl pattern, he
evidently difcovered the end of his manifeftation to be to fave men from their fins, and
is

• Matt. ix. 13,

t John

M3

vilj. t,6.

from
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from

his

power,

them

feduccr of

God

to reinftate

cure

them the

who

and by obedience to
and fe-

in his favour,

glorious inheritance of his chil-

His Apoftles

dren.

6.

the cruel tempter and

is

to fm,

them
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after

him

alTert

the fame

important dodrinc, that the end of Chrift's
appearance was to refcue mankind from 11avery to their vices, and purge them from all
dead works. Thus Peter to the Jews :
hath God jent to hlefs yout i?i turning away
every one of you from his iniquities *.
And
St. John, a verfe or two before my text
Te

Hm

:

know

that he •was-manifejled to take

/ins '\,

as appears

i. e.

away our

from the whole

con-^

recover and preferve us "from the
works of fin, that herein we might refemble
him for the Apoflle immediately adds Atid
to

text,

'j

:

in him there is 7iofin. This alfo is the burthen
cf St. Paul's epiflles
Who tells us, that this
is a fait!fidfaying^ and worthy of all accept atiojiy that Chriji came into the world tofavefnners J
both from their fins and the condemnation due to them and that the grace
cf God hath appeared to us, bringing fahation,
:

-,

-,

teaching us, that denying ungodlinefs and
Worldly lujisy we fiould livefoberly, right eoujly
and godly in the prefent world, looking for the
blejjed hope and glorious appearance of the great

by

Gody and our Saviour

who gave
might fedeem us from

Jejus

liimfelf for

us,

all iniquity,

and purify unto

people, zealous
*

Aas

% Tit.

ii.

Hi. 26.

II

—

that he

Chrifl,

of good works
f

J

Johniii, 5.

hitnfelf
§.

a peculiar

This
J

i

is

Tim.

alfo
i.

15.

14.

farther
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from that abundant provifion,
which the mercy of God hath made to acfarther evident

complifh

from

this great

work of men's

falvation

All the doSirines of the go/pel ^vq
doctrines according to godlinefs, that lead to and
powerfully promote the practice of it, and it
fin.

the very end of our believing the truth to
make us free from fin, and thoroughly fancThe precepts of Chrift
tify and renew us.
command us to inortify ev£ry Jinful 2iWt&ion.
and habit, enjoin us to repent, to bring forth
is

fruits meet for repentance, and to pra6life
every virtue that can refult from any of thofe
relations and circumftances in which mankind can be placed. The example of the Son
of God is the higheft reproach to all immorality and vice, and the nobleft recommenda-

tion of every thing that

is

facred, virtuous,

and

praife- worthy. His promifes are given us,
that under the influence of them we might
sfcape the corriiptiofis that are in the world thro

and that we might be effectually perfuaded
to perfeSt holinefs in the fear of God, The good
lujl,

fpirit of God h offered to us, as the fpirit of
truth and holinefs, and that by his influences

We might

be fanSiifed throughout,??! body y foul,

The end oi his givi?jg himfelf to
death for us was, that he might deliver us from
and fpirit.

this prefent evil 'World,

redeem us from all ini-

and refcue us from the vanity of a finful converfation with his own moft precious
blood, and that our fouls 7night be purified by
our obeying the truth.
For this end he is exalted to be a Prince and a Saviour, that he might
grant
4
quity,

M
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grant repentance andforgivenefs ofjins. God
hath appoijited a day in which he will judge the
world in right eoiijnefs by "Jcfiis Chrifti to enforce
the cornmands oi repentance for paft fins, preferve us from the guilt of future offences, and
us unhlameable in holinefs to the end.
indeed for what other end, exciafive of
this, can we poffibly coiiceive God fliould
fend his Son into the world ? Kad it not been
for fin, we had needed no redemption. There
had been no curfe, no mifery, no death.
ejlablijl:)

And

Man would have needed no forgivenefs,
would never have afked it, and could have
had nothing to fear from the difpleafure and
God his Maker. His innocency
would have been his fafety, maintained his
confidence in God, and perpetuated his hap-

juflice of

pinefs in the divine favour.

is the
the evils

'Tis lin

one great comprehenlive caufe of

all

that infefh our world, renders focieties and
individuals unhappy, and expofes the doers

of

it

to temporal and eternal miferies.

move

Re-

from amongft mankind, the
voice of mifery would ceafe, and the world
would immediately be converted into a parathis evil

Reilore to man his innocency, he will be reflored to himfelf, to
his God, and to all the loft glory and happinefs of his nature, a,nd God will pronounce
him, as at his firft creation, njery good, behold him with apprpbation, and Ihew that
approbation by the uninterrupted effedls of
difaical

eftate.

his favour.

thy the

It

infinite

was therefore a fcheme worwifdom and benevolence of
God,

Serm.
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God, to fend his Son Into the world, in order to prevent that universal ruin, in which
the fubtlety of the tempter had involved
mankind ; by railing them from the der.th of
fm, and furnifliing them with the means to
difcover his devices, and overcome all his
temptations to thofe criminal practices, which,

whatever prefent pleafures may attend them,
are bitternefs in the end, and utterly inconiiftent with every valuable intereft of our
beings.

And

confidering that

all

the various

mireries of this life flow from lin, as the
original fource of them, I have no pofiible
conception, how God himielf could provide
for our everlafting welfare, v/ithout faving
us from this parent complicated evil, or refcue us from the power and mifery of the
0vil one^ but by enabling us to dejiroy his
works, by renouncing all the works of iniquity, and working thofe works of God, for

which God

originally

made

us

reafonablc

and which he hath ordained that we
Jljould walk in as Chriftians, and for which
he creates anew i?i Chriji Jejus our Lord. But
creatures,

farther,

Chrifl was manifefted to deftroy the works
of the devil, as he came to deftroy the con-

demning power of Jin,

and fet us free from
punhhment, under which
he had brought us as finners againft God.
thofe obligations to

Sin is the one great comprehenfive crime
under the divine government, is a contradiction to all the great ends of it, and a dired:
violation of his will.
It is abfolutely a contradiction

'The Goodnefs of
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God

Sefm.

6,

tradidllon to the purity and red:Itude of his
nature, what he therefore can never approve,

what he cannot countenance and encourage,
what he will not permit to dwell in his
fight, and what he cannot but punifh in
where it is inveterate
all reafonable beings,
and incurable. And this was the end aimed
at by the tempter of mankind, firft to feduce men into an apoftacy from God, and
then from what he found as the effedl of
his

own tranfgreffions,

to involve

them in

cer-

and irretrievable condemnation ; imaginthat as he had no hopes of remillion
the unhappinefs and ruin of
for himfelf,
man, when once become guilty before God,
would be as fixed and permanent, and hopeBut herein both his fagalefs as his own.
God, who
city and malice deceived him.
knew by whofe devices man was corrupted,
had compaffion upon his unhappy and deluded creature, and contrived the method
both how to reflore him from the power and
pradtice of fin, and confident with the honour and intereft of his own character and
government, to free him from that condemnation, under which he had brought himfelf.
tain

ing,

Son into the worlds not to condejnn
it, but that the world through him might befaved,
nnd that whofoever woidd believe in him, Jhould
And to
ndt perijlo but have everlajiing life.
a comreceived
effedl this great purpofe, he
mandment from his Father to lay down his life
for hisjheep, whom the Father had given him,

Hefent

his

and was fent by him

to be the propitiation for

their

Serm.
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that having thus cleanfed us from
own blood, he might reconcile

fins in his

us to God,

from wrath, and reand glorious hope of
an happy immortality in the kingdom and
how kind a provifion
prefence of God. Oh
is this to prevent the everlafting triumphs
and when reflored by
both oi Jin and death
the word and fpirit of God from the dominion and prevalence of fin, and by the
Almighty power of God from the corruption
of the grave, and the mines of death, then
fhall thefe works of the devil be entirely deilrOyed, his arts no more beguile us, his
temptations no more endanger us, nor the
fear of final condemnation interrupt our
peace, nor give us one moment's anxiety and
Let us refled:
pain.
deliver us

ftore us to the blefTed

!

-,

What

a

Jiuy in that

mark of
it is

here fet upon
declared by the fpirit of God
ififamy Is

work of the devih and that the manifeftation of the Son of God was neceffary to
dejiroy it ! It is what Satan delights in, what
he firfi: introduced into the creation, what
men do by his fuggeftions, what enllaves
men to his power, what renders them his
children, and from the deftru^lion it brings,
they could never have faved themfelves, had
not the Son of God himfelf undertaken their
to be the

And is it pofiible for reafonable
creatures to imagine that this is a trivial and
deliverance.

inconfiderable evil, or that God can behold
with indifi?erence, or that he will endure

with impunity

?

He made man

it
it

originally
after

The Goodnefs of God
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own image, and can he be pleafed
with thee, when thou defaceft it, and putafter his

teft

on

a diabolical refemblance

own

thee for his

fervice,

?

He

created

and to do thofe

works by which thou mayeft manifeft thy
And can
gratitude and obedience to him.
he approve thee when thou enllavefl thyfelf

who

to his power,

is

his implacable

adver-

by which thou
involveft thyfelf in his crimes, and in his
guilt ? Hath he not fent his Son to reclaim
thee from this madnefs, to warn thee againft
his delufions, to enable thee to overcome his
temptations,
and thereby to prevent thy

fary,

and doeft his works,

eternal

deftrudlion

wilt thou refufe

and by thine adlions

this falvation,

Maker, thou

And

?

tell

thy

the fervice of the
devil to his will, and wilt perfevere in doing
preferred:

he hath done by
only Son for thy redemption ? Let refledtion take place but for one minute, when
an inviting temptation to fin prefents itfelf to
thee, and give thyfelf but leifure to afk Who

his works, in fpite of all
his

:

is it follicits

am

I

muft

me

to

going to do
expe(!:t to

?

do

this evil

Whofe work

And what are the wages I
And when thy con-

receive

fcience tells thee,

?

?

the devil

is

thy tempter,

that thou art going to do his work, and that
thy wages rriuft come from his cruel hand
Vv^ill it not rtartle thee ?
Will it not make
:

thee retreat ? And vi^hen thou confidereft that
the action is diabolical, and the reward mufl:
be fo too, will it not excite thy horror, caufe
thee to reje<5t the temptation, and fly from it
as

Serm.

6.
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as from deftrudlion and death, and become
the happy means of preferving thy innocence
and peace ?
How glorious in itfelf, and how worthy the

reditude and perfection of the divine
is this profelTed end of God's fending
the world, to dejiroy the works of
into
Son
his
the devily by turning men from their fins, and
recovering them to the love and practice of
infinite

nature,

univerfal

righteoufnefs

?

How

ftrongly doth

this point out the intrinfick excellency

and fliew

Chrijiian fcheme,

its

of the

original to be

fro7n God ? If left in the power of this evil
one, if governed by his fuggeftions, and em-

ployed in his fervice, we mull be unavoidably
undone, and can expe<5l nothing but to (hare
But if refcued from
in his condemnation.
his dominion, fuperior to his fuggeilions, and
vidiorious over

all his

temptations,

we

depart

ourfehes to God, and 6e^
we are fecure
;
from every poffibledeftrudtion, have the prin-

from

all iniquity, yield

cofne thefervants

ofrighteoufnefs

ciple of eternal life

and nothing fiall

and happinefs within

us,

he ahle finally to feparate us

the love of God in Chrif our Lord.
Laftly, let us therefore bcperfuaded to re-

from

works of darknefs, and
works of God, who hathfen t us, whiljl
day.
What wife man would ferve a bad

nounce

work
it is

all the unfruitful

the

and cruel mafler, when 'tis in his power to
be under the protection of a benevolent and
friendly one ? Who would be a Have, that
can enjoy his freedom orfubmit to the vilel'l
drudgery, when he can employ himfelf in
-,

7

fer vices

^he Goodnefs of God^ &c.
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Serm.
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the moft honourable and

worthy ? Can any man in his fenfes hefitate
one moment, to which of the two he fhall
yield himfelf to obey ; whether a vile, apoilate, profcribed fpirit, who hath nothing but
death and damnation to beftow upon thofe
whom he can deceive into fubjedlion ; or the
Son of God, whofe yoke is eafy and whofe burthen is light ; whofe fervice is reafonable, generous, and plealing, and whofe reward is
life and glory, and an happinefs commenfurate with eternity ? Let therefore no follicitations feduce us from God into the paths of
They may feem to be ftrewed with
lin.
flowers, and appear to the eye of fenfe all delightful and joyous.
But they are in reality
full of fnares, abound with forrows, and end
in deftrudtion.
holijiefs,

way

But

and become

if ive have our fruit unto
the fervants of God,
minds be chearful,

will be fafe, our

the end everlajling

our
and

life.
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SERMON
Temptation

Chrift's

Vir.

the Wildernefs

in

explained.

Matthew
Then was

iv.

i.

up of the Spirit into th^
be tempted of the DeviL

"Jefus led

Wildernefs , to

THISmentioned by

hlfloryof our Saviours temptation
three Evangelifts j by
more
largely, and in the
Matthew and Luke
feveral peculiar circumftances attending it,
and by Mark, but in a more general and curfory manner, and without entering into the
particulars of it; and is I think evidently referred to by the author to the Hebrews ; who,
fpeaking of Chrift, tells us. That he was in all
is

points tempted like as

tempted

we are,

yet without fin

-f-

fame (ins, and by the fame in*
flruments and methods, though without falling by the temptations.
This part of facred hiftory hath been excepted againft, as improbable and incredible,
to the

t Heb.

iv. 15.

and
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and

Chrifi's T^niptaticnin
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hath been reprefented upon
account of it, as a fort oi melancholy enthujiajl,
v/hofe head was filled with brain-fick vifions,
and notions of apparitions, and converfe
with devils ; fecluding himfelf from the converfe and fociety of men, in deferts, to feed
upon his own melancholy difpofition, and indulge the diforder of a perverted imagination.
And in order to get rid of this and other difficulties, fome have imagined, that there was
nothing real in this tranfacilion, no proper
appearance of the tempter, but that the feveral
things related were only tranfadted in a kind
of i^ijion or trance ; like what 'tis thought we
may find in many inftances relating to the
Chrijl himfelf

who

ancient prophets^

was only done
But

lion.

untying

are faid to

do,

what

a prophetick trance or vi-

in

this is to cut the knot, inftead

and

of

faBs recorded are
unworthy the character
of his miffion from God, or incapable of anfwering any valuable end^ I mufl continue to
regard the hijiory as real, and accordingly fhall
confider and endeavour to vindicate it as fuch.
And here the following particulars deferve to
be taken notice of.

fhewn

I.

it

j

'till

the

to be impojjible or

Our bleffed

Saviour was tempted, follicited

to fin, and to crimes of a very heinous na-

and by
was tj'ied, and
proof made of his firmnefs and conftancy of
mind, of his trull in God, and fubmillion
to his will
And this temptation was extraordinary in its nature
not only by the common
ways
ture, as fhall be hereafter explained
this follicitation his flrength

:

-,

j

th JVildern$fi explained.
ways and ixiethods by which men
Serm.

and

7.

jfeduced,

ijiz.

by inydfible

$^:j

are

teixip,t;e4

jfolUcitations,

addreiled to their fenfual affections and paf.iions ; but in «in open manner alfo, by an addrefs to

him immediately

in perfpn,

and to

affedions and paffions of his nature,
as were moft likely .to be imprefied and e^c.ited, ;by obje<^s Suitable and agreeable to
thofe

For though pur bleffed Saviour had
none of thofe criminal prppenfities and wrong
Jiabits, to which the reft of mankind are unfhappily more or lefs ;(u,bje6t, yet he had all
.them.

human nature, an(l
excited
and put into
thofe capable of being
^(9,iQn,
by the offer and approach of fuch
th^ affeBions ejfential to

and grateful to them,;
and which in their nature, like thofe of other*
jiiien, were capable of becprping exceffive an4
.irregular.
And unlefs Jie had been in thjs
refpecft like untg usy he would npt haye ib^e^i
liable to have been tempted like us at all
as no external obje<3:s coiil^ olfherwife hav^e
made any imprellipn upon hiiP> nor any motives from therphad any influence to feduge
and pervert him. Vve.may obferve,
^things, as werepleafing

That the agent

2.

in

expreflly faid to be the
lip into

this

d,evil.

ternptatipn

is

Jejus was led

the wildernefi,to be tepjpted of this devil %

undoubtedly by him who is called fp.hy
,that evil
jdiftin-dlion and .eminence,
pf
tlie
apjc^fta.cjy
is
^t
head
fpirit,
who.
the

,and

way of

fr.Qm. Cod.

tion

was

Jh,ape,

And

.But in

,VoL.

'tis

.eyideot that the tern^ptl-

(:)n by him in a vifiUe
form
be appeared, x^q.
what

partly carried
III.

N

hiftory

"iy^

Chrifi^s 'Temptation in

hiftory doth not relate,

and

I

cannot

Sefm.7;
infornfi

you

but probably ;zc^ as himfelf-, that would
j
have been at once to have prevented the efFed;
of his temptation ; but as a kind and friendly
AngeU pitying his lonely and deftitute condition in the defert, and in fuch a form, as
might not terrify, but tend to reconcile our
Lord to his perfon and perfualions j and that
the bait might be more agreeable, as thrown
out by one, whom he had no reafon to fufped:
as an enemy and feducer. It feems very evident that he had fome apprehenlion of our
Saviour's being the ^on ofGody and that provmitd.feed of the woman^ that was deftined to
crufh his own head, to break his power, and
deftroy his authority and kingdom in the
world but at the fame time that he was not
Thi^fufpence of mind
abfolutely fure of it.
'y

is

evidently implied in the very firft temptation

\ithou be the Son of God, which
mentioned
he alfo repeats, when he begins the fecond ;
an expreflion that carried in it fome inward
fufpicion, that he might be this Son of God,
and at the fame time a doubt whether he was
However, to feduce and ruin him,
or not.
if he could, was his determined refolution
hoping, that as by fubtlety and craft he had
deflroyed ouvfrjl parefits, even in a ftate of
innocency, fo he might prevail by the fame
:

means againft Jefus himfelf-, and, who ever
he was, might, by perfuading and deceiving
him to fin, render him obnoxious to the difpleafure of God, and thereby intirely prevent
every thing he had to fear from his charader
and

A

"

Serm.

th

7.

Wildernefs explahtd,

179

and influence. This feems to have been the
ground of this attempt upon ourblefled Lord,
who was now entering upon his miniftry
the whole of which muft have been rendered
ineffedlual, had he previous to it fallen a preyto the felicitations of this infiduous and faithWe may remark farther,
lefs deceiver.
3.

T\iQ place v/here this temptation of the

evil fpirit

He

was managed,

viz. in the wildernefs.

was
fome uncultivated barren defert, far from the
fociety of men, where none could comfort
and affift him, and which by its folitude and
wafte appearance might excite his fear, awaken
led into the wildernefs to he tempted ;

uncomfortable imaginations, give force to the
fuggeftions that were offered him, and weaken
the natural iirmnefs and refolution of his

mind. How different this from the fituation
of QMX firfi parents, when they were deceived
who had their
by the tempter's fubtlety
-,

dv/elling in the garden of God, where every
thing was pleafing to the eye, and all the va-

and
was frequented by Angels, and honoured by the immediate prefence
of God ; where almoft every circumftance
concurred to render them chearful, and fo
rious produce of

good

many

for food

;

it

grateful to the tafte,

that

coniiderations of duty,

gratitude, all prefented themfelves to their minds,
to make them fuperior to every allurement
that could be offered them to tranfgrefs the
law of their Creator, and negled: the directions he had fo graciouily vouchfafed them.
And yet amidft all thefe delights, they were
tempted.
2

N

intereft,

1

Bo

Chrij^s

'

tempted, and they

tempatm

m

But

fell.
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how great were

the difadvantages, how uncomfortable the
circumftances in which the Son of God wa&
aflaulted by the fame evil and deftroying fpirit! When all alone, in an unhofpitable wild^
amidft favage beafts *, without the viiible
appearance of Gody without any friend or
acquaintance to fuccour him, without any
means of fupplying his wants, or obtaining
the food that was neceflary to fupport him
where all was horrid around him, and hisown neceffities pained and pinched him
within ; he thus entered the lifts with the deft royer of mankind, was for a feafon left to
be praftifed on by his wiles, and given up to
all the force of his moft artful and iniinuating
perfuafions.

But though thus tempted, he

ftood his ground, triumphed over his tempter^
and made him quit the field, aftiamed of

and enraged
Again,

'his repulfe,

ment.

We

at his difappoint-

may

take notice,, that this temptation was carried on by the permij/ion and exprefs appointment and order of God; for the
facred hiftory tells us, that Jefus was led up of
the fpirit to be tempted.
St. Luke fays, that
being full of the Holy Ghojiy fefus returnedfrom
4.

Jordhny and was led by the fpirit

into the wil"

dernefs'\; evidently afcribing his going into

the wildernefs to the immediate impulfe of
that fpirit of God, with which he was filled,
and which defcended on him in a vifible ap•Marki.

13.

f Lukeiv.

i.

pearance

"Serm. 7*
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at his

baptifm,

that he

i8i_

might be

fubjed: for a while to grievous aflaults of the
evil fpirit, and finally triumph in his vid:ory

over him, who had long triumphed in the
fuccefs of his temptations, and the vidories
he had gained over the children of men. So
that the pretence of a melancholy difpofition,
leading him into retirement and folitude, and
to fecretc himfelf from all converfe and ac-

quaintance with men, is wholly without any
foundation and fupport as the facred writers
-,

was under the hnpidfe
of the Holy fpirit i that he thus went into the
defert.
Nor indeed is there any thing in our
Saviour's hiftory and charad:er, that gives the
Jeaft ground for fufpicion, that he was of ar>
tinconverfable^ gloomy, referved temper, that
•he fhunned the fociety of mankind, loved
the folitude of a defert, or knew not how to
relifli the pleafures of ufeful and friendly con'Verfation.
It appears evidently on the conexpreflly affert,

that

it

trary, that he rejoiced in the habitable parts of
the earthy and that his delights were with thefmis

of men ; for we find him prefent on occafions
oi chearfulnefs 2indi fejiivityj a gueft fometimes
at the tables of the rich, often fhewing himfelf in the temple of his Father, in the midft
of the largeft concourfe of people, flocked
after by multitudes, feeding and intruding
thoufands, afcending tojerufalem at the yearly
feftivals, and fo far from being a reclufe, that
he was continually, during the whole of his
miniftry, in publick life, and always employed
in the moil benevoleM and ufeful fervices to

N3

others.

1^2
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What were
why God was pleafed

others.
tions

'
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the particular reafons,
to permit thefe

to befall our bleffed Lord,

tempta-

fuppofing

we

could not give any thoroughly fatisfying
it would be no juft objeBion
againft the truth of the hiftory, fince I don't
know that God is obliged to acquaint us with
the reafons of every thing he is pleafed to
permit and order. But we are not without
fuch as will juftify the divine wifdom and
equity in this affair.
One reafon might be to
do honour to human nature, and caufe mankind
to triumph by Chrift over this haughty and
fubtle fpirit, and all his powerful and inlinuating follicitations ; and to let him know

account of them,

that though he prevailed by mifreprefentati-

ons and frauds over the

human

and

firft

fo involved

parents of the

them

all in the
fentence of deaths yet neither craft nor power
could profit him, when pradticed againft the

race,

who by his intire vidory
Jefus Chriji
over him, during a more than forty days conteft with him, fpoiled him of the glory of his

man

-,

former vid:ories, convinced him that he was a
conquerable falling enemy, and that mankind through him ftiould learn to refift and
triumph over him.
It may be farther remarked, that this courfe
of temptations was previous to our Lord's entering on his publick minijiry, the great end
of which was to defiroy the works of the devil,
and fubvert that dominion which he had
ufurped over the children of men. Into this
work God was pleafed to initiate him by
very

'

Serm.
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very grievous temptations from him, whofe
kingdom he was to oppofe, that he might be
inured to difficulty, cloath himfelf with refolution and firmnefs of mind, and by feeing
with what art and determined malice he was,
in the very entrance into his fervice, affaulted
and perfecuted, he might be, with the greater
vigour and zeal, excited to go through that
work for which he was fent into the world ;

be ever upon his guard, be ever watchful
over his adverfary, that he might gain no
advantage againft him, exped future temptation, and efpecially arm himfelf for the lajl
and great confliB he was to undergo, when he
faid to thofe who came to apprehend him
^his is your hour, and the power of darknefs *
and when through the extream violence of
the temptation, probably to fave himfelf from
the ignominious and accurfed death that was
now before him, by deferting his poft of
duty, and renouncing his pretenfions as the
Son of God, he was in fuch an agony y as caufed
him as it were tojweat drops of blood %, Thefe
introductory temptations were extremely proper to harden and fortify him againft the
greater that awaited him, as experience and
fuccefs naturally create courage, and make
men bold and intrepid in future encounters j and
as an enemy, that hath been frequently overcome, is refifted with a kind of aflurance of
viftory over him in every new conteft, and
tjie remembrance of paft glory, the difdain
.*

•

Luke

xxil. 53.

N

J 44«

4

to
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to lofe
all

it,

arid

confpire

i-efolute,

by

Stvtti. f.

the anfibition of final triumph,
to rerider the refiftance more

add frefh laareis

final fuccefs to

to the former.

why thefe temptations wer^
fuggefted by revelation itfelf, and
IS a very important one, viz. to teach him hUfnanity, and great pity And cofnpaJfto?i to man^
Another reafon

perrriitted

is

kind, iinder the various temptations of life, to
\vhich they are expofed in theprefent ftate, and

that he might
linefs

know by

and danger of

a

experience that unea-

tempted condition, and

from the remembrance of his own

feelings, be

more warmly

excited to afford fuitable afiiflance and grace to his faithful difciples, in
every hour of their trial for tve have not an
-,

who cannot fympat'hize with oUr fn^
frmities, but who was in all points tempted likt
hs we tire, yet without fn \
and in that he
high prieji,

;

fuffered being tempted, he is able to fuccour thofe
who are tempted'^', hath both \\\q, power \ss

enable

him

to

do

it,

and the

inclination

affedlion, that will effedtually excite

and

him

to

We may add alfo, that

thefe temptations
were permitted to befall the great captain of
our falvation, to teach his followers, thit they
ithull: expeB the fame kind of oppOfitioh, arid
from the fame enemy, that their Lord arid

it.

Mafler had found in the difcharge of their
duty, and working out their own falvation.
Every convert to truth arid righteoufnefs is a
fubjedt loft to Sataii's
t Heb.

iv. 15.

power and
X

ii-

authority,

18.

and
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and every thing that men undertake for the!
glory of God, and to advance the kingdom
a'nd iritereft of Chrift, tends to fliake and
\^eaken the foundations of his government.
It is therefore no veonder, that as he is reJlrained by the power of God from all a<fls of
open violence, he fhould endeavour hy fecret
temptations, and the concealed methods of art
and fraud, to prevent the defecation of mankind from his caufe, to recover them, and
retain them in his intereftj hinder them by
the profpeA of difficulties, and the terrors of
their own minds, from profecuting any great
and good deligns, and if he cannot prevent
them from attempting, yet render the work
as difficult and fatal as he can; and defeat, as
far as his influence reaches, the good effe<5ts
of fuch ufeful undertakings.
This may be'
expected from the condud: of the tempter,
in relation to our bleiTed Lord; and God
jfuffered his Son to become fubjed: to thefe
Solicitations, to v^^arn and forearm them, to
encourage them to refift fteadfaftly, and afTurc
them by his example, that God their heavenly
Father will out of every temptation Jind a way
for their efcape that if they maintain theii*
refolution they fhall overcome, that He will
caufe them to triumph over this tempter and
feducer of mankind, and finally reward their
perfeverance with a crown of righteoufnefs
and glory.
5. We may farther take notice of tht con-,

tinuance o^ thefe temptatio?2s to

Was expofed

;

and

St.

Mark

which our Lord
expreffiy affures
us.

Chrijl^s

iJ86

us, that he

was

Temptation in

in the

Serm. 7;

wildernefs forty days

tempted of Satan, What were the peculiar
temptations, with which our Lord was aflaulted,
and the manner in which they were carried
on, whether in an invifible manner, by fecret
fuggeftions to his mind, or by an open perfonal appearance, or interchangeably, fometimes by the one, and fometimes by the
other
as the facred hiftory hath not determined, 'tis impoffible any perfon ihould be
able to explain. For as to the three particular
temptations exprefily mentioned by Matthew
and Luke, they did not take place 'till the forty
days trial were over ; and the two laft of the
three, as appears by the very nature of them,
not 'till Chrift was gone out of the wildernefs.
As to ihtfrji of them, his being tempted to
turn flones into bread, the hiftory is exprefs,
that when he hadfajiedforty days andforty nights,
he was after this an hungry ; upon which the
Command that thefe
denjil came to him, and faid
he was not in
And
that
ftones he made bread.
the defert, when he was tempted the fecond
and third time, is evident; becaufe during the
fecond he was at the temple, and during the
third on a high rnountain ; and I particularly
mention this, becaufe this obfervation will, I
apprehend, take away all the difficulty that
feems to have attended this tranfadion, and
make the whole account of it eafy and intelligible, as I hope will appear in the fe^
As to the methods made ufe of by the
quel.
tempter, during the forty days Chrift was
left to be pradiced on by his art and malice,
they
',

:

Serm. yl
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ity

they were, no doubt of it, fuch as were well
adapted to carry his point, and allure the prey,

he hunted into

his net.

A wildernefs carries

its very appearance fomewhat horrid and
To be alone in ity
ihocking to human nature.
without companion or guide, is acircumftance
that muft heighten the apprehenlion and diftrefs. To fee one's felf encompafled with wild
beafts in fuch a forlorn fituation, muft awaken
the ftrongeft fenfe of fear and terror , and
amidft this fcene of amazement and anxiety,
to be left for i\3\\ forty days together to the
fubtlety and management of a mighty fpirit,
who is by employment and office a tempter
and deceiver, and by inclination and character a deftroyer ; it is not well poffible to conceive of a more afflicted, melancholy, dangerous fituation, than what our blefTed Mafter was now left in ; and whatever the tempter could do, to corrupt or imprefs his imagination, to terrify him from engaging in the
work he was now about to enter on, or by

in

more plealing profpedts prefented to hirti, to
pervert his mind, and ftagger his conftancy
no doubt.but he exerted all his abilities to
carry his important point, and praAiced all
his wiles and ftratagems to deftroy this extra-

ordinary perfon, and prevent every thing he
had to fear from his character and influence.

But

what way he

power and fkill
remains to us an intirey^^rc/; though we know
the event was defeat and fhame to the tempter,
but vidory and glory to the Son of God, and
in

tried his

the

iSS

ChriJTs temptation

m
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But we

the Saviour af mankind.

are farther

to obferve,
6.

That when

thefs Jbrty days temptations

were over, our Lord, who had Jafied during
whole period, and fevere conflidl with the
ttmpter,Jhu/2d /n'mfe/f an hungry. When he had
fajledforty days andforty nights^ fays the hiftoly, he was afterwards an hungry, God had miraculouily fuftained him thus far, and he felt
no weaknefs of body, orfaintings of fpirits by
this long abftinence from his ufual food. We
read alfo of Mofes, that he was with the hard in
the mountforty days andforty nights, and neither
eat bready or drank water *. In like manner
this

Elijah travelled the famefpace of time without

food, unto Horeby the mount of God -f*
and
in this miraculous circumftance, thefe three
great prophets, Mofes, the founder of the
Jewifh polity, Elijah^ the great fcourge of the
Jewifh idolaters, and zealous advocate for the
true worfhipof God, and 'Jefus Chriji, the introducer and mediator of the new covenant,
',

refembled each other, in their being fuftained

without food, by the immediate power of
God, and all of them in barren dcferts and
wildernefies
ages, that

;

as

a teftimony

when God

calls

to

men

all

future

to extraor-

dinary fervice, he will fupport them in it by
extraordinary means, when the common and
ufual ones entirely fail ; for as bread fupports
«s, only becaufe it receives its power and
• Exod. xxkIv. 2*.

t

I

Kings

xix. 8.

ejicacy

the Wildernefs expldned,
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from God, and becaufe he continues the virtue of it for this purpofe ; he
can make the ^/r or the light of Heaven equal-

efficacy to

do

it

to this purpofe,

ly fubfervient

or without

any external means continue life, and maintain the vigour of it, by his file immediate inIt was
fiuence upon the bodily conltitution.
our
Saviour,
after
no wonder, however, that
fo long a forbearance of ordinary food, and
the divine power that fuftained him was withdrawn, fhould find himfelf an hungry; and
on this occafion the great adverfary founds
his firft temptation, that the facred hiftory
Unwilling to
particularly takes notice of.
quit the field, though repulfed with difhonour
in a forty days conflid:, he artfully renews
the attack upon an occafion that naturally
offered itfelf, and in a manner that cover'd

over the malignity of his defign, and was
well adapted to deceive. Jefus was an hufigeredy and when the tempter came to him, he/aid : If
thou he the Son of God, command that thefeflones
Let us here remark, that,
he made bread.
I. What gave occafion to this temptation
was our Saviour's hunger, after an abftinence
and we may very reafonably
of forty days
-,

conclude, that his hunger was vtvypreffing
He was probably ftill in the w\\~
2ind fievere.
dernefs, v/here he faw nothing that could
minifter relief to him, and where there was
no human hand to fupply his wants. So that

methods of fatisfying his
he had reafon to defpair of them,
and knew that there muft be fome miraculous

as to the ordinary
necefiities,

8

interpofition
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interpofitlcn of providence in order to fuftain

And yet how many thoughts might
occur, on this occalion, to check any expectation of this kind ? He found, by the return and fharpnefs of his appetite, that the
him.

power, which had wonderfully fupported him
for the forty days paft, was intirely withdrawn, and that nature being now left to her
ordinary courfe and laws, required her ordinary fupplies, and muft, in the common order of tilings, fink and faint without them ;
and how could he well expert a frelh exertion
of that power, to keep him alive without
food, which by the return of his appetite he
actually experienced to be intirely ceafed^ or

why would

have witheld it, had it
not been to fliew him, that he muft take
fome extraordinary method to fatisfy and
provide for himfelf ? This feems to be the
natural fituation of a perfon's mind in fuch
circumftances, and the reafonings that would
be moft likely to arife in any difficulty, or
upon any fuch emergency as this. In this
ftrait, and during this uncertainty, how to
obtain the relief he wanted j the tempter artfully fteps in, and in fome vifible form and
friendly addrefs, accofts him, and fuggefts to
him a method that would immediately bring
him out of all his perplexities, and fatisfy his

hunger

his Father

at once.

And,

2. The temptation and fuggeftion was this:
Command that thefe Jloncs be ?nade bread. You

ought to look for no farther miraculous fupThat now fails you, and
port from God.
you

Serm.
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yourfelf,

and

procure your fupply by any other means within your own power, or elfe you will infallibly
perifh by hunger in this defolate wildernefs.
Thefe ftones, or any of them that lie before

you, immediately convert into bread, as
the moft ready and expeditious method of
fatisfying the cravings of your appetite, and
eafing the painful gnawings of the hunger
that opprefles you.
And to enforce this advice, he adds
3. If thou be the Son ofGody command that
thefe ftones be made bread.
If you are that
Son of God as you feem to be, that is fpoken
of in the prophecies, you can eafily convert
thefe ftones into bread, for you may be fure
God your heavenly Father will enable you
to do it, and as your neceftities now feem to
drive you to this expedient, fo by this proof
of the divine power aflifting you, you will
have the moft abundant convidion yourfelf
that you are this perfon, and give
fulleft fatisfadtion

and evidence of

it

me

the

too.

It

may be fomewhat difficult to account for it,
how this evil fpirit fhould know any thing
about this charadber of the Son of God, or
have any fufpicion that our blefted Saviour
might be He, Probably he might hear and
gather this from the voicefrom Heaven, which,
juft before thefe temptations commenced, declared

him

to be God's beloved Son^ in

whom

was well pleafed. It is certain he is by no
means ignorant of fcripture, as appear? by that

he

appofite

Serm. f;
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appofite pafTage which he quotes from it,
to prevail with Ghriil to throw hi mfelf fen;i
And in Dathe battlements of the temple.
exprefsly
made qf
meN prophecy mention is

what Nebuchadnezzar fays to hisr
Ifee four men, loofe, walking in
thefire, and they have no hurt, and the form of
And that
the fourth is like the Son of God •*.
this chara6ter was not unknown to the Jews,
appears from the apocryphal Efdras, who defcribes the Son of God, as crowning thofe
him,

in

Counfellors

who have

:

confelTed the

name of God

-f-.

And

in our blelTed Saviour's time, the charadier

of the Chrift, or MeJ/iah, and the Son of God,
were underftood to denote the fame perfon,
as appears by the adjuration of the High
Tell us whether
Prieft to our blelied Lord
the
Son
God
the
be
thou
Chrift,
of
J, and from
many other paffages that might be menSo that the tempter could not but
tioned.
prophecy, and from the current
from
know,
language and fentiments of the Jews, that
the character of the Son of God belonged
:

And

to the MefTiah.

therefore the putting

this proof, that he was this great
and extraordinary perfon, and perfuading him

him upon

to exert his power as fuch, to fupply his neceflities in the midO: of a barren defert, was
an artful fuggeftion to his appetite and am-

and had fome appearance of a friendly
concern for his relief, and that he flioulJd
bition,

•

Dan.

iii.

25.

f

2 Efdr.

ii.

47.

X

Matt,

xjcvi.

63.

appear
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appear in the full charadler and glory of the
Son of God.
But our blelTed Saviour well difcerned the
treachery of the counfel, and was full proof
againft the intended deception, and gave a
much better evidence of his being the So7i
of God, than by turning flones into bread,
inz. by his obedience to his heavenly Father, and abfolutely confining himfelf within
the limits of the commiffion he had given
him. Had he, in compliance with the fuggeftion given him, attempted to turn ftones
into bread, without his Father's fpecial direction, and the immediate impulfe of the fpirit
of God, whofe condud; he was under, it
would have been an unwarrantable prefumption, and an attempt to have wrought a miracle, where he had no occafion, reafon, or
leave to do it
and then the divine influence and power might \\2.vq failed him , and
the unfuccefsful attempt would have at once
funk his credit, proved him to have lofl his
Father's affection and prefence, and rendered
him utterly incapable of accomplifhing that
great work, for which his perfect obedience
Vv^as an indifpenfible qualification.
As to any
confirmation to himfelf, that he was the Son
of God, our Saviour needed none, and the
turning fiones into bread was not a greater
proof of it, than what he had already in his
breaft, or than what the teftimony he had
-,

•

received from

Heaven

afforded.

And

as

to

any fatisfadion, that the tempter defired in

Vol,

III.

O

this
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he deferved none
and had our
to attempt the miracle
at his bidding, whether he had fucceeded
or not, the devil would have triumphed in
his fuccefs, claimed him as his own, gloried
over him as his conqueft, and turned his
immediate accufer in the court of Heaven.
And as to the motive derived from the prefent hunger of Chrift, it was a fuggeftion to
of
d'ljirufi his Father's power and goodnefs,
which he had experienced fuch full proof,

this article,

-,

Lord been perfuaded

in his miraculous fupport for forty days pafl,

and who would immediately himfelf have
fuggefled this method of making bread, had
it been agreeable to his will, that Chrid fhould
Befides, as the complying
have taken it.
with the advice would have argued a diftruft
of his Father's power, it would have looked
as though he had {zt bounds to it, and imagined that God could not have fupported him
without bread. And on thefe accounts, the
fuggeftion, with what ever appearance of
friendfliip, and concern for the honour and
relief of Chrift it might be made, was infidious and enfnaring, and as fuch it was
4. Rejecled by our Lord, and upon fuch a
principle, as fhev/ed the tempter it was imFor our
poffible he fliould fucceed in it.
Lord gave his refufal, in thofe remarkable
words of fcripture. It is written: Man fiall
not live by bread alone y but by every

word

that

It is a ciproceedeth out of the mouth of God.
tation from what Mofes faid to the Ifraelites,
to

Serm.
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them to obey, and put their truft
Kernember all the way, which the Lord
thy God led thee, thefe forty years in the wilder
nefs to prove thee^ and to know what was in thy
heart, and fuffered thee to hunger, andfed thee
with manna, and that he might make thee know,
that man doth not live by bread only, but by
every word that proceedeth out of the mouth of
i. e.
the Lord doth man live
by every kind
of means that God is pleafed to appoint and
blefs for this purpofe. Bread, unlefs he fanctifies it, will not preferve life, and he can
fupport it equally vv^ithout bread.
He hath
all power in his hand,
and can make every
part of nature fubfervient to his will, and
whenever the command proceeds from him,
though bread fliould be wanting to fatisfy
thy hunger, other means iliall be provided for
the prefervation of life, and even the defert
itfclf liberally fupply thee with necelfaryfood.
to perfuade

in

God

:

-,

And how

perfectly appoiite wt.s the application of this pafl'age of fcripture by our bleffed

Lord

to the circumftances

he was

in

!

How

of the temptation offered
the anfwer in its full length was
'Tis true that I hunger. But it is by

eftediual a repulfe

him

And

!

**

this.

the permiffion of my heavenly Father.
he permits it to prove me, and know
is

in

my

heart.

And though

in this barren

yet I know he is
of fuftaining my

have no

means of fatisfying my
and defolate wilderneff,
able to find other methods
life,
and can immediately
O 2
fend

bread, nor any vifible

hunger

I

And
what
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fend me down manna from Heaven, as he did
formerly to his people, when hungry and
fainting in the defert.
In his power and
goodnefs therefore 1 truft, will ufe no unwarrantable methods to fupply my wants, and
fhail expe(5t my relief in the way,
and at
the feafon which his wifdom fhall dired:."
Thus ended the firft temptation that is here
particularly recorded. The impoflor was detedied, his craft and fubttety difappointed,
and the Son of God glorioufly triumphed in
his full victory over the feducer and deflroyer of mankind.
may from this account obferve :
That even our innocent pajjions, and the
1
very nccejfary appetites of nature, fhould be
indulged with great cautioji and prudence, and
never be gratified at the expence of our
duty, and when the doing it will be attended with any real offence againfl God.
Hunger is a neceffary and very troublefome
appetite, and the fatisfying it a very reafonable and neceflary thing ; and every wife man
will do it, when he can find the proper
means of doing it. But there may be circumilances that may render the doing it extremely criminal, unbecoming our character,
and inconfiftent with the regard and fubmifIn the circumftances
fion we owe to God.
of our blelTed Lord, Vi^hat more natural for
him than to eat when he was hungry ; and
if he could not procure a fupply without a
miracle, how could a miracle be better beflowed

We

.
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and why fliould not the advice be
;
accepted, to turn ftones into bread ? But our
blelTed Lord would not live by any means,
that v/ould difcover the leall; diffidence in

flowed

heavenly Father's power and goodnefs,
nor work a miracle for his own prelervation,
without an intimation from him of the propriety and feafonablenefs of it ; to teach us,
that hunger and thirft are preferable to fm ;
and that there are no paffions and affections
of our frame, however natural and neceffary,
but what may be unfeafonably gratified
and that the queflion with a wife and good
man fhould never be ; Will this and the
ether indulgence fuit my prefent inclination,
and be agreeable to my appetite ? But, Can
I do it, confiftent with the reverence and
duty I ovye to God, and fo as to give no advantage to the tempter to corrupt, accufe and
deftroy me ? He often lies concealed in a

his

and works it up into a
powerful fnare to deflroy us.
By means of
this he drew our firfl parents into his toils,
and made an appetite, innocent in itfelf, inllrumental to deftroy them and their pofterity ; and by the fame method he would
have feduced the reflorcr of mankind, and
by one fatal indulgence, to which his neceffities flrongly urged him,
would, have deceived him into tranfgrefiion, and thereby
have fruftrated all the counfeis of God, for
the redemption of the world by his mediation and death.
And it is the almofl conflrong inclination,

O

3
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and indeed

the only one he can be well fuccefsful in, to
enfnare men into vice by thofe natural appe-

and paffions, which are good and ufeful
in themfelves, and inferted into our frames

tites

for

the wifeft

purpofes

perfuading

;

them

immoderate and too frequent gratifica'till by long indulgence they
tions of them
feize the reins, lead away in triumph reafon,
confcience, and principle, captives, and hurinto

',

ry

men

into enormities abfolutely inconfiflent

with every valuable interefl: both of time
and eternity. Keep thy heart therefore with all
is an advice that fhould never be
diligence,
forgotten, fince out of

it

are all the

ijjues

of

life.

2.

We

fee in

the example of our blefied

that a confant fenfe of God upon the
heart, and the maintaining a lively , firm and

Lord,

habitual hope and tri/Ji in his protediion and
goodnefs, is the heji guard of integrity, the
mofl effed;ual fupport under all temptations,
and the furefl means of obtaining grace from
him in every time of need. It was by this
our blelTed Lord flood his ground, and baffled the attempts of the evil fpirit to beguile
and pervert him. The heart that hath no
appreheniions, no reverence for God, Satan
'

fcizes

on

as his

own

habitation,

finds

it,

in

our

Lord's emphatical defcription, empty,
fwept, and garnified * for his reception, fixes
* Matt.

3tii.

44.

in

6
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jg^

and foon reduces all
and
paffions
into his interell and
its powers
fervice.
But the prevailing fenfe of God,
the fear to offend, and the deiire and ambition to pleafe him, are barriers that will
abfolutely exclude him, either prevent his
in

as his ftrong hold,

it

fuggeftions, or effed:ually deftroy their influ-

when

and

fupported and feconded
goodnefs, and hope in his
promifes, will render Satan, with his utmoft
craft and power,
an impotent harmlefs
enemy, and fecure us the final vidlory and
triumph over him. Thefe are difpofitions
and graces of perpetual ufe in the Chriftian

ence

by

;

faith in his

and that by daily exercife we fliould
be careful to ftrengthen and improve to their

life,

highell: perfection.

And

laftly

cannot help obferving, in honour and
defence of a good old cullom, though
looked on as obfolete, and actually grown
3.

I

into difufe

by many, that

fince

it is

a mofl:

man cayinot live by bread
hut by the word that .proceeds out of the
of God, or by his command, render-

certain truth, t/iat
alone ,

mouth,

ing our daily bread effed:ual for this purpofe, it is a decent and a ?'ight thing, never
to begin our meals without afking his blejjing
on our foody and alv/ays to conclude them by

him, who in feafon provides
Whilft the principles of religion are true, this will be a reafonable fervice, and whilft there is any regard due to
the Saviour of mankind, his example will
be
thankfgt'vings to

them

for us.
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be thought worthy of imitation, who, preconfecrated them by
vious to his meals,
prayer and thankfgivings to his heavenly
Be not therefore afhamed of a
Father.
pradice in which you have him for a pattern,
but acknowledge God in all the bleffings of
life, and his favour will make them eifedual
to your comfort and happinefs.

^;

^

'^^
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VIII.

Hiftory of our Lord's Temptation
finiflied.

Matthew
l^heri

was

Jefiis led

Wildernefs, to be

Mark
ST.fefus
was

and

the

Luke

;

and

St,

aflure

us,

that

wildernefs forty days

tempted of Satan, and that
eat nothing

i.

up of the Spirit into the
tempted of the Devil,

St.

in

iv.

in thofe days he did

Matthew and

St.

Luke

agree in their report, that after this fortydays fail he became hungry, and that the
tempter took this occafion to practice on
him, and tried to deceive him; faying to

him, If thou
thefejiones he

be the Son of God, command that
made bread, " You are now in

a defert that can yield you nothing, you are
pinched with hunger, you have no friend to

fupply your wants. Surely the Son of God
ihould not want neceflary food. If you are
this Son of God, fliew me the proof of it.
Exert your power, help yourfelf, turn fome
of thefe ftones into bread, and this evidence
will

The

*
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will be falisfying both to you and me." And
friendly as this advice might appear, it was

neverthelefs iniidious and deftrud:ive

was

a

temptation to

dijlriiji

the power

;

as it

and good-

of God ; either that he could not, or
would not relieve him in his neceffities; to
ufe unprefcribed methods of fupplying his
want, and didate to his heavenly Father the
7iefs

time and manner, when and how he fhould
exert his power, and enable him to do miraculous works.
Such a miracle as this, had
it been wrought in the wildernefs, would
have been entirely lojl, and no good end could
have been anfwered by it ; as there were none
to convince Chrift himfelf needing not this
proof of his being the Son of God, and the
tempter not really defiring it ; but rather
hoping, by putting him on this experiment,
that he would fail in the attempt ; as well
knowing, that Chrift's endeavouring to do
an unneceflary miracle at his bidding, would
be no likely method to attain that influence
of the divine fpirit and powder that was ne-,

celTary

to effeft

who faw

it.

Our Lord

rejedted the propofal, by telling

written

:

therefore,

into the treachery of the advice,

Ma7i jhall not

live

him

:

It

is

by bread alone,

hut by every word that proceedeth out of the
mouth of God. i. e. I feel my hunger, and
know I have here no bread. But I have no
need for this reafon to turn ftones into breads
becaufe God can fupport me without it, as
he did the Jfraelites with manna in the defert,
and make whatever means he is pleafed to
appoint

Serm.
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appoint efFedlual to my relief.
'Tis his prerogative to prefcribe the methods by which I
am to live, and my part, to wait for his orders,

obey them. But,
Being baffled and difappointed in this
attempt, the adverfary tries another method,
and applies to a different paffion, that Sy the
influence of it he might enfnare and ruin
him. In the former temptation he feems to
have endeavoured to infinuate fome dijiruji
into our Lord's mind, as to his being the Son
of God, upon the account of his hunger,
and being deprived of all vifible means of
In this he tempts him to pre~
fatisfying it.
fume on the character, and give an open convincing evidence and demonflration of it at
once to the V\^hole city of Jerufalem, by an
adtion that would carry his own proof and

and

to

II.

conviction along v/ith it.
The hiftorian relates it in the following manner -|-.
iChen the
devil takes him into the holy city^

and fetteth

him on a pinnacle of the temple, andfays to him :
If thou be the Son of God, caft t hyfelf down for
-,

written

\i& Jhall give his angels charge
concerning thee, and in their hands Jhall they
hear thee up, leji at any ti?7ie thou dafh thy foot
it is

:

a ftone. Jefus faid unto him : It is
written again: Thou fh alt jzot tempt the Lord
thy God,
Here we are to conlider.

againji

The

nature and circumjtances of the temp-^

tation.

And the viBory of our
•f

blejfed Saviour

over it.

Verfe 5—7.

As

^hs

204

Hijiory of our

Serm.

8."

As to the temptation itfelf, the following
circumftances delerve to be taken notice of
in

it.

The

place in

which was

which

it

was

carried on

yeriifalemy the temple of

;

God, and

The Devil
the pinnacle or battlement of it.
takes him into the holy city, and Jets him on a
pinnacle of the temple. The holy city is "JeruJalem, and there are fonie ancient coins remaining of it, which have this very infcription
on it. It is Ililed fo again by the Apoftle *;
by Nehemiah after its reftoration -f- and long
before the lirft defl:rud:ion of it, by Ifaiah J ;
who tells us, that the Jews, amidfl their im-,

and corruptions, gloried in this, and
counted it their fecurity, that they belonged

pieties

to the holy
holy cityy

They call themfehes of the
and fay themfehes upon the God
city.

of Jfrael, whofe name was the Lord of Hojis,
and in other places of fcripture. And Jerufalem was called by this name of the holy city,
becaufe of the temple of God that was in it,
and the facred folemnities of worfhip, which
were performed there in honour of him, upon which account it was regarded as the
place of his peculiar refidence ; the temple
on Mount Sion being his i?mnediate habitation
and palace, and under his perpetual and diftinguifhing protection.
Hence it is ftiled the
city of God, the holy place of the tabernacles of
the fnoji high §; and the city of the great king,
* Matt, xxvii. 53.

f Nehem.xi.

18.

% Ifaiah xlviii. 2.

§ Pfalm xlvi. 4.

where
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where God was knoiun in her palaces for a refuge *. When in this city, he was led by
the tempter into the temple, carried up by
him to one of the battlements of it, and
placed in fuch a fituation, as overlooked the
city, and from whence he might ealily throw
himfelf down into one of the courts of the
temple.
It is enquired here, how the devil conveyed
our bleffed Lord into this fituation. And the
generality of interpreters have concluded, that
he carried him iox<ZY^\y through the air^ and fled
v/ith him 'till he had placed him on the temple battlements and becaufe this fuppolition
-,

is

liable to

many

objections,

fome interpreters

of great note, have imagined that there was
nothing real in this tranfaCtion, but that it v/as
in the v/hole of it carried on in a dreamy or
trance, or vilion.
But as this account is liable to as
I

cannot

there

is

many real difficulties as the other,
come into either, efpecially as
a way of explaining this hiftory,

eafily

which avoids the objed:ions on both fides,
and to which the hiflory itfelf, and the terms
made ufe of in it, plainly leads us. When
our bleffed Saviour came out of the defert,
he had refufed to turn flones into bread,
the devil takes our Lord into the holy city,
after

/. e. prevailed with him to go up to Jerufalem
along with him; took him as any one takes his

companioiiy

attend

him

whom
-,

he

and perfuades to
going up to Jeru-

prefTes

juft as Jejiis,

* Pfftlm xlviii. 2, 3,

falem.

2o6
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falem, took the twelve difcipks with htm *, where
the word is the fame as in my text, and in
which fenfe it is ufed in many places of the

New Teftament, and

never once for carryings
anyperfon byforce from off tlie earth, through
the air ; a fignification of the word unknown
or profane writers.
And
thus carried him to the temple,
lie by the fame perfuafion, and the permifiion of God, prevailed with him to go up to
the battlements, and th^rt fetteth hhn, i. e.
brought hhn to fuch a part of them, where
Chrift might eafily do, what the tempter intended to perfuade him to do. This is a way
of fpeaking common to all languages, and vv^e
carry afriend with us, when we wait on him
to any particular place; and \^Q fet or place
either to

facred

when he had

him, when we bring him to the feat or ftation
have provided for him. And thus the
tempter fet or placed our Lord on the pinnacle, or battlements of the temple, by attending him there, 'till he had fixed him in
the fituation that he thought proper for his
in which fenfe the original word
purpofe

we

',

ufed in feveral places in the New Teftament, and by all writers without exception.
The plain and natural meaning of
That the tempter,
the pafTage therefore is
by God's permiffion, attended on our blelTed
Saviour from the defert to Jerufalem, led
him into the temple, caufed him to aicend
to fome of the battlements o^ it, and atis

:

* Lukeix. lo.

tended
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them, where he
might perform the miraculous leap, v/liich
-he intended to perfuade him to take, in hopes
tended

that

it

to fuch a part of

would prove

his

utter deflrudion

:

thus he addreffes him
If thou be the Son of God, caji thyfefdoizm.
It appears very evident, that this was a pro:

pofal founded on a fuppofition, that Chrift
thought himfelf the Son of God, and. was

made, that he might perfuade our blefled
Lord to imagine, that this would be the moft
ready and effed:ual method, publickly to declare and convince the whole city of Jerufalem,
that he was the Son of God, and their MeJJiah,

If thou art the Son of God, fiew thyfelf to be
fo, by fome extraordinary performance, that
may perfuade the whole nation to acknowledge and receive thee as fuch. Why fhouldeft
thou conceal thy pretenfions, why defer the
publickly taking on thee this charad:er ? Here
is now an opportunity that offers itfelf, whereby thou mayell: afford the moft uncontellible
demonllration, that God is thy Father, and
be received at once by the whole body of
the people and by the pricfts who are now
miniftering in the temple, as the prornifed.
MeiTiah, whom they exped:.
For if thou

from thefe battlements, and the
nation know, that no real harm accrues to thee
by it, and they fee thee alive and found after
caft thyfelf

and this thou mayefi: certainly expedl, if
;
thou art the Son of God ; fuch a miracu-

it

lous prefervation will Oiew

how

dear thou art
to

2o8
to

God, and

The

Hijlory of cur

difpofe
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to

own thee as his well beloved Son."
And to encourage our Lord in this aflurance
of his Father's protection, /. e, more effeftualperfuade him to venture on this pre^
fumptuous trial of it, and thereby mofl certainly to forfeit it, and deflroy himfelf 3 he
cites to him a very apt pallage of fcripture,
ly to

him Vv^ith this falfe
confidence, and to perfuade him into the raili
projed:, into which he would have precipitately drawn him to his ruin.
For this dev/ith a defign to infpire

ceiver well knew, that the palTage he cites,
was never intended to encourage mens hopes
in God, when they caft themfelves into needlefs dangers, but only when they were providentially brought into them, and that therefore the application of

it

to the purpofe

he

wanted

to anfwer by it, w^as a falfe and a lying one. However, refolved to try hisflrength,
he will venture for once to become a fcripturiil and preacher; and to prevent our Lord's
being fhocked at the propofal, tells him ; It
is written : He JJmll give his angels charge concerning thcey and in their handsfi all they bear thee
up, leji at any time thou daJJ? thy foot againfi a
Jione *; which words are a quotation from
the Pfalmift, defcribing the fmgular happinefs
of religious men, who fear and truft in God,
in

-

that particular prote(5lion

by the divine

power, of which they might alTure themfelves,
And
as the reward of their piety and virtue.
* Pfalm xci.

11,

the
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the paffage is artfully applied, to perfuade our
to,
blefled Lord, that what he perfuaded him

he mio-ht do without any hazard

;

becaufe" if

rehgious men, that

the fcriptures affure all
God will give his Angels charge over tlmn, Jo
that they Jhould bear them up in their hands, left
much more
they dajlo their feet againft a ftone 3
might he affure himfelf, that they (hould bear
him up, and preferve him from being crufhed,

he throw himfelf from the battlements, if he ^vas the ^ on of God ; and efpe-

^fliould

fuch a miraculous prefervation would
be the fulleft evidence of his divine charader,
and enfure his being univerfally received and
fubmitted to as the promifed Meffiah.
But this was too ihallow reafoning to imcially as

pofe on our bleffed Lord,

who neither

needed

fcripthis deceiver's memento, to bring the
ture promifes to his remembrance, nor his

when, and how
the encouragement cf

advice,

to apply to

them

his faith and hope
for
that he
in God ; and therefore (hews him,
and
fuggeftion,
his
of
underftood the defign
he
which
the fallacy of the argument, by
endeavoured to fupport it, by quoting another paffage of facred writ, which explained
the true meaning of that, which the tempter
had perverted and abufed, and carried in it an

abfolute refufal to

that he
is

Jefus faid unto hnn. It
Thoujhalt not tempt the Lord^
Lord refers to the words of

made him.

w?'itten again

thy

comply with the propofal

God^,

:

Our

* Deut.

Vol. IIL

P

vi, 16.

^'H^^
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Mofes to the Ifraelkesy when he fays to them
TeJJmll not tempt the Lord thy God, as ye tempted
him in Ma/Jah where they tempted the Lord,
faying : L the Lord amongji us * .^ They want:.

;

ed water, and through their impatience for
cried out with indignation againfl Mofes :
Wherefore is this, that thou hap brought us up
out of Egypt, to kill us and our children, and
our cattle with thirfi ? Is this a fign that the
Lord is amongft us ? If he be, let him now
give us a proof of it, by furnifhing us with
So that
water for ourfelves and our cattle.
proof
of his
the
put
him
to
to
to tempt God is
power and goodnefs, to demand it from
him for our ownfatisfadlon, and to prefcribe
If
to him the time and means of giving it.
therefore our bleffed Lord had, in compliance with the tempter's propofal, thrown
himfelf from the temple, depending on God's
giving his Angels charge over him, to bear
him up, and prevent his being cruflied by
the fall, it would have been tempting God,
and putting him, without any direction and
order from him, to the trial, whether he
would or could deliver him. It was venturing upon a rafliy unwarrantable adion, and
prefcribing to God to prevent the deflrudiive
effe(fts of it, by the immediate interpofition
and care of his Angels. But thus to tempt,
and prefcribe to God, and put him to the
proof of his power and goodnefs is real infolence and impiety, and fo far from being a

it

-

* Exod. xvii. 2, 7.

rational

Serm.

8.

Lord's temptation finified.

.2ir

rational inftance of truft and

God,

as that it

prefumption and

confidence in
a very high and criminal

is

folly.

by God,

And

as this is

ex-

the moft certain method to forfeit his protedion, iind no
other confequence can be reafonably expelled,
but our being left to reap the fatal effedis of
our own infolence and folly. And therefore
our bleffed Saviour gives the tempter to underftand, that his deference and regard to
the fcriptures was the very reafon why he
refufed to comply with his propofal, backed
by the fcripture 3 becaufe as the word of God
forbids us to tempt him, by putting him to
imneceffary proofs of his power and goodnefs,
he therefore could not, conliitent with the
duty he owed him, venture upon fo raih and
defperate an aftion
becaufe that would be to
throw himfelf into the extreameft danger,
without any reafon or neceflity, merely to
put God to the trial, whether he would or
could preferve him.
And thus ended the
fecond trial, in the compleat vidory of our
bleffed Lord over this pradlifed and experienced feducer.
But he was not to be thus
filenced, nor his malice thus eafily fatislied.
He hath yet a farther refource, and one more
preflly forbidden

it is

-,

experiment to make of our Saviour's conftancy
and refolution. And therefore,
III. Thirdly, the devil takes him up info an
exceeding high mountain, and fie ws him all the
kingdoms of the world, and the glory of them,
and fays to him : All thefe things will I give
thee, if thou wilt fall

P

down and worfiip me,
But

2

^he
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as unfuccefsfu],

as in

/aid to him : Get
J
thee hence y Satan for it is written: Thou jhalt
'worfhip the Lord thy God, and him only Jhalt
thoujerve.
To fet this in as clear a view as
I can, I would obferve :
That the expreffion of the tempter's taking
Chriji into an high mount ain^ is the %'ery fame,
word for word, with that which this Apoftle
ufes on another occafion, and where no interpreters find any thing extraordinary and
miraculous i viz. where he tells us, that J ejus
for

-,

ejus

y

James and "John his brother y afid
brings them up into an high mountain * 3 i.e.

takes Peter,

went himfelf thither and ordered them to
follow him ; took them with him as his companions to attend him, and be witnelTes to
the glory of his transfiguration. No one ever
here imagined that Chrift miraculoufly conveyed them through the air to the top of
this mountain, or carried them there any
otherwavs than on their feet. Nor doth the
expreflion convey any other meaning, or is
capable of any other interpretation but this.
And therefore in the place before us, the
tempter took our bieffed Lord into an high
mountain

in the

fame fenfe, by leading him
him, and by God's per-

thither, going before

mitlioo conftraining

him

to follow

him

;

or

by perfuading and prefiing him to accompany
him, v/hich our blefled Lord complied with,
by the fecret diredion of that fpirit of God,
*Matt.

xvii, I.

which
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g

which he had juft received at his baptifm,
and under whofe influence and conduct he
This is the eafy and the
continually ailed.
natural interpretation, and hath no difficulty
attending it. Where this mountain was, I am
not knowing enough to determine.
Our
blellcd Lcrd was baptized in "Jordan^ and 'tis
probable the wildernefs into which he was

was fomewhat beyond, h\x\. near that rias there were feveral of them towards
Arabia Petnea. And when Mojes prayed,
that God would permit him to go over ^or~
dany that he might fee the promifed land,
God would not permit him, but ordered him
to go up to the top oi Pifgah, from whence
he had a very fine and extenfive view of it 5
and 'tis not improbable, that this was the very
hill to which our Saviour was led, where he
might have that pleafing profpeft, by which
the tempter intended to enfnare and deftroy
him, by exciting his ambition, and kindling
led,

"jer,

in

him

a

flrong deiire after temporal gran-

deur and ambition.
But
mountain was, or wherever
our Lord was ftationed on
remarked

whatever
iituated,
it,

it

is

the

when
farther

:

That the

Xzxx\^\.tx foeived him all the kingdoms of the world, and the glory of them, and
as St. Luke adds, in a mo?nent of time *. Every
one here fees, that thefe words. He Jhewed
him all the kingdoms of the world, if they are
to be underilood of their being fo Ihewn to
*

Luke

P

iv. 5.

3

him.

him,
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gr4
as that

dily eyes,

he could

fee

.

8

thenx with his bo-

are not to be interpreted

literally,,

nor in ih^ full extent of tho. expreflion 3 fince
no human eye can take in fo large a profped:, could there be any point in the world,
in which all thofe kingdoms could lie in
profped:, and much more becaufe fuch a
view is rendered abfolutely impoffible by the
globularfor?n of the earth j and therefore fome
have imagined, that this evil fpirit raifed up,
in the imagination of Chriji, in an inftant of
time, fome kind of pid:ure and profped: of
the kingdoms of the earth, and the glory that
attended them, and fo made a fidtitious reprefentation of what he could not really make
him behold. But this is not agreeable to

what the hillory affirms, which fpeaks of
what he really foewed him, and not what he
deluded him with a falfe and (hadowy view
of ; and is a fchem.e which offers fo many
objedions to
digeft

my mind,

as that I

cannot

eafily

it.

There are tVv^o v/ords by which Matthew
and Luke exprefs, what we render the world,
neither of Vi'hkh lead us neceffarily to underfland the whole world, or globe of the earth,
but which hath each a more confined fenfe,

and denote fome particular province, country,
and kingdom of the earth ; and by way of
diftindion, o^ixhtx \\iq Land of Canaan, or at
other times the Roman Empire. Thus 'tis faid,
that God gave the promife to Abraham, that
he fhould be the heir of the world, i. e. of the

Land
6
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Latid of Canaan *- Thus alfo Augiijlus Ccefar
ordered that all the worldJhould be taxedy i.e.
:^o
the provinces of the 'Roman Empire -f*. In this
limited fenfe, the tempter fhewed our blefled
Lord all the kingdoms of the earth, gave
him a view oi Jome parts of the tetr archies,
kingdoms, and provinces^ that lay extended before him, and which were fubjed; to the dominion of the Romans, And it is to be re-

marked, that the profped which Mofes had
before him, from the top oi Pifgah, was exceeding extenfive and wide, tovvards all the
four corners of the world, as it is defcribed
in the laft chapter of Deuteronomy. So that
as this view prefented itfelf at once to our
bleffed Lord, and the tempter pointed out to
him Judea, with fome of the neighbouring
difl:ri6ts, and (hewed him the fruitful plains,
the fertile hills, the populous cities, towns
and villages, the ilately houfes and palaces,
the countries abounded with ; he might well
be faid to fhew him all the kingdoms of the
world, and the glory thereof, in a moment or
inftant of ^ime; as t]\Q profpeB, whatever it
was, was injiantaneoiis, and offered itfelf to
his view, as foon as ever he was in the flation fixed on for that purpofe, and could
furvey the feveral objedts that, were around
him. Efpecially, as I apprehend, that the

fhewing here fpoken of, relates rather to de~
Jcription, than by ocular fight
in which fenfe
the word is frequently ufed, both in facred and
;

*

Rom.

iv. 13.

P 4

f Luke

il.

i.

profane

2i6

Serm.

"The Hi/lory of our

profane writers.

Thus

St.

Paul

8.

to the Corin-

I JJjew unto you a more excellent way J,
inform you of it, and defcribe it to
you. And thns when our Lord, from the top of
the mountain, beheld fuch a variety of countries before him, and had thepleafing view of
the.r fertility, riches, and cities before him, the
tempter feems to have fliewn him the kingdoms
cf the world, by pointing to the fituation of
others, too diftant to be feen. Look towards
the Eaji. There is the Per/ian empire, and the
kingdom of Arabia^ with all its gold and
frankincenfe and myrrh.
Behold the South,
there you may fee where the Egyptian kingdom
\n the IVeJl you are to look for Tyre,
lies.
and the IJles, and Rome itfelf, the head of the

thians
i.

e.

:

I

univerfe.

Towards the North

you'll fee

Ga-

and then laying hold cf the
opportunity, gave him fuch a defcription of
that grandeur and magnificence, that i]:>lendor and pomp, that plenty and riches, which
the princes and kingdoms of the world poffeffed, and which were fo miuch admired and
envied by the generality of mankind, as he
hoped would imprefs his mind, kindle in him
the fparks of ambition, and induce him to
pay to himfelf homage, as the fovereign
Lord and Difpofer of them. And it is evililee

and Syria

'y

dent that fuch an artful well wrought defcription and reprefentation as this, added to the
grandeur and beauty of the profpedl before
fiim, would heighten the temptation, and
X

I

Cor.

xii: 5

1

carry
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carry in
fuafion.

it

much flronger
And methinks
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influence and perthis

feems to be

pointed out by the relation itlelf. For as Luke
reprefents it, the tempter lays to him, all this
poiver will I give thee, a?id the glory of them.
Power could not be feen, and the glory of
kingdoms not beheld from a mountain. But
if he had been defer ibi?2g the power and majefty of kings and princes, and the glory
with which they were farrounded in their refpedive kingdoms ; nothing could be more
natural and proper than to add
All this
power will I give thee and the glory of them.
This was iirft to v/ork up his imagination to
its full heighth, and then artfully throw in
the bait, that he might the more eagerly
feize it, andthe dazzling propofal be more readily complied with.
And this is what we are next to confider,
'viz. the nature of the ofer, and wherein the
ftrength of the temptation confifted. All tliefe
things will I give thee ; all theib kingdoms
which thou hail now in profped:, or 1 have
pointed out to thee, and the pom.p and fplendor that belongs to them.
Or as Luhe All
this power, and the glory of them, which
thou haft partly feen, and T have fully defcribed to thee. 'Tis evident that the tempter
fi/pe^ed him to be the Son of God, or promifed
Meffiahy by the two former temptations; and
it Icems plain from this, that he had entertained the common opinion of the '^ews concerning him, that he was to be a temporal
prince; and probably thought,
that by
conquefl
:

:

21
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conqueft and victory over the nations he might
deflroy idolatry, and profelyte them to the
Jfewifli religion.

And

in this

view the

offer-

him the throne of Ifrael, and the kingdoms of the neighbouring nations, and perfuading him to lay hold on the prefent opporing

King of Ifrael, and attempt
of
kingdoms around Judea,
the
conqueft
the
was worthy his craft and fubtlety. Otherwife,
it will be hard to account for his making him
this promife, if he had no ,apprehenfion of
his being born to the inheritance of them.
The zx\c\Qi\t. prophecies concerning the Meffiah
were, that to him JJjoidd be the gathering of the
nations f and that he fhould have the heathenfor
his inheritance, and the uttermofl parts of the
earthfor his pqfflfion. To thefe prophecies the
tempter probably was no more a ftranger than
to other parts of fcripture ; and therefore
willing to be before hand with God Almighty,

tunity, to appear as

or rather deiirous to fruftrate his intentions,
he offers to put our Saviour into pofleflion of
them ; well knowing that if he held them
by grant from him, he could have nothing to
fear from his dominion and power; or hoping,
that if he ihouid be tempted through ambition to accept his offer, God would never

permit him to obtain them ; and that hereby
the fcheme of dcflroying his own kingdom
by the Meffiah's advancement, would be inThe performance of his
tirely fruflrated.
The object he
promife he little regarded.
our
Lord, which
feducing
aimed at was the
if he could but happily for himfelf accompliili.

Lor.^ s 'Temptation finijhed.
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plifh,

he hoped every thing

elfe
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would fucceed
*

to his wifhes.

our Lord fliould fufpeft his power
to make thefe glorious aflurances good, he
adds, as St. Luke relates it All this power will
I give thee, and the glory of them ; for that is
delivered unto me^ and to whomfoever I will, I
give it. An ill compliment this, to the kings
and princes of the earth, that they hold their
dominions by the grant of this evil fpirit. But

But

left

:

how

true foever

it

may

be, as to the tyrants-

of the earth, who come to enlarge their dominions, and govern their fubjedts by the criminal meafures of fraud, and

and

opprejjors

violence and murther; yet the aftertion, in
the general manner in which 'tis made, is

and worthy the father of lies. For the
kingdoms of the earth are under the difpofal
of God, and this evil fpirit, inftead of giving
them to whom he will, can give them to
none, without the permiffion of God. However, truth was not the thing intended, but
to make the offer tempting, and if that could
be done by lies and falihood, it would not be
in the leaft fcrupled by this infidious deceiver.
Any method was equal to him, provided he
could fecure the event he aimed at.
However, the boaft feems to be founded on that
very ancient opinion, which hath a great deal
of countenance from the facred writings,

falfe,

viz. that the kingdoms of the earth had each
their guardian angel, who prefided over the

refpedive affairs of them, and had a fort of
fovereignty within their own provinces. And
if.

The
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fome have, not without reafon, fuppofed the tempter took on him the form and
if,

as

character of the guardian angel of 'Judea, he
might fay with fome propriety It is dehver:

ed unto me This is the province committed
more immediately to my care, and which I
But there
can give to whomfoever 1 will.
was a condition annexed to this promife of
putting Chrift into the poileffion of thefe
kingdoms, and the glory of them. ; and that
was.
:

If thou wilt worjhip me,

allfi all be tinner as

Luke j or as 'tis in Matthew : All thefe things
will I give thee, if thou wiltfall down and wor,

Jhip me. This appears a moil: exti'avagant and
injolent demand, for the evil fpirit to afk the
Son of God to worihip him ; and it was fo
unqueftionably, confidered in itfelf 5 and it
would have been as extravagantly weak as
wicked a propofal, had the tempter appeared
as himfelf, or imagined that Chrift fufpeded
or knew him to be the perfon he really was.
But fuppofmg he perfonated a good Angel,
and took on himfelf the appearance of the
Angel of God's people, there could be nothing
extravagant or Ihocking in the propofal, upon
the principles of the Jews themlelves, nothing
but what even a good man might do, and
what in former times they had adually done.
For they efteemed the worOiip of angels a
right and commendable thing, and imagined
it an inlbnce of refpeft and veneration that
was due to them. And though he dem.anded
our Saviour to prof rate hinfelf before him in
token

.
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token of homage and adoration, yet that was
no more than what was corillantly pradlifed,
all over the Eaft, by fubjed:s to their princes,
or by inferior princes to thofe by whofe authority they held their dominions. And therefore the evil fpirit promifes our Lord the
kingdom of the Meffiah, upon a condition,
againft which a Jeiv v/ould have had no objection, with rel'ped: to a good angely viz. the
proftrating Iimjelfm his prefence; and if our
Lord, by paying him this acknowledgment
and homage, would own him to be Lord
Paramount, and difpofer of the kingdoms
under his charge, and which he governed as
his province, he makes him an offer of all,
and to put him into poflefTion of his largefl
ambition.

But here alfo the tempter's fubtlety and
malice y^//V km, and he finds himfeif fully
difcovered and repulfed. For our blefled Lord
with indignation and authority rebukes him,
and fays Get thee hence, Satan or get thee behind me, Satan ; for it is 'written : Thoujha/t
luorJJnp the Lord thy God, and him onlyJJ:alt thou
Jerve. it is remarkable, that in the two former
temptations our Lord calmly replies to the
:

-,

were made him, without difcovering to his tempter that he knew him.
And the plain reafon feems to be, becaufe
what he prompted Chriil to do, carried in it
ion\t femblance of doing honour to God, as it
was perfuading him to exercife a remarkable
trull: and confidence in his power and goodnefs. But as the prefent fuggeftion was an ad:
of
fii^geftions that
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of immediate impiety SLgaind God, and to acknowledge by proftration and worfhip another
difpofer of the kingdoms of the earth belides him 5 our Lord rejects it with abhorrence, and with an authority and anger becoming the Son of God, fays to him, Satan,
thou adverfary of God and man. Get thee
hence. *' This infolence I will no longer cn<* dure.
Depart from my prefence, and
** know I underiland my duty too well, to
** pay -thee, or any creature, the worfliip thou
" demandeft ; for 'tis written
T/iou [halt
**
worfiip the Lord thy God, and hhn only jh alt
** thou Jerve-J"
Had our Lord bowed himfelf
the
condition of receiving the
before him, as
kingdoms of the earth from him, it would
have been an ad: oi homage to him, as the God
of this world', which would in reality have
been to countenance his rebellion and apoftacy from God. And therefore by quoting this
paflage of fcripture. Him only jh alt thoujerve,
our Lord not only rejects his offer and the
condition of it, but lets him know alfo, that
the />(?w ^r he claimed of difpofing of the kingdoms of the earth was vain and prefumptuoiis,
that the Lord only was God, that he was fupream over the armies of heaven, and the
^kingdoms of this world, and was therefore
alone worthy to be worfliipped and adored as
the Sovereign of the univerfe, who orders all
things according to the diredions of his own
will; and for his prefumption and impudence
commands him inftantly to depart, with an
authority which he was not able to refift.
:

And
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And

accordingly the Evangelifts remark, ihit
the tempter immediately left hmii whilft th^gak^tl
angels came to congratulate him on his glorious
vitlory, and minijler to his wants.

The

practical inferences

from

this fubjed:

of our Lord's temptations are fo various, and
of that importance to us, as that they deferve
a particular confideration.

But

I fhall

now

only obfervc : How much it becomes us, as
the difciples of our Lord Jefus Chrift, to imi~
tate hisfaith and conflancy ^ his firmnefs and refolution, in refilling and overcoming the temptations of life.
He was tempted by the calls
of appetite to improper gratification, and unfeafonable indulgence; by the love of reputation and fame, to purchafe it by unwarrantable and unjuilihable methods; by his very
reverence for and truft in God, to rafh expecStations, and prefumptuous confidence
and by the fpirit of ambition, and the profpect of empire, grandeur, riches and glory,
to feek after them, without the leave, arid
contrary to the perm.iffion of God his heavenly Father.
He was tempted under the guife
of friendOiip, and Vv'ith a pretended concern
for his fafety, profperity and honour.
His
temptations were of long continuance, addreffed to all the mod: prevalent paffions of
human nature, managed with great art and
delicacy ; in the very critical feafon and circumftance, in which they were moft likely to
imprefs and influence him, and when every
thing feemed to concur to render them effectual.
But our Lord was not to be moved.
',

He

2 24
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flood his ground, foiled the great adverand by his principles triumphed in an

fary,

What are
Chriftians ? To be

honourable and compleat vi6lory.

we

to learn from hence,
upon our guard, to watc/i our

fpirit, never
the
fuggeftions
of our aphaftily to liften to
petites and paffions, to ftrengtheii oxxv princiflesy to have them always ready for our affiftance, and to refift every follicitation to

evil, whatever motives may be oiFered to us
to perfuade us to a compliance v/ith them.

to fm we may be, and probably
but
every one of us have been, and fliall be
The
vidiory
overcome.
over
not
be
we need
temptation is certain, if we will ufe the apThe very fame
pointed means to obtain it.
endured,
will renChrift
method by which
The fame fpirit of God,
der us invincible.
under whofe condudl he was, dwells in us,
Chriftians, and by his aid, and under the lead
and example of the great captain of our falvation, we ihall be entirely conquerors, put
to flight and to {l:iame the great adverfary of
our fouls, and nothing fiiall be able ever i^
feparate us from the love of God in Chriil

Tempted

-,

Jefus our Lord.
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IX.

Folly of cafting ofF the Principles

of Religion.

Psalm

xiv.

i.

^he fool hath faid in his heart.

There is no God*
Ihey are corrupt, they have done abominable
works, there is none that doeth good.
"^IS a complaint frequent in the

mouth

of religious and good men, that infidelity, as to all the great principles of religion,
greatly prevails in the midft of us, and we
are apt to look upon and bewail this apoftacy,
not only as an argument of our great dege-neracy, but as the peculiar infelicity of the
times we live in, and as what renders the
prefent generation much wcrfe than the
former.
But though the complaint is but
too jufl, that there is a growing difregard to
every thing of a ferious and facred nature
yet the inference drawn from it, of the peculiar badnefs of our own times above the
former, may not be agreeable to the truth of
hiilory, and the experience of wife and ob-,

VoL.

III.

Q^

ferving

2
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ferving men in the foregoing ages of the
world. As long ago as the times oi Jobt ^xobably before M^d'-f, there were impious men,
ivho Jhid unto Gody Departfrom us, for we defre not the knowledge of thy ways *. What is
the Almighty that wefboiddferve him, and what
profit Jhoidd we have, if we pray to him? Is not
God in the height of heaven ? And behold the
height of the Jlars, how high are they ! How
doth God know ? Can he judge through the dark

cloud ? l^hick clouds are a covering to him, that
he feeth not,

Heaven

and he walketh

in

the circuit

of

Expreffions, that are at leaft a

-^2

providence in God, and of all
dependence on providence in men ; and that
reprefent all religion in practice, as an irra-

denial of

all

And in the
and unprofitable thing.
Pfalms'WQ find frequent complaints of this nature, viz. of man's cafting off all fenfe of
and reverence for Deity, and in confequence
of it breaking through all the reftraints of
and my text reprefents this
piety and virtue
the
generality of perfons in his
of
ftate
as the
own times. Thefool hath faid in his heart, 'There
is no God. They are corrupt. They have done abominable works. Ther e is none that doethgood. And
in the verfe immediately following The Lord
looked down from Heaven on the children of men,
to fee if there were any that did underfiand, aiid
They are
They are all gone afide.
feek God.
tional

-,

:

^all together become filthy.

There

is

none that

doeth good, no not one.
*

Job

xxi, 14,

15.

t

xxli. 13,

14.

Thefe
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Thefe words point out

a very genei^al cor-

ruptioji of principles and morals, at leaft ; fo
univerfal, as that few or none were to be
found, who had efcaped the infedion of infidelity and vice. So that how bad foever the
prefent times we live in, and how much reafon foever we have to lament the defection
both as to principles and morals, that feems to
befpreadingamongftus; yet the caution of the
Say
royal preacher feems worthy our regard
not thou, what is the caufe that theformer days
were better than thefe ? For thou dofl not inquire
:

wifely concerning

this *.

/.

e.

The

fa(ft

itfelf

hath no foundation in truth ; or if it hath,
thou wilt not eafily be able to account for the
In all ages there have been
reafons of it.
men of atheiftical principles, and very immoral lives ; fools who have caft off all reverence for God, and lived without any regard
to their dependence on, and final accountableThe fool hath faid i?i his heart,
nefs to him.
They are corrupt. They have
God.
There is no
done abominable works, there is none that
Which words reprefent to us :

dcetli

good.

The

I.

folly

of cafling off the principles of

religion.
II.

The

confequence of this folly. It leads to

the moil corrupt and diffolutepradices.
I.

Thefe words reprefent

to us, xht folly of

cafing off the pri?iciples of religion.
hathfaid in his heart, there is ?io God,
• Ecclef.

The fcol
and there

vii. 10.

Qj2

can

The Folly of
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can be no greater folly in the world than to
think or fay fo, one inftance only excepted:

The

believing there

if there

was

is

a

God, and yet

living as

If the atheift could prove

none.

his point, he v.'ould then have a kind of right,

and

and he
by
the reftraints of religion, and could have
nothing to fear from the confequences of his
vices in a future world.
But if there be a
God, and the principles connected therewith
are true, and we believe them to be true ; haftdl liberty to gratify his pafiions,

would have no

reafon to govern himfelf

the extremcji folly, becaufe the
certain confequences of it are abfolute mifery
and deftrudion.
The fcheme of atheifm is indeed the wjiole

bitual vice

of

it folly,

is

and a contradid:ion to the mo(t

certain and evident principles, and hath no-

thing to fupport it but the niofl improbable,
romantick, and felf-contradidory principles.
The leading principle of it is, that there is no

God, no eternal, infinitely wife, all-powerful,
unchangeably good being; pofTefTed of all
intellectual powers, and moral perfedlions;
and that therefore there is no providence that
concerns

itfelf in

theconfervation, protection,

and government of the world, in whole
or part ; no being to whom man ftands in
any relation as creator, preferver, father,
friend, infpedor or Lord, from whom he
hath. any thing to fear or hope, to whom he
owes either reverence, gratitude or love, to
whom he flands obliged for his being or well
being to whom he can addrefs his prayers
-,

6
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or praifes, or from whom he can exped
ceive any kind of good ; and in confequence
of this that he* is under no law to him, and
owes him no homage or obedience, to whom
he is accountable, or from whom he {hall ever
receive either punilhment or reward; /. e. that
or re-

no future Hate, or world to come, no
no Heaven, no Hell; and,
judgment)
future
in a word, that all the principles of religion
are falfe, and all the duties and pradices of it
are fuperftitious and abfurd. Thefe are the
there

is

confequences that attend this leading princiThe
ple of atheifm, that there is no God.
all
denial
of
a
implies
truth
denial of this one
the other truths arifing out of and connected

with

it.

And this thePfalmifl: tells us is the language
o^2L fool's heart. He hath/aid in his heart, there
is

no God.

It

feems they were not arifen to

that height of impiety, as openly and avowedly
to deny the being and providence of God
but their aciions carried in them a plain denial
of thefe truths 3 and therefore he reafonably
concluded, this was their inward fentiment,

what they endeavoured toperfuade themfelves
to believe, and what they were fometimes apt
to think and hope might be true.
It hath been doubted by many, whether
there ever was, or whether 'tis poffible there
can be, 2. fpeciilative atheifi in the world, /. c.
one v/ho is really convinced, and that firmly
believes

there

is

no God.

'Tis a difficult

matter to determine what really paffes in
mens breafts. There have been unqueflionably
ibme^
0^3

The
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who have

prelsly denied

it.

in
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words openly and exwhether this

'Tis uncertain

proceeded from the firm peffuafion of their
minds, but abfolutely certain, that if it did,
that perfuafion could arife from no rational
becaufe 'tis impojjible
and moral conviction
to prove y2s\^ therefore impoiiible to be certain,
that there is no God. When men have an intereft to anfwer by rejecfting the principles
of religion, they will try every art and practice
with themfelves, to perfuade themfelves out
of the belief of them ; and I am apt to think
they may fometimes fo impofe on themfelves,
and fo far fubdue their confciences, as that
for a feaicn, they may quite get rid of all apprehenfions and fears of Deity, and fettle into
a temporary atheifm. But I do not apprehend
-,

'tis eafy or common, abfolutely to get
The
of thele apprehenfions of God.
thoufand
the
and
fuggeftions of confcience,
arguments that prove his being, and the fufpicion that he doth exift, I imagine, will return in the intervals of reflexion and con-

that
rid

and not leave him in quiet and
uninterrupted pofTeffion of the atheiftical
fcheme he hath endeavoured to eflablifli in
fideration,

own mind. And befides this, men may,
vice, and a long courfe of wickedhabitual
by
nefs, bring themfelves to fuch an inattention,
irreverence, and difregard towards the being,
his

and providence of God, as that
they can't be faid formally to have got rid

perfeiflions
if

of the belief of Deity, they may be faid to
bg wholly difpofTeiTed of ^//manner oifear of
Deity^
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Deity f and to be no more influenced by any
motives that relate to him, than if they had
wholly renounced his exiftence. And this
difregard to Deity may in time grow fo abfolute and intire, as to come little fhort of
atneifm itfelf, and may be as reafonably conftrued to be a real profeffion of his belief
that there is no God.
'Tis certain, that habitual tinners and profligate men can htfafe in their practices upon
no other fcheme but that of atheifm ; and if
they cannot prevail with themfelves to break
off thefe by repentance, and return to religion
and virtue, they will do every thing to render
themfelves eafy in that courfe they are determined to purfue ; and amongfl: other methods,
they will not fail by falfe reaionings and fpecious objediions, to endeavour to impofe on, and
deceive themfelves into a perfuafion of the
And as
truth of what they wiili to be true.
v/e fee often in fad:, that there is nothing fo
abfurd but what perfons may be induced for
a while to credit, efpecially when inclination
and intereft prompts them to it; fo I do not
know, but that for a feafon at leaft, they may
prevail with themfelves to fink down into
and embrace that, which is of all opinions
the moft abfurd and ridiculous, that there is
no God; and bating occaiional interruptions
of this belief, from the fuggeftions of confcience not wholly wafted, lome occafional
events in

life,

carrying in

them

fcrong

marks

and clear intimation of a providence, and
from the vifible footfteps of Deity evidently

0^4

imprefled

^he
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imprefTed on the whole frame of the creation,
occurring to their minds, in fpite of all their
endeavours to avoid and refift the force of
them I fay, excepting fuch temporary interruptions as thefe, I know not, but their difbelief of Deity may become habitual and fettled, and then they may wholly diveil themfelves of all thoughts and apprehenfions as to
the divine Being, perfe<ftions and providence.
For I cannot think it lefs poffible for men to
come to this height of impiety, and embrace
the abfurdeft imaginations of atheifm, than it
is for them to do what is more abfurd and
impious, profeffing to believe a Deity, and
yet living as if there was n-one.
And as the
Pfaimift argued, from the vices and corruptions of thofe in his own time, to which he
:

faw them indulge, that lYityfaidin their hearts,
or were apt to perfuade themfelves, that there
was no Gody fo we may reafon from the fame
caufes in our own to the fame conclufion.
And indeed the impieties and vices that are
now pradiced by fome amongft ourfelves are
fo enormous, that one would be apt to imagine men could never commit them, unlefs
they v/ere
in pradice.

as fully atheifls

But

this their

in

fpeculation as

way

is

their folly,

whofoever may approve and imitate them.
And this may be made appear by many
plain and evident conliderations.
And I
would obferve,

That the

cajii?ig off' zX\ the great prinof religion, whether natural or revealed, is an ifijlance of folly, becaufe 'tis
'

I.

ciples

inipoffible
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very nature of the thing, ever

them, or detnonjlrate their faljhood.
If this could be done, atheifm would have
fome plea, and might have reafonable perfons
But this
to countenance and embrace it.
can never be done. There are no felf-evident,
certain principles, by which this can be fully,
That there is a
or even probably fhewn.
to difprove

God,

a providence, a future ftate, a

judgment

come, a retribution of rewards and puniHiments in another world ; that there may be
a perfon fent from God to inftrudt the world
in knowledo:e and riGihteoufnefs, and the belief of a future rtate, that he may endow him
with a power of working miracles, raife him
from the dead, and for reafons of the higheft
importance give him power to confer the
moil: valuable bleffings on mankind, and conititute him univerfal judge ; thefe and the
like propofitions are incapable of being difproved, and the falfliood of them being made
appear by any fubilantial and convincing evito

dence.

know

may
may

be raifed
be objections raifed againft the moft certain and unqueftionable fa6ls and principles. But an objection to the truth of any thing is quite a different
thing from a demonfiration of its falfhood. To
do this, it muft be (liewn, that they imply either a natural impoffibility, or a contradiction to fome certain, obvious, acknowledged
principles of truth, or that they are repugnant
and contradictory to each other, or may be reduced to a clear and plain abfurdity. But,
againfl

I

them, and

objedlions

fo alfo there

I

.

They

^^^ ^^^b of cajling
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That

imply no natH7'al impoJjibUity .

a being infinitely more perfect than we fhould
exift, is no more impoffible, than that ine
jJdoidd exifi in fo

than a mite or

much more perfed: a {late
worm; or that he (liould be

any more than the world, or the atoms
of which it confifts, or fomething ehe fliould
be eternal ; becaufe nothing could have been,
or
if there had been nothing from eternity
that there fhould be a divine providence, any
eternal,

-,

that there fhould be human forefght or care ; or that there fhould be future worldy any more than that there fliould
be the prefent one ; or that there Ihould be a

more than

'3^

future judgment, any more than that there
ihould be a prefent one ; or that the confequences of men's actions fhould overtake
them hereafter, any more than that they do
or
often overtake them in the prefent life
that Chrifl fhould be an inflriiclor to mankind,
any more than that I fhould be to you, ov you
to one another ; or that miracles fhould be
done by God through him, any more than that
God Jhould do miracles by himfelf, and that
greateft miracle of all, create the world, and
all the various objeds of it ; or than that,
which is a greater miracle^ in the fcheme of
atheifm, that the world Jhould create itfelf, or
be created without any creator, or exift with-,

out a caufe, or exift from eternity, v/ithout
one fmgle reafon of an eternal exiftence belonging to it. There is no natural impoflibility, that any genuine principles of religion
fliould be true.

And,
2.

There
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certain
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which the

principles of religion are a contradiSlton.

being and providence of

God

The

contradict

no

original and clear perceptions and convictions

of the mind, but fall in with and arife out of
thofe primary notions and apprehenfions.
T\\Q poffibility of ^future ftate is jufl as certain as the reality of iho. prejent one, and 'tis

no repugnancy to the conlcioufnefs that I now
amy that I may hereafter be. That there fliould
be future rewards and puniOiments is irreconcileable with no firft principle of truth, but

may

be, as demonflrably, as that

we

are ca-

pable of them in the prefent ftate ; and the
fuppofition of them carry no affront to reafon,
nor any contradid:ion to the condition and
conftitution of our nature ; but it is perfectly
confiflent with and entirely arifes out of it.
And upon fuppofition of the being of a God,
it carries no reJieBion upon his charaBer, and
is contrary to no one fingle perfection of his
nature, that he Jljoiild commiJJiojZy by peculiar
inftruCtion, one or more perfons, as the circumltances of the world required, to make
known his will, and recover men to virtue
and religion ; any more than it doth, that
he fhould^r/? |;-/i;^ them reafon, or make men
capable of informing one another, or inftruCt
them by the works of nature, or lead them
to conlideration by the exercife of a constant providence ; or put them under the
obligation of a natural law, or confer on
them any one bleffing whatever of nature or
providence.
Nor doth it imply the denial,

of
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of any one fingle truth, that a perfon thus inflrudled of God, fhould be furnifhed with a
fuitable proof of his divine commiffion and
authority, or be enabled to prove it by fuch
extraordinary and miraculous works, as fhould
point out the immediate finger and power of
God. The over -riding on extraordinary occaiiohs the powers of nature, and the common courfe of caufes and effedis, is as eafy as
the jirjl fettkment of them, by him that fettled them
and the doing this for wife reafons is as confident as the orio-inal fixine of
them for other wife reafons ; and as the doing it doth not interrupt the general conftitution of things, nor introduce any diforder
or confufion into the common courfe of nature ; fuch a temporary and partial fufpenfion of them is no reflexion upon the fitnefs
and wifdom of that original and general conilitution, nor of levity, iicklenefs, and want
of forecaft in him that ordained it.
And
finally, that one man fhould be conftituted a
mediator^ or medium of conveyance of any
lignal bleffings to all men, and be advanced
to be univerfal Governor and Lord, is no
more repugnant to our plainefl: fenfe, and
-y

daily experience of things, than

that

God

jfliould conflitute ojie man on earth to be a
mediator, or means of conveyance of any iignal bleffing to another, or to a family, or to
a nation, or to feveral nations united under
his government ; or than that God fhould
appoint, as he hath in fa(5t appointed, all
the great bleffings of human life to be conveyed
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veyed in private and publick life by the
So that all the princimediation of others.
ples of religion, whether natural or revealed,
are incapable of being difproved, as they can
never be (hev^n to be repugnant to any original, certain, and indifputable principles of
truth, to the conilitution of human nature,
or the common and univerfal experience of
things

j

but are in fa6t entirely coniiftent

with them, and indeed may be certainly demonftrated to be included in, and conliilent
with them. And
3. 'Tis as impojjlble to ^floew

any real contra^

between the genuine pi'incipks of religion theiJifelves, as to (hew their repugnance
to any original notions, or felf- evident and
unqueftionable truths j and therefore as impoffible to evidence and demonftrate their
falihood. Contradictory propolitions can nedldlion

ver be both of them true.
The certainty
of the one demonllrates the faliliood of the
other ; and if the great and genuine dodlrines
of religion were juilly liable to the charge
of inconfiftency, fome of them at leaft could
have no foundation in truth, but would deferve to be rejected.
But here v/e have no
reafon to fear for our religious prmciples,
as they are all reconcileable,
and in the
moll perfed: concord and harmony with
each other.
The principles of natural religion are fuch, as are fuppof.d to be the mere
genuine certain dictates of natural light and
reafon ; and as true reafon can never did:ate
contradictions,

thofe principles

which

are

did:ated

The
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muft for that reafon be all of
and in all things conliftent.
Nor is the harmony lefs between
thofe of natural and revealed religion, and
one great end of the latter is to confirm
and eftablilh and enforce the former ; and by
confequence the do(Slrines of both mufl be as
confiftent, as the diflinguifliing principles of
either.
And thus they will be found to
be, upon the moft careful examination. The
fupport of religion and morality in the world,
muft be the great dejign of providence, and
the promoting the ends of both is the governing intention of revelation ; and therefore in this view of it, it muft have the warrant and fupport of all true principles of
The means of promoting thefe, as
reafon.
fettled by revelation, are thofe which alone
can with propriety be ufed, inftrudion and
perfuaiion, conviction and evidence, againft
which reafon can make no juft objection. The
dictated

them

it,

reconcileable,

dcBrincs themfelves, which revelation conveys the knowledge of, as peculiar to itfelf,
and diftind: from thofe of natural religion, are
clofely conne5ied with, and arife out of thofe

natural principles fuppofe their truth, and
are impoifibje without it.
Natural religion
teaches us, that God, v/ho is the Author of
our reafonable powers, and gave us our capacities for knowledge and perception, can as
immediately convey the knov/ledge of his
will hy direct impreffions on, and application
to our intelledual powers, to any one or
more perfons, or to the whole of mankind,
-,

as
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by the operation of external

objeds and arguments.
that he hath done this

Revelation

tells

us

and yet as reafon
intelle(flual
that
our
us,
powers were
affures
not given us in vain, nor to be rendered
perpetually or generally iifelefs, by fupernatural and extraordinary impreffions, and by
miraculous conveyances of knowledge, fo as
;

to render infignificant the ordinary

of

methods

herein revelation agrees with
j
attempts no violence to men's powers,

effecfling it

reafon

;

and leaves
methods of drawing

offers itfelf to their conlideration,

them

to the

common

from it. As izaand immutable
difference between moral good and evil, and
that the true worfhip of God muft be that
of the heart, manifefted by the fruits of a good
fo revelation ejiablijhes both. As the one
life
teaches and eflabliflies the dodtrine of a fu-

inftrudtion and information

turalxt\\^\o\\ teaches the ete}~nal

'y

ture ftate, fo doth the other

;

but with this

difference, that revelation affures us that tihis
future ftate fhall take place by a real refurredlion from the dead j without which, even

upon the

principles of true philofophy, it
doth not appear how men are ever to recover their proper natures, or as men be either
rewarded or punifhed.
Reafon evidently
teaches a future judgment, or what is equivalent to it, an equitable deciiion of men's
future lot, according to their refpedive characters of good and evil.
Revelation eflablifhes this dodrine of a future judgment
but then as reafon teaches that God is abfo-,

lutely
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lutely Invifible,

in

vilibie Ihape or

in this

any

great work, revelation allures us this judgment fliall be carried on by a vifible prejident,

way

every

and moral

furniflied Vv^ith thofe intelieflual

qualifications,

as fliall

abundantly

him for this high dignity and office. The
fame confonancy and mutual dependency
might be fhewn between all the diftinguiflifit

ing, real principles of natural and revealed re-

ligion

',

and therefore

'tis

abfolutely impoffi-

ble to difprove the truth of either, by (hewing

them

to be in any inflance felf- contradictory
and repugnant. And therefore

impqjjibk to reduce them to
becauie this can only be done
by iliewing them to be impoffible in their
nature, repugnant to plain and feif-evident
principles, or repugnant to one another, and
deflrudtive of themfelves.
And therefore it
mufl be an argument of the greatefl folly to
reiedt the belief of them, and banifh all regard to them out of our minds.
For after a
thoufand objections that may be raifed againfl
them, the poffibility of their truth and certainty flill remains; and whilfl: this continues,
'tis flupidity and the excefs of weaknefs to
pronounce them falfe, or live fo as if they
4. Laftly,

an ahfurdity

'tis

5

were not, and could not poffibly be true. And
this will appear with farther conviction, if
-WG confider

That the

cafiing off the prmcipks of
and the embracing the fcheme of
atheifm and infidelity, is a contradiBion to the
I.

.religion,
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mankind. ^n^J^^nd^
general fen fe and rccifon of
fuiFrage of
tondemned by the almoft univerfal
as any one can be,
the world. I am as fenfible
little regard to be paid
that there is oftentimes
and vulgar notions,
to common opinions

better than
are oftentimes nothing
miftakes ; nor
common prejudices, and vulgar

which

truth by the judgdo I in the lead meafure
things, or the fenments which they pafs on
them. But
timents they form concerning
appear to
made
can be
ftill, if anv fentiments
earlieft ages ot
have been embraced from the
the various periods
the world, throughout all
all nations in it,
of its duration, amongft
or enQaved,
barbarous and poliOied, free
inf.nitely the far
learned or ignorant, and by
greatefl part of

mankind

in every nation,

by
and

moft inquifitive
thofe that have been the
who have little
thofe
fagacious, as well as by
men of the highefl
leifure for enquiry, by
the loweft, by the
abilities, as by thofe of
of men, inlomoft excellent and virtuous
the fenmuch that Cicero *, who well knew
ages, did not
timents of his own and paft
to the foul s imfcruple to fay, with refpea
God : Nefaoquo
mortality, which fuppoles a
feculorum quoddam
inhceret in mentibus quafi
modo
augurimn futuroriim
altiffimifque

facillime.

animis

And

I

',

idque

maxmis mgenns,

&

apparet
maxime,
add, frequently by the

exiftit

may

men that
"moft profligate and vicious, by
fpeculaother
have differed in ten thoufand
Tufc. Quoeft.

Vol.

III.

1. 1.

R

c.

15.
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and embraced repugnant fchemes of philofophy ; by men that have had the ftrongeft
enmities, and the deepeft perfonal prejudices
in a word, by men who
againfl each other
have been led by perfonal and publick reafons, by their prejudices and fears, by their
interefl and views of fafety, wholly to deny
their principles ; and by others who could
embrace them, from nothing but convidion
of their truth, certainty, and importance I
tions,

-,

-,

fay, when this is the cafe, when principles
come thus univerfally recommended, they
certainly carry with them great authority,

and deferve

to

be moft ferioufly and impar-

and the rejecting fuch
tially confidered
principles is not only an oppofition to vulgar
opinions, but a contradiction to human nature itfelf, and to the light of reafonin gene-y

If it fhould be faid, that by this way of
arguing, the greatefl abfurdities of principle
tnay be embraced, becaufe thefe have been as
univerfally efpoufed, and come recommended to us by the general approbation of manral.

kind

anfwer, that the cafes are vaftly different, and that though the general principles
of religion have been the common belief of
mankind, yet the abfurdities attending them
have not been every where the fame, but
been peculiar to this and the other nation,
and the abfurdities of fome been ridiculed and
:

I

rejected by others.
The general principles of religion are thofe

of the being of one God, a providence, the
natural difference of adions, and the rewards
and

Scrm.9-
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In thefe the
general fenle of mankind concurred, and their
fentiments in thofe refpeds were uniform.
What they differed about were the attributes,
circumftances, modes, and explication of thefe
things.
In thefe nations differed from nations, the vulgar amongft themfelves, and wife
men and philofophers from the vulgar. So
that though the general fenfe of mankind, as
to the principles themfelves, was uniform,
principles were univerfally held.

and is therefore a ftrong prefumption in favour of the truth of them ; yet the like prefumption can never be argued in favour of
their fuperftitions and abfurdities of belief,
becaufe in thefe there was no unity, but a
perpetual variety and difagreement.
If it be
faid, that this unity and agreement of the
principles was the effed: of tradition from one
age and generation to another, be it fo
But
then whence did it firll: come ? How was it
brought into the world ? And what gave rife
to it ? If it v/as the natural effed:s of the
reafonings of a mind, ftruck with the magnificence, variety, connection, marks of power,
traces of wifdom, and various footfteps of
goodnefs, that every where, appear from the
effects of power to an almighty agent, from the
^gns oj contrivance and art to a divine contriver
and artift, from the tokens of goodnefs to a be-nevolent originaU and from the nature of the
whole frame of things to a fuitable and proportionable caufe of them; and from thefe
charaders of the firft caufe reafoning farther
2
the
:

R
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the certainty of providence, the moral government of God, and therefore the accountablenefs of men to him, as their proper judge, and
therefore the exiftence of a future ftate for the
proper diftribution of rewards and punishments ; if this I fay gave the firft rife to the
principles of religion, this is a ftrong recommendation of them, and a probable evidence
of their truth; and as the general belief of
them amongft all ages and nations hath been
actually fupported by thefe kind of arguments, it fhews that the tradition hath thus
univerfally prevailed, not by chance and accident, not by fraud and powder, but by the appearance of fuch evidence to the minds of
men, as that they have never been able to reall the
lifl: it, even when wholly irtQ from
wrong inducements and motives offeree, or
intereft j even when they have been in the
retirements of the clofet, and have had nothing to biafs them, or tempt them to a conclulion in favour of them, but the irrefiftablc
evidence of the things themfelves, and the
fuUefl convidion in their own minds and
confciences in favour of them. Much more

but from
;
think it may
be fairly inferred, that to treat thefe notions
as merely imaginary and groundlefs, and to
ridicule them as contemptible and abfurd,
when they have been in poffeffion of mankind univerfally, throughout every period of
their duration, and have been efteemed by
the befl and wti'eft of men, as the mofl ve-

might eafily be
what hath been

faid

on

this

head

already urged,

I

il

erable.
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important and facred truths ; is
great prefumption and folly ; and that the
wholly rejeding them as falfe and impofture, is fuch an affront to the common fenfe
and reafon of mankind, as that none but
they who are deflitute of both can be guilty
nerable,

And

more efpecially
due to them, who take on them to cenfure,
condemn, and run riot on thefe principles,
of.

this is a character

whilft their paffions are (Irong, and their reafon weak and immature ; who have never
been accuftomed to fevere enquiries, and laborious fearches into the fecrets of truth ;
who have read but little, and lludied lefs, and
of whom, by reafon of their age, inexperience, want of time, and purfuit of pleafure,
They are not mafit may be certainly faid
ters of the fubjedts in which they pretend to
decide, and whether their decifions are true
or falfe, yet are in them precipitate and irraBut farther,
tional.
2. The great probability of the truth of religious principles, yea the demonjfrative evidence for the certainty of the capital leading
ones, (hews the extream folly of rejeding
them, and wholly renouncing all belief of
and regard to them. I have ihewn you al:

them is in the nature
of the thing impoffiblej and 'till even this
can be done, the treating them as abfolute
fahities is inexcufable, and betrays a very
weak and wrong difpofition of mind. But
when 'tis farther added, that they are fupported by the ftrongeft probabilities, fuch as
ready, that to difprove

R3

in

^he

24^
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other cafes would be fufficlent grounds
and thought (o by all impartial and
equitable reafoners j the folly of infidelity appears in a ftronger light, and becomes in every
view of it inexcufable. And the true flrength
of this probability will appear, if we confider,
that all the foundation principles of it have
demonftrative evidence to afcertain and fupport them, and may be proved by firft principles, by indifputable felf-evident axioms of
truth, by the intuition of our minds, and by
the moil certain experience that we univerfally have of our own ilate, and the condition

in

all

of

aflent,

of

human

nature.

And

thefe

firft

principles,

that are the bafis and foundation of all religion, both in principle and pradlice, are

The being of a God, the eflenand immutable diirerence of moral actions, and the capacity of being accountable
The firft of thefe hath been
for our own.
certainly demonftrated two ways
By the argument called a priori, or from the nature
and reafon of the thing itfelf, proving firft the
eternal principle or caufe, and then defcendAnd
ing to the operations and effedts of it.
then from the argument a pojleriori \ or raifing
from the evident eifeds and proofs of power,
wifdom and goodnefs, in the formation and
ftrucfture, and produdlions of nature, to an
infinitely wife, powerful, and benevolent ori-

thefe three

:

tial

:

ginal, or caufe of all things.
ftration in each

W3y

is

certain,

The demonand though

it

may

be cavilled at, can never be evaded.
That there is an efi^ential difference of actions^
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between good and evil, we plainly
difcern by intuition ; or their difference appears at once to the mind, without any need
of any intermediate idea or thought to aftions,

certain or demonftrate

it

j

as inconteftibly as

the difference between the oppofites in natural
things, fuch as light and darknefs, fweet or
bitter, hard or foft, hot or cold, or any other
contraries that can be

named.

And

that all

men have the capacity of being accountable,
is as certain as that they think, can reafon,
are confcious, do remember, and are capable
of choice. Thus far then we reft upon an
immoveable foundation of truth, that nothing
From the iirll
can overturn and deftroy.
of thefe principles, the being of a God,
e.
of a being infinitely powerful, wife, and good,
immutable and every where prefent, thecaufe
/'.

of

all

things, the univerfal Proprietor, and

Lord of the

creation,

we immediately

infer,

univerfal providence, infpeftion, and govern-

ment, fuitable to the nature of every diflind:
being, and therefore managed with the greatefl
equity and juflice.
Hence it follows that if
this providence and government be managed
fuitable to the diftind: nature of every indi-

vidual,

/.

fuitable to the refped:ive

e.

powers

and faculties every individual is endowed
with, the diftin^uifliing powers of every
being mufl be to him the rule of his condudt
That fuch as have only fenfe and inftind: can be actuated by no other principles
than thofe And that reafon, where that is
implanted, is equally the rule of reafonable
beings
R4
:

:
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and reafon
both enter into the compofition, both have
their proper province, and are to have their
diftind: influence on the condud: ; and that
the lower and brutal principle of fenfe is to
be kept in a conftant due fubordination to the
higher and divine one of reafon. Hence it
follows, that as by our fenfe we difcern, what
is wholefome or noxious to the fenfitive part
of our frame, and are by this law of our
nature to choofe only that which is good,
and tends to the prefervation of it; fo by
our reafon we are enabled to difcern what is
good and evil in adions, or prejudicial or conducive to the welfare and happinefs of our
rational part, what refults from our relations,
connections, and Nations of being, and to
choofe or refufe according to the didates of
this rational fenfe, or our inward convictions
Concerning thefe things and that to live by
:

that

fenfe

;

reafon, as

we

are rational beings,

is

as truely

and as univerfally the law of our nature, as
to be governed by fenfe in all cafes, that are
immediately within the province of it j and
to fubjed; fenfe to reafon, becaufe the welfare of the whole frame abfolutely depends on
it.

Hence

it

follows, that as this difference

of moral adions

is

as certain in itfelf,

certainly difcerned by

all

and

as

men, who do not

wilfully fliut out the cleareft perceptions, as
the difference in any objeds that the fenfes
j it muii be the will of God
formed us, that we fliould govern ourfelves by that reafon he hatji given us, attend

are the judges of

that

to
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moral fenfe he hath implanted in us,
according to our natural perceptions,
purfue that courfe that certainly appears wife
and good, and always do thofe things which
the mind difcerns to be lovely, excellent,
amiable and good, fuited to our relations,
and conducive to our perfediion, welfare and
happinefs, and that we fhould avoid every
thing that is contrary hereto.
Hence it follows, that God, who hath formed our natures,
fixed our relations, given us both our natural
and moral fenfe of things, and who by the
iaimeniity of his nature, and the perfedlioii
of his knowledge, doth and cannot but conftantly obferve us, muft approve or difapprove
us, as we att agreeable or contrary to the
conftitution of our frame, and the law» of
our nature. But what is approbation and
difapprobation without eifed: ? What is government without rewards and punishments?
What is wifdom, without wife diftributions?
to the
chul'e

What

juftice,

where there

equitable retributions

?

are

What

no
the

jull:

and

love of

without encouragements of it ?
What encouragements of it, without rewarding it ? What is hatred of fin, without difpleafure againft it ; and what difpleafure,
without the proper fruits and efFed:s of it ?
Hence arifes, from the nature of things, the
high probability, the ftrong prefumption, the
irrelillible conclufion of an impartial judgment j made more certain by the accountable nature of man, the principles of confcioufnefs and felf-refiedion, and the {twk he
hath

rectitude,
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hath of the good or evil of his own adlions
and rendered indifputaWe by the fure information and evidence of divine revelation.
Hence follows the certainty of a future ftate,
and a life to come, as there is no proper judgment, no impartial award, no difcriminating
marks of pleafure ordifpleafure, to the good or
-,

bad, as in this life ; a principle, that natural
reafon almofl demonftrates the certainty of;
it being impoffible to confider the nature and
character of God, and the rational powers
and accountable condition of man, without
falling into this conclufion ; that as God doth
not here, he will certainly hereafter judge
all men in righteoufnefs, and impartially diftribute to every one according to his deeds.
And as this is one of the fundamental principles of divine revelation, it ftands upon
fuch a foundation of truth and certainty,
the mod clear and forcible
as carries
in this connedlion and
convidtion.
view of things, how foolilh, how contemptibly foolifh doth atheifm appear ? To argue
againfl the being of God, is arguing againil
'tis oppoiing the moft
demonftration itfelf
^certain and indifputable truth, and rifing up
^n oppolition to the ftrongefl evidence that
None
can be brought for the proof of it.
but a weak man can do this. 'Tis equally
ridiculous as reafoning againft the exiitence
of light at mid-day, or the warmth of the

Now

:

when we ad:ually feel them. And
though men rnay think themfelves wonderoufly wife by oppoiing certainty and demons

fuxi-beam.s

ilration.
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yet with wife men the endeavour
be treated with the fovereign
deferves.
As all the other prinit
contempt

ftration,

will always

ciples of religion, both natural

and revealed,

ftand fo clofely conne(fled with this original
foundation one, that even this muil be rendered uncertain, without thefe others are true;
as every conception of

God muft

be partial

and dilhonourable, that doth not include the
chara(5ters of Infpe<ftor, Governor, Judge,
and final Rewarder; the doctrines of providence, a future ilatc, a final judgment, and

the diflributions of rewards and punifliments,
to every impartial mind in the
light of demonftration, or with fuch an high
degree of probability, as tells little or nothing fhort of it. And if men diveft them"*
felvcs of thefe principles, cannot or will not
difcern the evidence of them, nor acknowledge or fubmit to the power and influence
of them, 'tis not becaufe too much know-*
ledge or learning have made them bad, but
becaufe they have too little to difcern the
truth, or not integrity enough to own and

muft appear

yield to

The
bilities,

it.

Again,

abfurdities, contradiHionsy

and

impo/Ji-:

that muft neceftarily take place

upon

the fcheme q'I atheifm^ are a farther demonftra-:
tion of the great folly of rejecting and dif-r
carding the genuine principles of religion.

There is nothing more frequent in the mouths
of unbelievers than the charge of credulity,
bigotry, implicit faith, and fuperftition, upon
all thofe who profefs to believe, and live by
religious

252

^^^^ ^'(^^b ^f^^j^^^^'Z

religions

^'ff

dodlrines and rules.
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They

all

of

cenfures be true, bea
them
lieve contradidlions, and fvvallow down the
groffeft abfurdities 3 and there is nothing fo
t:o

man,

if their

contrary to reafon, and opposite to common
fenfe, that they will not embrace, and give
the firmefl: aflent to. It is but decent and
modeft however, that they who make and
throw fuch charges on others, fhould be of
all others the moft rational and confiftent in
their fcheme of principles, and liable to no
charge of grofs abfurdities, and embracing
a fyftem confifting of a thoufand contraAnd yet upon comparifon it will
dictions.
appear, that credulity lies on the fide of infidelity, and that in this fcheme they mufl: avow
the moft evident and palpable inconfiftences j
infinitely greater than can with any juftice be

charged on the friends of religion and virtue.
With refped: to the origin of all things, what
is a Chriilian's belief? Why that there was an
infinitely perfect, adive, intelligent caufe, exifting

from eternity,

and power,

all

to

whofe agency, wifdom,

beings

owe

their exiftence.

And this is evidently alTigning a caufe proportionable and adequate to the effeds produced,
and doth not at leaft appear at firft view to be
fo very romantick and incredible an abfurWell, but the wife man of whom the
dity.
Pfalmift fpeaks, fays there is no God ; no fuch
infinitely wife, powerful, and good Being that
we fuppofe. What doth he place in the room
of him ? Even the fcheme of atheifm won't
do without allowing fomewhat eternal. And
to
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this glorious pri-

To

the world in
is too
What then ?
abfurd to be defended.
to atoms, fmall particles of matter, indivifible
in their nature, and which were the original
primitive feeds of which all things were afvilege of eternal exiflence

its

prefent

form

?

No,

?

this they fee

Why

If it is afked, what was
terwards formed.
the employment of thefe atoms during their
eternal cxiftence ; they anfwer us, they were
dancing in the infinity of fpace, and undergoing infinite changes of fituation and place ;
tho' without any internal or external principle
of direction, and abfolutely unconfcious of exiflence, motion, and power.
If it be aflced,
how thefe atoms came to make a world, and
unite into the prefent fyllem of things that
we behold, we are told That after the infinite alterations, as to motion and place, which
thefe atoms underwent during the eternity of
their exiftence, they at laft united themfelves
into all the prefent various combinations and
:

forms in which we now behold them. If
through our wonder and furprife we fhould
afk, how thefe combinations came to take
place. Whether by any fuperior direction and
agency ? They tell us. No, for that would be
to own a God.
What, by chance ? Some
fay yes, and others no ; affigning not chance,
but neceffity as the caufe of all things. When
they are afked, what chance or necefiity is,
they anfwer
A caufe that a<5ls without con:

fcioufnefs and intention.

When

afked,

whe-

ther this caufe exifls within every atom, or

without

^he Folly of cafihtg off
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without them, the anfwer mufl be, not with*
out them, for that would be to fuppofe a caufe
cxifting, independent of and fuperior to them,
which would be dangerous to them, and lead
to the exiflence of a believer's God. Jf this
caufe be in the atoms, doth it exift in every
individual one, or only in the whole of them?
If not in each but in the whole body of them,
did it exifl as a caufe in them from eternity,
or jull from any given period of that eternity ?
If from eternity, why did not the prefent
frame of things exift from eternity ? Why
was it not co-eval with the caufe that at laft
produced it ? Why did not this chance or necefiity operate and exert itfelf infinite ages
could not exert
itfelf 'till thefe atoms came into fuch a particular given fituatioD, then this internal caufe
did not exiil in them from eternity, and fo
could never be a caufe of the exigence of the
world at all ; for on all fchemes the caufe of
the v/orld muft be ftridtly everlafting. Belides,
how came the whole fyflem of atoms to be
endowed with this internal power of chance
or neceffity, that was not in each individual ?
This is the abfurdity of fuppofmg that the
before

it

actually did

?

If

it

whole is different from its parts, or that mere
motion and difference of fituation can produce new powers and properties in matter.
If every individual atom of matter contains
within itfelf this power or unconfcious caufe,
how came they without defign to unite ?
What muil we fuppofe another caufe to caufe
thefe infinitely various caufes to unite ? This
will
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will bring us to an original caufe again, /. e,
God, the univerfal caufe, which deftroys

to

The uhion of
the whole fcheme of atheifm.
fuch an infinite variety of caufes, without intention, defign and contrivance, to produce
one regular, confident, connedled world, and
without the fuperior diredlion of an infinitely
wife and powerful agent, is an infinitely
greater miracle than ever was believed by the
mofl credulous Chriftian ; or rather an ab»furdity or contradiction too palpable and grofs
ever to be embraced by any other, but the
who fays in his heart there is no God.
foolf
For what doth he fay by affirming this ?
Why, that an infinitely various number of
contradictory principles, powerlefs, unconfcious, roaming through the immenfity of
fpace, that

had exifted in eternal diforder, fuwith each other, repelling,

rioufly contending

attracting, defcending,rifing,jufl:ling, uniting,

feparating,
lefs difcord,

and

in a ilate of a perpetual, reft-

come

happy jumble,

at laft

by fome

fortuitous,

to fall into union,

harmony

and order, and thus to ftrike out this amazing
uniform frame of things, and combine into
a fyftem of themfelves, of conftant, regular,
uniform caufes and effeCts. That is, that
difcord produced union,
confufion order,
chance defign, fenfelefs atoms a regular world,
unconfcious principles the moft exquifite and
beautiful productions, unthinking matter all
the powers of perception and reafon ; that the
effects of wifdom, contrivance and ikill had
no proportionable and adequate caufe ; in a
I
word.

Th Folly of cafting off
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word, that the prefent frame of the world
was not eternal, and that it was not even produced in time ; but came into being by an
inexplicable necelTity or chance, /. e. by caufes
that had no power, thought, contrivance, defign, or any one fingle qualification to render

them

And
man

the caufes of the effedTs they produced.

not this an hopeful fcheme? Can any
help admiring the fagacity and confummate wifdom that appears in it ? Or rather
can any thing be more defpicably contemptible ? And are thefe the men, who charge believers with credulity ? and reproach them
with the belief of contradidions and abfurdiwe (hall
ties ? If we follow them farther,
find them uniform to themfelves, and not
afraid of embracing the mod credulous fupof confepolitions.
I'i there be no God,
quence there can be no infpedion and fuperTo what then in
intendency of providence.
their fcheme is the conftant regularity of
nature owing ? What keeps her regular and
uniform in her producftions ? Why doth not
fhe difiblve, and fly off into her original
atoms ? Why doth fhe not change her preis

fent form,

and enter into different combina-

of nature,

Why now we

be told
and nature's operations, and her

tions of things

?

regular courfe, and fixed order.

fhall

But what

is

nature ? According to them flie
but a compofition of atoms ; and the queftion
returns How this compofition of atoms fuba well inftrudted chrififis ? A true theift,
'Tis by
flian hath the proper anfwer ready.
is

nothing

:

the
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the fuperintending power, and conftant diredlion of his providence, who firfl: fettled the
In the other fcheme all
order of nature.
that can be anfwered is, fate or chance; which
is no anfwer to the queftion, fince both are
fenfelefs names, which they that make ufe
of them can give no rational and fatisfying

So that atheifm
matter and motion preferve
themfelves, though they have neither confcioufnefs or power to do it ; that matter opedefcription or definition of.

fuppofes, that

rates in infinitely various productions,

tain fixed

laws of which

it is

by cerand

infenfible,

by which therefore it is impoffible it fliould
and that it neceffarily operates
by thefe, though the neceffity be neither felf
impofed, nor impofed by any external agent
or power.
So that we have ftill marks of
power without a powerful agent, fteady direction, without internal or external power of
direcflion, contrivance, without confcioufnefs,
art, without defign, and the moil aftonifhing
proofs of fkill, without any thing of wifdom,
and innumerable proofs of a fuperintending
providence, though in reality there be no
providence at all. Agreeable to thefe abfurdities theyproceed farther, and in confequence
of cafting off the belief of God and his providence
they farther believe, that man hath
no former or maker, his conftitution and frame
is abfurd, felf-contradidtory, and made abfolutely in vain ; that all his powers and capacities for knowing, worfhipping, adoring,
loving, and ferving of God, are wafte and
diredt itfelf j

;

Vol.

III.

S

ufelefsi

258

'The Folly of cafting off

ufelefs
fliip,

;

'tis

that though he

is

impertinent and

though he hath

formed

Serm.

wor-

for

ridiculous
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j

that

and apprehenfions of
deity, they are groundlefs and abfurd; that
though he can demonftrate a God, the demonflration is falfe, and not to be trufted
toi though he can prove a providence, the
proof deceives him ; and though he hath a
thoufand probabilities to convince him of a
life to come, and to render him thoughtful
of the confequences of it, yet all thefe noand that he
tices are vain and delufive,
ought never to think of what be can never
put out of his mind, nor pay any regard to
the mod important fuggelHons and fears of
his

own

breaft.

fears

Befides thefe evident abfur-

they are forced to form the moft un^
certain andgroundlefs fuppofitions, that have
no proof, and are incapable of all proof viz.
that nothing exifts but matter, that there is
no fpirit in the univerfe, that every man is
mece material mechanifm, that the whole of
man is mortal, that he can exiil; no where
but in the prefent world, nor in any other
manner than in his prefent condition that
death dilTolves his frame, and annihilates the
whole of his exiftence. Thefe are very important hypothefes, and to the proof of them
require fomething more than politive aflertion,
and the confident ailuming determinations of
the greateft pretenders to fcience and wifdom.
If the being of a God be allowed, and the
acknowledgment of it extorted by the irreiillable force of evidence 3 the folly of throwing
dities,

:

-,
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ing off the belief of the principles connecfled

with
tible.

it

is ftill

For

more amazing and contemp-

fee,

God without a
God without wif-

to believe a

to believe a

providence, is
To believe a providence
cr agency.
thac doth not regard the adions of men, is
to believe a providence without government,
and without that infpedion which is the nobleft end of providence. To believe a divine
infped:ion that is attended neither with approbation or difapprobation of human adtions,
is to believe an infped:ion that makes no diftinftion, and that confounds the natures and

doiii

To

differences of things.

believe that

God

doth approve ordifapprove the adlions of men,
as they are good or bad, and yet that he will
not reward and puniih them, is to believe
that his government is lefs perfe(51; than that of
men, and that he is defective both in equity
and wifdom. And to believe that God will
reward and puniih, Vv'ithout believing a future ftate and judgment, is to believe that
he will reward and punifli, without conferring the one, or inflicting the other, fince
certain that thefe rewards and

'tis

punifhments

do not take place generally in the prefent
world.
Thefe and others like them arc the
abfurdities to

driven, and

which the caule of atheifm

is

am

not afraid to leave every
man of fenfe and reafon to pafs the proper
judgment on them. None but fools can believe thefe abfurdities, and I think nothing
but vice corrupt any man to believe them.
Treat therefore thefe abfurdities with the
I

i)

z

contempt

4^o

The

Folly

of cajlhig

off^

&c.

Serm. 9.

contempt they deferve. Shew yourfelves men
by yiekiing to the evidence of divine truth, and
let nothing deceive you out of thefe principles, vi^hich firmly believed, and made the
rule of your conduct, will guide you into
innocence, integrity and an univerfal propriety
and dignity of condud: in the prefent life,
fecure you the mod refrefliing comforts of
your being, give you courage in the laft moments of life, and fecure you all the advantages your hearts can defire, or God can
more perfect and durable exiftence.

give in a

e^:

SERMON

[

26'

]

SERMON
On

keeping the Heart.

Proverbs
Keep thy heart with
are the

THE

X.

iv.

23.

all diligence j
ijfiies

for out of it

of life*

government of the

hearty or the

due regulation of the various paffions,
as it were their rife from, and
their feat in it, is of the utmoll confequence
to the peace of our minds, and the wife and
The utility
regular conduct of our lives.
and neceffity of it, hath been acknowledged
and inculcated by the bell: and wifefl of the
moral writers of the heathen world. *' Govern,
faith one of them -f*, thy mind or heart. Unlefs it be taught to obey, it will imperioully
command. This, this therefore reftrain with
bridles and chains."
Nothing is more frequent in the morals of the Roman Philofopher than the maxim, that the appetites fhould

which have

t Horat.

Epift.

1.

i.

Ep.

S 3

2. v.

62, 63.

fubmit
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fubmit to reafon. ** The inftindl or force,
The one
faith he *, of the mind is double.
belongs to the appetites, which hurry men

away

to this or that indifferently.

The

other

which teaches and exwhat we are to do, and what

belongs to reafon,
plains to us,

we fliould avoid. Hence it is neceffary, that
reafon fhould prefide, and appetite be made
to obey." Many palTages of like nature may
be produced from the fame excellent author, and almoft every other, that hath
'Tis
written upon the fubjedt of morality.
frequently inculcated by divine revelation.
And indeed there is no maxim that hath been
univerfally known or inculcated by facred and prophane writers, than this of
watching of our hearts^ or keeping under perpetual rellraint or government, all the various
fajjions of our nature, becaufe out of thetn are

more

the

ijfues

You

of life.
will

remember

that in this exhorta-

tion of my
kind of citadel ov fortrefs, on the keeping of
which our entire fafety depends. If we furrender it to thofe enemies, that are continually labouring to get polTeffion of it, and give
the government of it out of our hand; diforder and ruin v/ill necefTarily enfue, or liberty will be foon loH:, our befi: riches plundered and deftroyed, and we fhall be reduced
And
to a ftate of the moil abje<£l flavery.
as the enemies of our happinefs will be pertext, the heart is reprefented as a

* Cicer. de

Offic.

1.

i. c.

28.

petually

On

Serm. lo.

t^^

keeping the Heart.

endeavouring by fraud or force, to
wreft it out of our hands, and reduce it into fubjedlion to themfelves ; there is a conflant neceffity of vigilance and care to prevent
the fuccefs of their attempts, and their having any kind of influence over, or fhare in
And here
the government of it.
We fhould fo keep our heart s^ or have that
I
perpetual watch and guard over them, as to
feciire the entrance of them againft all danger,
that we
and every attempt to invade them
may not through negligence or inadvertence
admit and harbour any thing that may troujpetually

.

-,

A

fortrefs, how well fo
ble or defile us.
ever garrifoned, will ealily be gained, and
carried by furprize, if duty be not conftantly

done, and thofe who fliould watch and guard
indulge to fupinenefs and floth, and are
not ready upon every occafion to obferve the
motions of an enemy, and to fecure all the
avenues, by which they may approach and
gain admiflion into it.
A wife and prudent
man will never fuffer an enemy to come too
near him, when he hath it in his power to
it,

keep him

more

at a diflance,

certain,

than that

and there
it is

is

much

nothing
eafier to

prevent evil difpofitions and aife6lions from
intruding themfelves into our hearts, than
after v^^e have admitted them, and fuffered
them for a while to influence and govern us,
to dlfpojfefs them of their power, and utterly
to exclude them.
Here the experiment is
always dangerous, and generally fatal ; and
there have been innumerable inftances of
S

4

perfone.
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who having unwarily put their hearts
own keeping, and thereby loft the

out of their

thernfelves, have never recovered their freedom, nor been able to difintangle thernfelves from the fnares they
have been caught in, but who have been finally undone without redemption. The ave-r
rues to the heart fliould therefore be well
guarded againft all intruders, and the entrance

government of

barred
Againft

all evil imaginations

and thoughtSy

bad and dangerous inmates,
infmuatingand deceitful, which, however pleafing they may appear, and whatever
gratifications they may promife and lead to,
yet Syren-like, fmile only to beguile us, and

which

are always

fubtle,

may allure us the more efFecStually
We ftiould thereour own deftrudion.

that they

to

from our
that they may never find any

fore, if poffible, entirely exclude

breafts, fo as

room

there,

unworthy

all thoughts difionourable to

Gody

purity, juftice and goodnefs,

his

that are fubverfive of the certainty, or injurious to the nature of his providence, that tend
to weaken 0117- regard to the principlesy or dif-

affeB us to the duties of religion y that tend to
infpire favourable fentiments of fin, and leflen
the danger of committing it, that may excite
lawlefs and criminal paflions, or that may

warm, aggravate and

fix

them

;

we

fhould

never admit fallacious reafonings to deceive
us out of our principles, nor the pleas of appetite and pafiion to perfuade us to ad: conbut fo guard the eye, the ear,
trary to them
i

all
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imagination

and

may moft

efFed:ual]y prevent their
carefully (hun all luch objed:s,

entrance, and
connections, converfations, and occafions, as
may tend to encourage and excite them. Or,
if they fuddenly arife in us,

without our invitation and confent, as we fometimes find
they will do, they fhould be immediately
caji out with abhorrence, and the mind diverted to fuch other confiderations,

as

may-

have the moft dired; tendency to diffipate and
deftroy them.
Imaginary wants, and iinnecejjary appetites
anddejiresy are alfo very troublefome and dangerous guefts, when admitted into the hearts
of men, and when we fulfer them to become motives and rules of action to us,
without the necelTary checks of reafon and
It was a noble anfwer of M,
confcience.
Antonine the emperor, as related by his fucceflbr 'Julian the apoftate * ; who being afked,
wherein he thought the truefl imitation of
" To want the
the Gods coniifted, replied
feweft things, and to be moft abundant in
doing good to others." And indeed howr
many things are there that we do not really
want, either for our comfort, ufefulnefs and
happinefs If indeed we judge by our paflions,
our wants will prodigioufly multiply upon
our hands. Fancy, vanity, pride, ambition,
envy, and the love of pleafure, will make us
uneafy in the abfence of all thofe things
:

!

• JuHani Csf.

p. 3^4.

A.

which
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are neceffary to indulge them.

fhall

want

for drefs

apd ornament,

This
this

for furniture and equipage, this for the plenty

and elegance of the table,
pleafure and amufement,

this to

expend on

be upon an
equality v/ith our neighbour, and this to exI have no objeccel and overfhine him.
tion againft men's endeavouring to profper in
the world, and their cherifliing an honeft
ambition to rife as high as diligence and integrity can carry them : Only let them keep
this ambition and defire under regular bounds;
not think this and the other thing neceffary to
happinefs, not be uneafy in what they have,
through an over-anxioufnefs for what they
have not, not purfue any meafures of profperity by means inconfiftent with real prudence and integrity, not facrifice their principles and religion to the v/orld, nor fuffer
their deiires after the plenty they are in queft
of to be animated by the low, unworthy
views only of more freely entering into the
follies,

amufements,

this to

gratifications, pleafures,

cuftoms, and manners of an unprincipled,
thoughtlefs world, which never adds any
thing to the real worth and dignity of charader, make no one eflimable in the fight of
God, or of wife and good men, and is fo
far from contributing to any one's true felicity, as that it always endangers, and freAll fuch wants
quently finally deftroys it.
therefore as arife from millaken opinions,
from irregular affedions, or irrational views
and motives, fliould be utterly and for ever
excluded.
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confult our peace, fe-

cure our virtue, and obtain the poireflion of
our real happinefs.
It is farther highly incumbent on us, that
we fhould diligently watch over our hearts, to
prevent any wrong habits from being fettled ia

and all difpofitions to that which is evil,
from having any power and influence over
This is a care abfolutely and univerfally
us.
neceffary, on which the credit, comfort, and
ufefulnefs of this life, and all our hopes of
Tena better in a great meafure depend.
dencies to evil in our natures there certainly
are, and they arife from the very nature,
and indifference of our paflions, to all objedis,
without exception, that appear grateful to
them. But thefe pailions are generally in
the beginning eafily governable^ and fubmiffive
to the proper reftraints of reafon and prudence, if they are not too early heightened
by indulgence, and flrengthened by frequent
It is by thefe means bad habits
pradiice.
and rendered inveterate,
are contratSted,
and too frequently unconquerable. Generally
fpeaking, men have ioui^ native reliiBances to
criminal indulgencies, when they are firfl: entering on a flnful courfe, and look with a
kind of horror on thofe exceifes of vice in
which they fee others madly plunging themfelves.
Nor do they oftentimes efcape the
remorfe and reproaches of their own confciences, when firft they venture on forbidden
ground, break through the original n-^flraints
oi education, and do violence to thofe princius,

I

pies

On
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pies and lentiments of honour, niodefty, and
virtue, they once looked upon as facred and
inviolable.

But by venturing on farther and
one tranfgreffion to another,

farther, adding

and frequently fuppreffing the fears of offending, they grow more familiar with lin, the
danger of it lelTens in their minds, the
confequences of it are kept out of their fight,
the inclination to it grows Wronger and ftronger, all the motives to refrain from it become
weak and destitute of all life and vigour, the
very flow of their blood and fpirits feels and
mourifhes the difpofition to it, irregular imaginations inflame and quicken their defires,
perpetual opportunities that offer themfelves
to gratify their paflions, feduce and perfuade
them, and the powerful follicitations of their

brethren in vice, and companions in iniquity,
that have long deferted the path of uprightnefs, and walk in the ways of darknefs, become fo perfuafive and prevalent, as that he

hath no difcretion to preferve him, no underHe
flanding to keep any watch over him.
goes after them lu an ox to thejlaughter, or as a
bird that hajieneih to the Jnaret i. e. without
fhame, wit, or fear, 7iot know'mg that it isfor
his life

;

or not confidering, that

it

will

end

certainly in his deftrudtion.

By

frequently indulging himfelf in thefe
the habit is contrad:ed, and grows

courfes,

every day more powerful and abfolute. Every
It conthing gives way to the force of it.
trouls all other interefls and views, and by
hardening the confcience, by trampling underfoot
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confiderations proper to

and keeping

intirely out of

view

all

refift it,

the fatal

confequences that will attend it, it becomes
impregnable by any of the regular forces of
religion, maintains its ufurped dominion over
the foul, fcorns all reftraints, and draws men
into the moft complicated and aggravated
crimes.
In fuch a difpofition, under the cruel (lavery of fuch habits, what hope, what proimprobable is the
fped: of redemption
If the
difficult is the cure
recovery
!

!

How

How

!

fortrefs be thus in the hands of the enemy,
and all the avenues of it in his poffeflion, how
When all the
fhall v/e be able to oppofe him
are oppower
his
refift
forces that Ihould
ever
v/e
prefTed or intirely difarmed, how can
neceffary, how unalteraexpel him ?
!

How

ble muft our fubjcdtion and llavery be Every
one knows, that even as to trifling and indifferent things, an habit contraded by long
ufe is very difficultly fuppreffed and broken.
much more fo the habits of fm, which
have fo many peculiar circumftances to
'

•

How

ilrengthen and confirm them, and when all
the proper means to conquer and extirpate
them are become impotent, or rather utterly
What God may think proper to
deftroyed.

by any extraordinary influence and grace,
I cannot determine ; but I do not apprehend,
that if any perfons are refolved to enflave and
do,

deftroy themfelvcs, they have any great reafon
to expert, from the gofpel revelation, that

God will by miraculous

interpofitions prevent

their
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'Tis at leaft a pretheir flavcry and ruin.
fumptuous and dangerous expedient. But in

the natural courfe of things, an habitual,
finner, who, having extirpated all
good difpoiitions of his mind, and
natural
the
broken down all the original fences, that {hould
have been his protection and fecurity againil
the deceitfulnefs and power of fin, hath long
indulged himfelf in prefumptuous crimes, and
thereby created in himfelf itrong and unnatu-

hardened

ral

and permanent propenfities

to that

which

I fay, that fuch a perfon, judging of
according
to moral, probability, hath
things
but little chance of ever becoming a real con5s evil

:

vert to religion and virtue ; or in St. Paul's
words, of putting off the old man, which is cor-

rupt according to deceitful lujis, and putting on
that new many which after God is created in
right eonfnefs and true holinefs. Vox in fuch perfons the heart is fo entirely corrupted and enjQaved, the confcience fo abfolutely fubdued,

the fenfe of the difference between good and
evil fo wholly effaced, and the minds fo utterly blinded

and fleeled againll

all

the con-

fequences of a future ftate, as that there is
almoft nothing left in them which the motives
to repentance can take hold of, and by which
any kind of perfuafions to reclaim them from
their vices, and recover them to a better life,

can become effedual.

Hence

it

is

that the

fcriptures reprefent the converfion of an haT^itual hardened fmner, as elmoft impoffible.
It

is

in this

manner that the prophet

fhe condition of the Jewst

reprefents

who had been long
proficients
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manner of wickcdnefs. Can

the Ethiopian change his Jkirij or the leopard his

fpots ?

Then may ye

ciijiomed to do evil *.

aljo do good,

Not

that are ac^

to fignify, that the

one is as impofiible as the other, but the extream difficulty of the thing, that a long accuftomed finner (hould ever be reclaimed and
reformed by any of the ordinary means of
converfion, and to prevent perfons from contradiing fuch habits as are, in the nature of
things, fo hard to be cured, and from the
power of which there are but few who arc
intirely recovered, and gained over to the intereft and practice of true religion and virtue.
How much need therefore is there of a
confiiant infpedtion over oar hearts, that

we

may

not fuffer the paffions of our nature to
enfnare and feduce us into fuch criminal purfuits

and

gratifications, as

may create and con-

firm in us the habit of finning.
This may
be done by daily watchfulnefs and care, by
keeping alive in our minds a becoming fear
and horror of ever entering into the paths of

by immediately retreating from them,
unhappily we have been ever by furprife or
perfuafion inticed into them by avoiding all
thofe occafions that may inflame our pafiions,
and endanger our fafety ; by fhunning all
familiarity and friendfhip with unprincipled
and profligate offenders, and by continually
habituating ourfelves to thofe duties and fervices of life, that may employ our thoughts

vice,
if

;

Jer. xiii. 23.

in

On
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in a better manner, keep us out of the way
of temptations and fnares, and help to confirm us in all our wifeit refolutions for the
pradiice of righteoufnefs.
But then,
2. Farther, we fhouldnotonlykeepaconftant
watch overourheartSjfoastoguard them againil:
the entrance of every thing that may injure
us, or endanger our fafety, but fo as to inJ'peB
narrowly what aBually pajfes iti them, and to
become intimately acquainted with their real
ftate, and habitual difpoiition. This knowledge
of curfehes is one of the moft necejfary and

knowledge that we can feek
and one would think the moft eafily attainable ; becaufe the objed: lies immediately

vfejul parts of
after,

tinder ourinfped:ion,and if

we

but attentively
view it, we cannot fail of thoroughly underflanding it; and we cannot be impofed on and
deceived, unlefs we willingly deceive ourAnd yet how few are there who thofelves.
roughly know themfeives, or care and endea-

vour to do

it.

1 hey fuppofe, that

all is

right

in the flate of their paffions, or they don't
choofe to be convinced that there is any thing
wrong in them or they tind a way to palliate
and excufe the very exceffes of their paffions,
and miftake even criminal ones for Inch as
'Tis m^uch eafier
are natural and harmlefs.
to let things go on in their common courfe,
than to be at the trouble of correcting and
amending them ; and they are fo partial to
themfeives, as that they are not willing to lofe
the good opinion they have entertained of
-,

themfeives, or to imagine that their habitual
courfe
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courfe can be dilpleafing to God, or in the
final ifiue prejudicial to their true interell

and

happinefs.
But this is a deceit of all others
the moft dangerous, and what a wife and prudent man will take the mod effediual care to
guard againft. He loves himfelf, and cherifl-ies
a warm rational concern for his own welfare ;

and for

this

very reafon chufes to be well

acquainted with his own heart, that if upon
good inquiry he hath good reafon to conclude,
that all the afFed:ions of it are good in their
nature, rightly directed, and kept under proper
difcipline and government, he may cultivate

and flrengthen them, and

fafely enjoy the

fatisfadion that naturally arifes from it ; or
that if upon the review of himfelf he difcerns

any thing irregular or criminal in the ftate of
them, he may have the opportunity of corthat hereby he may
recting and amending it
3

become

altogether fuch, as the great

Author

of his nature would have him to be, and that
he may have reafon to rejoice and be thankful
to find that he alio is in fome good meafure, what he himfelf wiihes and endeavours
to be.

He will therefore be no fi:ranger to the
imaginations and thoughts thatpafs through,
and abide in his heart, or that are dictated by
the feveral affections and difpofitions of it
becaufe according to the nature of them, and
the indulgence given them, the heart will be
denominated either good or bad.

Out of an

evil heart proceed evil thoughts y they are fuggefled

by fomewhat wrong

Vol.

III.

in the

T

temper of

it,

and
if

2
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they are harboured, and in the fcripture
language lodge ov dwell in it^ and are cheriflied
and indulged with pleafure, they Ihew that
the moral temper and character of it is habitually evil.
And therefore we fhould ever
be upon our guard that, though we may not
always be able to prevent their ariiing up in
us, for they will fometimes enter by furprize
and ftealth, and not only unbidden, but againfl
our confent ; we may immediately expel
them, as dangerous enemies of our peace, and
prevent the defiling the fandluary of our
hearts, that fhould be kept facred to piety
and virtue. And indeed there is nothing more
unbecoming the chara6ter of a good man, or
that argues a more real depravity of heart,
than the voluntary admiflion of corrupt imaginations, the cherifhing them in our minds,
dwelling on them v/ith pleafure, and caufing
them to pafs in review before us with fatisfadtion and approbation ; when all fuch fuggeilions of a profligate imagination and criminal appetites fhould be regarded with the
if

-,

And there is no good
ever recolled:s the finful indulgences of his pafl: life, but he detefls both the
thought and thing, and reviews them with
utmofl; abhorrence.

man, who

humility and contrition of mind, and fecretly
but earneftiy implores the mercy of God in
the forgivenefs of them.
As the moral chara(5ler of our actions takes
alfo its denomination from the ends and views
that influence and govern us, here alfo we
ought to watch over our hearts, that they may
be
I
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we

can juftify to our own conmay not depreciate our beft
adlions, fuch as may inftamp a real worth and
excellency upon them, fuch as the great
fearcher of our hearts may approve, and fuch
as we ourfelves may own without fhame or
deje(5tion at the lafi: great and impartial day of
our accounts all adions materially goodie are not
always good in a moral Confe. The attendance
on the public inftitutions of religion, and
even the private fervices of the family or ^/^/*,
are for the matter of them good, arc commanded by God, and may be made extreamly
profitable to thofe, who with a right difpofition of mind engage in them.
But if our
view in thefe things is that we may be feen
and obferved of men, have their commend-

be fuch

as

fciences, fuch as

ation and applaufe,

may

infinuate ourfelves

into their efteem and confidence, and by their
friendfliip

the better promote our worldly

views and interefts, this is fo far from being
genuine and acceptable devotion, as that 'tis
deteftable hypocrify, and in the higheft degree
offenfive to God.
Or if we praClife the external duties of religion, by way of compenfation for real immoralities of life, and as a
fupplement to the want of, or our defeats in
judg?}ie?ity right eoiifnefsy //^frry, temperance, charity, and the government of our paffions, it argues the moft flupid ignorance or enthufiafm,
or deepcorruption of heart,r6nders all fuch kind
of pretended devotions contemptible and cri* Matt.

T

vi.

2
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minal, and expofes men to a peculiarly heavy
condemnation. Charity may be given for
ojlentatiorii or through the mere dictates of
fiatural coinpajjion and good humour "f-. In the
former cafe, it is vv^holly worthlefs and unprofitable
in the latter, it is defedive in moral
worth, as it wants a nobler m-otive to heighten
and compleat it, than the mere dictates of
conftitutional benevolence and goodnefs. Men
may faji, and pradice bodily feverities, to
gain the charader of great mortification and
humility, and felf denial, without real contrition, meeknefs, condefcenfion, and whilfl
their hearts are full of fpiritual pride, bitternefs, refentment, and hatred of their neighbour and when this is the cafe, there is no
more virtue in thofe things, than in a fool's
going to the corredlion of the ftocks, or difJ

',

ciplining his back for his

own or others

diver-

Thefe three cafes are particularly
mentioned by our blelTed Lord, as inftances
of hypocrify and folly, as of no fignification
in the account of God, and that can intitle
no man to a reward from his goodnefs. It is
the fame in all other inflances whatfoever.
lion §.

Where

the motives are low, felfiih or criminal, whatever appearances of good the
action may have, it hath the appearance only

without the reality of goodnefs; and whatever advantage it may procure the doers in
the prefent life, it is all the reward they are
ever to exped:; for folly can never be recom•f

Matt.

vi.

J.

^

Matt.

vi.

17.

penfed
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penfed by infinite wifdom, nor the (hadow of
piety and goodncfs pafs on himfor the genuine
body or fubftance of them.
How diligently therefore (hould we ivatch
over our own hearts, how intimately (hould we
be acquainted with every thing that paiTes in
them, and how great a point of wifdom is it,
in all the duties we perform, and all the good
that we do, that we fufFer no unworthy views and motives toinfiuence and govern us. True religion is feated in the heart.
Theveryfoundationsof it are laid in principles
actions

oftruth, firmly believed, andhabitually attend-

ed to.
It confifts in the exercife of the befl
and worthieft affections towards God. Reverence for his authority, fear of his difpleafure,

the loving

him

for

his

goodnefs, the

him, fubmiffion to his will,
trufi: in his power, hope in his mercy, and
the firm perfuafion of his being a rewarder of
them that feek and ferve him through Chrill,
are the unalterable eilentials of it ; and all external acfts of devotion that are not animated by
thofe principles, and di6:ated by thefefacreddifdefire to refemble

want the effential requifites of a truly
and fpiritual devotion. And as to all
ads of moral virtue, when they are performed
from a full convidtion of their intrinfick op^oodnefs, as inftances of obedience to God, in
imitation of Chrift, and in hope of approving
ourfelves to, and being accepted of the Lord j
they then become adionsof fubftantial virtue,
and genuine piety. And when we are conpofitions,

rational

fcious to ourfelves, that thefe are the difpofi-

T

3
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the great concerns
of our lives, and the habitual motives that
influence us, in our whole condu<5t to God
and man, we have the fure evidence of our
integrity, and every reafonable ground of confidence towards God. An heart purified from
all

unworthy affedions, enlivened and animated by the promifes, habits, encouragements and profpe<fls effential to true religion,
is an habitation worthy the prefence and comforts of God.
It poffefies all the difpofitions

all

of true happinefs, fits men for the acceptance
of the beil of beings, and will finally fecure
them all thofe effeds of his favour, which
natural reafon can encourage the hope of, and
which are alTured to us by the peculiar promifes of divine revelation.

^^!
^^^

^V^

^^^

"h

^
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SERMON
The Importance

XI.

of keeping our Hearts

diligently.

Proverbs
Keep thy heart with
are the

iv.

23.

all diligence,
iffues

for out of it

of life,

in the preI believe impoffibic,
ITfent ftate
of things, and in the manner in
is

which we muft here converfe and

live,

fo to

guard our hearts, and maintain the purity and
order of them, as to prevent all irregularities
of imagination and thought from entering
into them, and keep ourfelves free of all thofe
exceifes of our affedtions and paffions, which
good men are never guilty of without regret,
and wife men always endeavour to fupprefs
and get the better of. So far indeed we
are happy, that whatever is really involuntary,
is not our fm.
Whatever be the thoughts,
that contrary to our own confent, force themfelves into our minds, by mere furprize, and
to which we are in no degree really acceflary,
we are no more accountable for, than we are

T4

for

iSo

^he Importance of

Serm.

ll.'

for the rovlngs of a delirium, or the monftrous
and abfurd imaginations, that are the frequent
effects

of a frenzy

-,

and

as to all

involun-

tary llarts of paffion, that are occafioned by

the mechanifm of our bodies, and the circulation of our blood and fpirits ; that do not
proceed from flrengthened habits, and continued indulgences
we can be no more cri^
minal upon account of them, than we are for
the accidental throbbings of the heart, or the
accelerated motions of the pulfe in a cold or
-,

Thefe things may give us pain, and
render neceffary the ufe of proper care and
medicine to remove the diforder, but in nei-

fever.

ther

cafe

can

God.
But though

conflitute

us

guilty

before

be true, and a very comgood men under the
necelTary imperfed:Jons, and unallowed infiryet it is
mities of their prefent condition
no excufe for thofe unhallowed imaginations
that crowd into the minds of men, and dwell
which
therein as in their proper habitation
owe their rife to a long cuftom of iinning,
and an heart fenfualized by criminal indulgences ; and if our paffions are eafily inflammable, and upon every occafion break out
into extravagant excelTes, as the confequence
of contratfted and inveterate habits of vice
^nd wickednefs j here we become guilty in
the nature of the thing, and in the ertimation
The plea of
of God, our righteous judge.
Jiuman infirmJty in fuch circumftances can be
of no avail j for as habits are not natural, but
this

fortable confideration to

-,

-,

contra(fte4
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contrad:ed and lelf- wrought, they cannot have
the chara<5ler, nor deferve the indulgence of
mere natural infirmities ; which are fuch, and
fuch only, as are the effects of natural con-

and to which we are unavoidably
by virtue of thofe animal propenfities, which are inferted into, and infeparable
from the frame of our bodies, which we
bring into the world with us and not fuch
as befet, and prevail over us by our own
faults, and which v^e might have prevented
by a due care over ourfelves, and the confcientious application of thofe means, to
which providence and grace have directed
us, to provide againft and fecure us from the
corruption of our natures, and the prevalence
of fenfual difpofitions and affediions.
ftitution,

fubjed:

;

Were we

of our hearts, as we
Should be, ?}nich might be done to guard them
againft the entrance of all thofe evil imaginations and thoughts, which too often crowd
into our minds, and are the fparks that kindle the fuel,

as careful

which too often flames up,

to

wafte and deftroy our integrity and peace; and
when they enter into us by furprize, without
almoft our knowledge, and contrary to our
confent ; we may, by a due watchfulnefs
over ourfelves, at leail hinder their abiding in
us.
may expel them as troublefome
intruders, and choofe whether we will give
them any countenance or harbour.
'Tis
owing to great negligence and incaution in

We

this refpec^.

That
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That men
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create within themfelves

ir.

many

kinds of wants, to vv^iich nature and reality
never fubje(5l them, and which are purely
imaginary and artificial, the mere figments
of vanity, luxury and pride, which prudence
teaches them to guard againfl, and of which
we fhould immediately divert: ourfelves the
moment we perceive them arifing within us
becaufe if once we give way to them, and
poffefs ourfelves with the imagination of their
reality and importance, they will nece/Tarily
excite within us thofe ftrong deiires of fupplying them, that we fhall never eafily extinguifh, ,and which will powerfully prompt
us to fuch meafures of gratifying them, as
are inconfiftent with all our greatert: obligations,

may

and

involve

us

in

difficulties

highly prejudicial to our beftinterert:s in time

and eternity.
If

men would

confidcr the true ends

of

life,

and wherein confifts the right improvement
and real enjoyment of it, they would not only
fupprefs

all

irregular defires after that fiditi-

ous, fantaftickkindof happinefs,
feffes the imagination, and feeds

which pof-

of the generality of mankind, but

dired; their

the hopes

views to objects of fuch intrinfick worth, as
well deferve their purfuit, and which if obtained will abundantly reward all their diligence and labour in fecuring them. The
views by which men are influenced, and
the ends they aim at, in great meafure chara^erife their adtions, and denominate them,
in
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and therein the moral fenfe, good or evil
fo
to
obferve
all that
fore we ought carefully
-,

pafTes in our

hearts,

as to extinguifh

every

mean, unworthy view of life, every falfe
motive of adion, and efpecially every criminal inducement in the diredion of our conand to cherifh and govern ourfelves
du<5l,
entirely by fuch confiderations and aims, as
render our behaviour to God and man
worthy, may inftamp a
real dignity upon our adiions, and entitle
them to the approbation of our final
judge.
Habits of adiion, whether good or evil,
create a ftrong propeniity to them, and facility of doing them, and render them fo familiar and natural to us, as that we wifh for
opportunities to repeat them, and cannot prevail with ourfelves to omit any inviting occaiion of indulging ourfelves therein.
This
fhews theabfolute n^Qt^\\.yoi perpetual watchfulnefs over our hearts, that we may not fuf-

may

truly rational and

fer

anyabfurd, irrational, and Qx\m\x\2\ habits

from taking poiTeflion of them ; fince if fuffered to grow inveterate, they will fubjed
reafon and confcience, and every better fenfe
of duty and intereft to their influence and
power ; and becaufe the longer they are
indulged, they will grow the more obflinate

and incurable.

•

And

therefore,

if

upon a

review of the ilate of our hearts, we find
that any finful difpofitions and habits haye
teen contracted by, and gained any afcenden'cy
over

I'ke
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we

fhould immediately relblve to
extirpate them out of our hearts, and give

over us

;

reft 'till we have
broken their
power, and relcued ourfelves from the tyrannical influence of them.
To be carnally
minded, in fcripture, is to be wholly under
the power of fenfual difpofitions and habits,
in oppofition to the Chriftian temper, and
fpirit of the gofpel ; and this carnal mind is
exprefsly declared to be emnity with God, irreconcileable with the purity of his nature,
and the great views of his m.oral government; for that it is not fuhjeB to the will of

them no

God, neither indeed can

and the perverted

be-,

the will of

God,

will of an habitual {inner,

being directly contradictory, and in a

ftate

of

abfolute oppofition to each other. And therefore the Apoflle juftly adds
That they who
:

are in the fiedi, or wholly enllaved to fenfual

and paflions, cannot pleafe God,
cbjeds
of his high difpleafure ; their
i. e.
temper and character are his abhorrence
and they are fo far from being the objeds of
his approbation, as that they mufl ftand conaffedlions
are

demned
cuftomed

at his impartial tribunal.

finner, in

whom

all

An

ac-

the habits of

power and exercife, is in too
wretched and impure a conditionj ever to admit the prefence of God, and the joys of

vice are in full

his falvation.

He

is

dellitute of every difpo-

and genuine capacity for true happiHis ov/n refiedions will never produce
the teftimony of a good confcience, and the
fition

'

nefs.

rejpicings
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from it. The fources of
pleafure from which he draws his fatisfactions, are too grofs and polluted, ever to inrejoicings that flow

troduce into his mind the fatisfactions that
flow from reafon, converfe with God, and
the confcioufnefs of piety and virtue j and
fo entirely different from, and in their nature contrary to thofe that enrich and refrefli
the future world of righteoufnefs and peace,
that were he admitted to drink of them,
he could never relifh them, but would be
wretched and unfatisfied amidfl: all the plenty
and fources of happinefs, even of Heaven it-*
Here the exercifes of religion are diffelf.
pleafing and tedious to them ; they abfent
themfelves from them, becaufe they can find
no entertainment in the ufe of them; the
very blefllngs that are alked in the fupplications of religious men to God, are not (o
much as the bleflings they defire ; the celebration of the divine majefcy and perfections, the fongs of praife, and the facrifices
of thankfgiving, in which true piety rejoices, are, in their account, either the practices of fuperfl:ition, or dull, iniipid employments, in which they can bear no part, becaufe the whole biafs and tendencies of
their hearts have a quite contrary direcftion.
And if thefe tendencies remain with them the
fame in another world, as they are in this
the fame averlions to the exercifes of piety
will continue there as here ; and in the folemn afcriptions of glory and honour to him,
that fits upon the throne, and the lamb for
ever.

^he Importance

286

of^

ever, they would remain entirely
join in them unwillingly, and by

Serm.
filent,

i

r.

or

a kind of

and continue joylefs and unfatisiied, amidft all the triumphs and raptures of
Search
the fons of bleffednels and glory.
conftraint,

See if there be
thy felf therefore, Chriftian.
any remains of wrong afFedions and evil habits, that yet continue to influence thy defires
and adions. Purg-e out this old leaven. So
watch over and keep thy heart, as to guard
againft every tendency of them to enfnare,
and defile thee. Supprefs them in their firft
beginnings.
Let every lell'er and unpremeditated furprize and advantage they gain over
thee be recoileded with grief, indignation,
and abhorrence, excite thee to a more faithful care of thyfelf for the future, and caufe
thee with afiedlion and fervency of mind,
to pray in thofe adanrable words of the
Search me^ O Lord, and know 7ny
Pfalmitf
heart. Try me, and kno'w my thoughts, and fee
if there be any wicked way in me, and lead me
:

way

in the

The

to

everhijiing

life

*'.

of men, after all their moft careand watchfuinefs over their
hearts, and notvvithilanding the frequent victories they have obtained over all their pafful

beft

infpe(5tion

and afFedions, will find it difficult
enough to keep them in the perpetual order,
iions

which they know
fire,

'tis

their interefl, duty, de-

and endeavour to do.

much

harder a tafk

is it

for

But oh! how
men, who have

* Pfalm. cxxxix. 23, 24,

given
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given themfelves up to perpetual, unreftrained indulgences of lenfe and appetite, without
refledion, and care to lay them under any reftraint, and in whom therefore the habits of
fm are confirmed and radicated, and ftill continue in their full force and vigour
How
much harder a tafk is it, I fay, for fuch perfons, to break the power of thefe habits, to
{hake off the chains and fetters with which
they have bound and entangled them , fetters
to the fenfes not uneafy and galling, but foft
and pleafing, and which they can fcarce perfuade themfelves, even to wifh to be delivered from ; and which, when convinced of the
abfolute necefhty there is of renouncing them
!

and becoming free from the bondage in which
they held them, they know not how to recover themfelves from, nor how to attemot,
nor by what powerful means to effed: their

own

falvation.

And

yet difficult as the v/ork

muft be done. Our everlafting happinefs depends on the fuccefs of it ; and by a
due watchfulnefs over our own hearts, and a
perpetual guard fet upon our paffions and
affedtions, it may be finally happily accom-

is, it

An abiding fenfe of the necefTity
of doing it; the entering into ferious refolutions of immediately beginning it the checking thofe paffions in their firft rife and mo-

plillied.

-,

prompt to the ufual indulgences ;
the careful abilaining from all the occafions
and objeds that may lead and tempt them
to it j and make impreffions on the heart in
favour of it
the exercifing a deep repenttions, that

-,

ance
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ance for having offended God, and injured
ourfelves, by the evil habitswe have contracted ; the accuftoming ourfelves to ferious refled:ion, and all thofe important coniiderations that religion offers to our mind ; the
cherifhing a real hatred and abhorrence of
foul of all our paff finful gratifications j the
exciting within ourfelves a due relifh for the
pleafures of reafon and confcience, of religion
and true virtue ^ a diligent ufe of all the
means of convcrfion, to which God by Chrift
hath directed us ; and the affiilance of the
fpirit and grace of God, obtained by daily
fupplication and fervent prayer Thefe things
:

become fupethe greateft difficulties they have

will enable habitual finners to
rior to all

to encounter with; will fet

them

free

from

and enable them, though
once they cried out from a fenfe of their
danger
O wretched men that we are, who
fhall deliver us from the body of this death
to triumph in the words of the Apoflle
thanks be to God, who giveth us the viclory
the lav/ of

{in

j

:

!

:

And in order the
through Jefus Chriji.
more effedually to fecure this victory, we
ihould,
3. Give all diligence fo to keep our hearts,
as XQ ftrcngthen andfort ijy them, by admitting
into them the proper guardians andfecurities of
our purity, peace and happinefs, and furrendering ourfelves wholly to their prote(ftion
andculfody. An ungarrifonedfortrefs is a prey
to every invader, and requires no difficulty to
reduce j and when thofe who have it in poffeffioa

iSf r

m
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have none to oppofe them, their poA
be fafe and undifturbed. If therefore we would preferve our hearts free from
the invaiion of thofe enemies of our peace
and happinefs, that enter only to defile and
deftroy, or get rid of them if they have
formed admittance, it muft be by introducing
thofe friendly and powerful guardians, that
will be able to prote<ft and defend them
againft every hoftile attempt, and effectually
prevent their ever gaining or retaining the
fe/Tion

fefiion will

fuperiority over us.

And

As the heart can never be well kept, and
duly governed without the powerful afTiftance oi principles y and th^Jirm belief of thofe
important truths on which the being of religion, and the pradice of all moral virtue is
Supported 5 thefe principles fliould be rightly
underftood, their evidence clearly difcerned,
their importance fully attended to, and our

adherence to them fledfaft and unalterable.
Confiderations of prudence may fometimes
produce a decency of condudt, and be a temporary reftraint from the indulgence of fome
But it is
particular bad habits and paffions.
that
can
only,
principles
the force of good
reach the heart, that can ftrike at the root
of bad difpoiitions and affections, and enable
men to keep them under perpetual reftraint
and government. When once we are diverted
of thefe, or look on them with indifference,

and defective
in their evidence and importance; the hearts
of men are immediately given up as a prey
as precarious in

Vol.

III.

their nature,

U

to

s^o
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to evil thoughts, and all the meaneft and
vileffc propenlities of their animal frames ;

and can have nothing in them, to withftand
the power of temptation, and prevent their
being drav^n in, to work out all iniquity with
greedinefs. Here therefore we fhould be peculiarly watchful over our hearts, not to ad-

mit paffion and inclination to

difaifed:

and

prejudice us againfl the principles of natural
or revealed religion ; for whatever plea of
excufe for their unbelief fuch may have, who
obje(5t

to the fufficiency

ferious enquiry

which

is

5

owing

of evidence, after

yet certainly that infidelity,
to the prevalence of corrupt

affections and paflions^ is infinitely abfurd
and contemptible, and renders men in the
highefl: degree criminal and obnoxious. For
fenfe and appetite can furnifh no rational
objedlions againft truth, and all conclufions,
in reference to what we are to believe and
do, drawn under their fuggeflion and influence, muft be delufive in their nature, founded
on very incompetent reafons and motives, and

highly dangerous in their confequences.
As there are fome original natural fences
implanted in our very frames, to fecure our
innocency, and guard us againfl the entire
corruption and wafle of our minds, we fhould
labour with the utmofl care to keep our
hearts, as \\\2X v^^ vs\2c^ never lofe them, nor
fuffer th.'im to be trampled down and wafted;

when

up and deftroyed,
the heart becomes quite defencelefs, and
there is nothing left in it upon which the
for

thefe are broken

8

befl
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diligeiitly.

and moft powerful motives can
fallen, fo as to have their proper efficacy and
There grows up with reafon, when
force.
it arrives to any kind of maturity, a ftrong
conviction and fenfe of the certain and original
difference between moral good and evil, as
clearly difcernible, and as plainly apprehended,
as the difference between natural contrarieties,
light and darknefs, or fweet and bitter, or
pieaiure and pain. There is, before men are
corrupted by pradlice, and hardened by ex^
ample, a kind of fear and dread of entering
into the ways of vice, and efpecially of being
drawn into the commifHon of the greater
The great
enormities and crimes of life.
Author of our natures hath cloathed us, 'till
we have diverted ourfelves of it by indulgence,
with a kind of native modefty, fenfe of decency, and the feelings of fhame and conbeft principles

fufion,
difficult,

that render

and caufe

the approaches

men

to flart

back

to

fin

at

the

propofals of it, and rejed: the temptations
to it with abhorrence. The love of character

firfl

and reputation, and being well thought of
and eif eemed by the wife and good, is almoft
natural and effential to us as reafonable creainfomuch that he mufl be a great
tures
proficient in fin, and almoll diverted of hu;

manity, that can perfuade himfelf to become

and wholly regardlefs
of the opinion and fentiments of others conThe very power of reflecflion
cerning him.
creates a conrcioufnefs of our own adlions,
indifferent to character,

U

2

and

292

^he Importance of

and every one

finds himfelf accountable to

Serm. til

own condu(5t; and confcience,
natural flate, and before it is
hardened and feared by long contracted ha-

himfelf for his
if left in

its

not only acquits and
well, but horeproaches,
accufes,
and
condemns us,
neftly
when our a6:ions are contrary to obligation
and duty, fills us with uneafy fears and apprehenfions, as the confequence of our tranfand frequently fo haunts and
grefiions
purfues young pra(flitioners in vice, when
led by inclination and folly, they are firft
learning the way to guilt, and initiated into
the execrable myfleries of debauchery, as
that 'tis not 'till after many ftruggles and
perfecutions of confcience, they are enabled
bits

of wickednefs,

commends

us

when we do

-,

fubdue it to inclination,
and fettle down without remorfe, in the
Way of finners, and in the feat of the
fcorner. Now whilft the heart and mind is
pofTefled of thefe powerful prefervatives
againft the infedion of vice and folly, the
corruption can never be total, nor the condition remedilefs and defperate y and therefore we fhould fo continually keep and watch
over our hearts, as never to fuffer them to
be difpoffelTed of thefe powerful and friendly
to fupprefs

forces,

it,

which

keep garrifon

to

whilfl:

they

are

fuffered to

within us, will greatly affift

us in maintaining our liberty, in repelling
hoflile invaders, and fecuring us to the

all

full

enjoyment and firm

pofieffion

of

all

the

5erm.
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privileges and
the immunities, advantages,
I need
natures.
bleflines of our reafonable
unfpeakthe
you
only mention it, to fliew
who hath loft
condition
his
able daneer of
difference between moral
all fenfe of the
fearlefs and
cood and evil, who is become
fin, who hath put
fntrepid in the paths of
incapable of blulhmg at
off (hame, and is
the vileft and moft
the remembrance of
hath thrown off
difhonourable offences, who
and charader, hath
all regard to reputation
diftates of confcience,
entirely fuppreffed the
entirely to defpife
or fo fteeled himfelf, as

m

Tfeat heart mufl be
fit,uation of corruption,
defpoiled of thefe excellent

and difregard them.
the moft defperate

which

thus

is

provifions of nature and

providence for

that
defence and fecurity, and
that
profligate,
equally vile and

and direded by

its

condud be
is

didated

it.

our vv;elAs it is of great confequence to
the entrance ot all
fare and fafety, to prevent
immeimaginations and thoughts, or
corrupt
diately

to expel

them whenever

they, un-

the beft way
bidden, intrude upon us ;
them in both
of keeping the heart free from
•refpeas,

is to

confiderattons
accuftom our/elves to

mdrefleaions of a quite
as reafon

may

lieations,

and

different nature

lucfi
-,

obfuggeft, or the principles,
will
advantages,of true religion
thoughts

Good and evil
furnifh us with.
fame time in
cannot dwell together at the
we
if we receive the one,
the fame breaft.

U

-2

mult
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muil rejed: the other, and there are no kind
of bad fuggeftions, that can proceed from
the heart, but may be counterafted and expelled by reflexions of a quite different nature, which will eafily occur to thofe who
are duly acquainted and habitually converfant
with the great things of true religion and
godlinefs.
This is one of the bed fecurities
againft the corruptions of the heart, and the
entrance and abiding of thofe evil imaginations, which too often draw men into wrong
meafures of condud:, inconfiftent with their
Thus
prefent peace and final happinefs.
fhall we be able to filence the clamour of
all falfe and imaginary wants, to cor reft the
impulfe and cravings of wrong and impatient

defires, to

ourfelves of

all

and criminal views, and

fe-

difpoflefs

low, irrational,
cure ourfelves againfl thefe firft occafions
of fin, which excite and enflame the worft
paflions and afFecftions of our minds.
As our pajjions and affeBionSi according to
the nature of them, are the great motives
and fprings of adtion, there can be no better way of keeping the heart from the prevalence of bad ones, than by rightly direBing
all the natural ones, and introducing thofe
which are more excellent and worthy ; cultivating them with our utmoft care, and refigning ourfelves wholly to their influence
Our love and efteem
and government.
fhould be led to and terminated on the moil
deferving and amiable objefts; our confidence
and

Serm.
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built on thofe foundations that are

and permanent ; our fears regulated in
and degree, by the reality and
importance of the evils we dread ; our averlions and hatreds limited to what only is
odious and deteftable ; and our deiires and
hopes, refpedtively reduced and encouraged,
in proportion to the intrinlick worth of the
things they refer to, and the greater or leiTer
necellity and importance of them to our
flable

their exercife

true happinefs.

Under

this right dire(5lion
the contrary tendency of
will gradually abate, and the exercife

of our paflions,

them
of them can
temperate.

become irregular and innatural paffions, in this view

fcarce

The

of them, become real difpofitions of piety
and virtue, and are confecrated, fo as to be-

come

the genuine graces of the fpirit of God.
reverence and efteem that we cherifli
for God, the affediion and love that we bear
to Chrift, the truft we place in the divine
perfection, power, goodnefs, and promifes,
the refignation that we exercife to the will
and fovereign difpofals of providence, the
regard we pay to truth and righteoufnefs>
the hopes we place on the characfler and
mediation of Chrift, the promifes of his
gofpel, and the falvation and glory of the
world to come, the hatred we cherifh for
fin, the fear we cultivate of offending God,
and forfeiting his favour ; all thefe and the
like difpofitions, are not new created affections, but new dire6ted ones, or the original
ones
4

The

U

2^6
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ones newly biafled, exalted, and ennobled by
the objedis on which they are terminated,
and which, when once they become habitual

and prevalent, fortify the heart in the moft
effential and efFediual manner againfl the entrance and power of every corrupt and criminal paffion whatever.
And in like manner, if we would keep
our hearts free from all irregular and criminal habits, or mortify and extirpate them,
if we have been fo unhappy as to contra(5t
them i this can never be efFedlually done
but by the prevalence and influence of the
contrary habits of piety and virtue ; firfl begun under the direction of our Chridian
principles, and flrengthened and improved
by daily exercife and prad:ice. The heart
can never be diverted of pride, but by making it give way to, and cloathing it with humility.
Hatred and bitternefs of fpirit, nothing can expel, but the fettlement of a
friendly and humane difpofition in the room
of it. Paflion and anger will yield to nothing but the growth of a meek and gentle
fpirit.
Covetoufnefs is incapable of all cure,
but by the fole remedy of a prevailing ge-.
nerofity.
The habit of intemperance can
never be broken, but by the regulations of
moderation and fobriety. Every bad cuftom
yields only to its contrary ; and to fay all in
one word, every habitually wicked man will
continue fo, 'till he becomes an habitually
religious and virtuous one. This is the proof,

and
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and the only certain and convincing proof,
of a real converlion, without which ali pretences to it are hypocritical and delufive ; and
that heart can never be well guarded, and
rightly kept, which is not duly fortified by
eftablifhed

and permanent

difpolitions

of

every thing that is truly virtuous and praifeworthy i nor can the powerful tendencies it
hath contrad:ed to fenfuality and vice ever

be overcome and expelled, but by fettled and
radicated propenfities to the practice of uniThis then fhould be
verfal righteoufnefs.
the care of every man that wifhes well ta
himfelf, and defires to keep his heart pure
and uncorrupt, to prevent bad habits from
ever poffeffing him, or to free himfelf from
the influence of them if contracted, to fortify
himfelf, and if I may be allowed the exprefiion, to garrifon his mind with the united
forces of all thofe excellent habits of true

fities

and moral virtue, which will effecit from all the internal propento fin, and the fuccefsful influence

of

external temptations to

religion

tually fecure

all

And

commit

it.

what fhould never be omitted

finally,

on fuch a

fubjed:, as the preparation of the
heart in man is from the Lord, he who would

keep

his

own

heart in fafety and ^t2.Qt,

Jl:)oiild

fecure the proteBion of the divine power and
grace, by the mod ferious andfervent fiipplications to

God

hh own way,

-,

it is

for

though

the

Lord who direBs

a ?nan f?iay devife

frefumptioQ and felf-confidence

little

his Jleps,

become
the
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the prefent imperfedt and

mankind

;

and he,

who

^c.

frail
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condition of

diffident of himfelf,

though not neglectful of his own duty and
fafety, lives by faith in, and an humble dependance on, the promifed aids and affiftances
of his fpirit, is, upon the foundations of natural and revealed religion, the mofl likely
to fecure the poffeffion of himfelf, and to
all the paffions and afFedions of his

keep

heart in that due regulation and order, as
fhall render them moft fubfervient to his
prefent ufefulnefs and comfort, and the fecuring his final falvation.
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All the Paths of the Lord are Mercy

and Truth.

Psalm xxv.

io.

All the Paths of the Lord are Mercy and Truth
unto fuch as keep his Covenant and his Tejli"
monies,

N

the beginning of this Pfalm

David

ac-

dependance on Godj exhim, and prays for the
proted:ion, mercy, and glorious condudt of
God. T(5 thee, O Lord, do I lift up my foul ^,

knowledges

prelTes

his

his

truft

in

Shew me thy waysy
O my God, I truji in thee
O Lord, teach me thy paths J. Remember not my
"f-.

tranfgrefjions :

According

to thy

mercy remember

thou fne §.
And to encourage his hope ia
the divine mercy and favour, he refled:s upon
the eflential goodnefs of God, and his love of

from thence argues his
and teach even
repent and reform, than to

righteoufnefs, and

readinefs rather to inftrud:
iinners hov^ to

•Verfei.

•;

:,

$4.

§7.

deflroy

^oo

All the Paths of the Lord

deftroy

them
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for their tranfgreffions.

Good

and upright is the Lord) therefore he will teach
/innersin the way^-, i, e. lead them by his providence and word into the path of duty and
happipefs. Much more fhali the humble and
meek be theobjedls of his care, and favoured
with the kind inftrudiion which they need.
will he teach his

way

The meek
All the methods of
fuch fhall be con-

in judgment.

^he meek will he guide
*.

his providence towards

dud:ed by mercy and faithfulnefs, and all
finally contribute to their higheft good. As
All the paths of the
in the words of my text
Lord are mercy and truth, imtofuch as keep his
The paths of
covenant and his tefiimonies J.
the Lord are the difpenfations of his providence. All thefe fhall be mercy and truth;
they lliall be ordered in great goodnefs, with
a kind and merciful intention, and confiftent
with all the promifes of God, which he hath
made to the children of men. But then, they
fhall be mercy and truth only to fuch as keep
his covefiant and tejiimonies 5 /. e. to fuch only
who acknowledge and fubmit to the obligations they are under to God, by a regular
and conftant obedience to his commands. All
the paths of the Lord are mercy and truth, unto fuch as keep his covenant and his tejiimonies.
In which words are thefe two parts,
:

I.

A

defcription of the charaBer of good
Thty keep God's covenant and his

men.

tefiimonies.
Verfe

8.

19.

% 10.

II.

Their

Serm.
II.

li.

an

gai

Mercy and ^ruth.

Their peculiar

happinefs.

All the paths

of the Lord are uiercy a7id truth to them.
the charaSier of
I. The pfalmift defcribes
good aJid pious perjons'. They keep the covenant
midtejiimonies ofthe Lord. By the teflimonies

and covenant of the Lord is meant the fame
viz. the divine law or will, folemnly
thing
publi{hed and teftified to mankind.
The word rendered tefiimonies comes from
a root which fignities to witnefs ; and is attributed to the laws or commands of God, becaufe of their folemn promulgation before
Thus the
proper and competent witnefles.
awfully
pubvery
was
Sinai
law from Mount
and
in
the
liflied by the miniftry of angels,
prefence' of the whole camp of Ifrael ; God
teftifying or declaring his will by the moft
And under the
evident and afFedting figns.
:

o-ofpel difpenfation,

God teflified

his pleafure,

and delivered the laws of his idngdom by his
only Son; and after him by his infpired
Apoftles ; calling on the world to obferve the
folemn evidence and confirmation of the
truth of them, in the figns and wonders, and
miracles ^nd gifts of the Holy Ghofl, that
The tejlimonies therefore of
attendee, them.
God are thofe great and unalterable laws of
religion and virtue, which he hath publickly
declared and teftified to be agreeable to his
will, and folemnly ratified by his fupreme
authority.
The covenant (j/'GtpJmeans, the conftitution

of religion determined and fettled by his
wifdom, and mercy; in which is particularly
explained,

^02
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explained, and immutably fixed on the one
hand, what God experts from men as their
duty; and on the other, what they may

exped: from God in virtue of his promife, as
the confequence of their fidelity in difcharge
So that God's keeping coveof their duty.
primarily,
his faithfulnefs and
denotes
nant
truth in accomplifhing thofe voluntary affurances, which he hath granted men, of his
favour and blefiing, in confequence of their
compliance with the terms on which thofe
And mens keeping
afiurances were given.
God's covenant muft mean their performing
the conditions on which he hath covenanted
or promifed to beflow upon them the bleffings
to which thofe promifes relate; which conditions are, faith, repentance, and univerfal
So that the fame laws of
piety and virtue.

God, which

are called his teftimonies,

alfo farther reprefented

are

under the notion of

God's covenant by the Pfalmift

;

for

thefe

two

reafons : Becaufe they are an eifential
part of the covenant which God hath gracioufly entered into with mankind ; God
having made them the unalterable conditions
of his final favour and acceptance, and of thofe
invaluable bleffings he hath been pleafed to

grant us the promife of. And becaule farther,
'tis the unqueilionable duty of all per lons, te
enter into this part of God's covenant, by promifing and performing an univerfal conilant

obedience to his will, as manifeHed and revealed to them. Hence it is that obedience to
God's command, and keeping his covenant,
are

Serm. 12.
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are in the facred writings equivalent terms :
Thus God himfelf fpeaks to the people If
:

ye will obey my

'voice

indeedy

and keep my cove-

nantSy thenJJoallye be a peculiar treajuj~e to me^.
And David defcribes the mercy of the Lord to

be from everlajiing to everlaftingy tofuch as keep

covenant y and remember his commandments to
do them. And on the contrary, to difobey the
his

will of

God, and

violate his flatutes,

is

to

If ye will not hearken
break God's covenant.
will
uuto mcy and
not do all thefe coinmandments,
and ye fiall defpife my Jiatiitesy or ifyour foul
abhor 7ny judgmentSy fo that ye will not do all my
commandments, but that ye break my covenant

f

T^hen will Ifet

my face

againji you-f.

And

that

God's covenant doth not mean only, what
God engages to perform in favour of men,
but what he commands them to do in obedience to him, is expreilly afferted ; for thus
faith Mofes to the people: He declared unto you
which heco?nmaudedyou to perform,
even ten comtnandments, and he wrote themupon
two tables offlone J. And therefore to enter
into God's covenant, is not only to accept of
God's promifes, but to bring ourfelves under

his covenant,

folemn engagements to do whatfoever God
hath commanded us, as the neceffary term of
our having a fhare in the bleffings promifed.
Thus Mofes : Teftand this day all ofyou before
the Lord your God\
that thou JJjouldeJi enter

—

—

with the Lord thy God\
lejl
fhere jhould be amongjl you man or wo'man, or

tnto covetiant

* Exod. x\x.

f Levit. xxvi. 14, 15.

5.

§ Deut. xxix. 10.

II

%

Deut.

iv. 13.

12.

tribe.
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tribe 3 whofe heart turneth

Lord

our Gody

leji

Serfn. 12;

away this day from the

there Jhould be amongjl you

a root that beareth gall and bitternefs *. And
he who cherifhes this bitter root, and whofe
heart turneth away from God, doth not enter
into covenant with him, but rejeds God's
covenant ; and fhould fuch a one blefs himfelf in his heart, faying, / fiall have peace^
though I walk in the imagination of my hearty
to add drunkennefs to thirji -f- ; 'tis an impious
prefumption, and God hath declared that he
will not fpare him, but blot out his namefrom
Under heaven J.

From

it appears that the deof thofe who keep God's

thefe pafTages

fcriptiori in

my text,

covenant and his teftimonies, is a defcription
of thofe who folemnly engage and covenant
to obey thofe commands of religion and vir-^
tue, which God hath teflified or declared to
be the {landing and unalterable terms of our
obtaining thofe bleffings which he hath folemnly covenanted or promifed to beftow on
them ; and who faithfully perform this their
And
covenant engagement with God.
Under the Jewifh difpenfation, thefe laws
of religion and virtue, which are the {landing
immutable laws of his kingdom throughout
all nations, andperiodsoftim.es, as they were
publifhed with great marks of authority and
fo all the profperity of the nation
majefty
was made to depend on the regular obfervance
of them ; the highe{l favours were promifed
-,

* Deut. XXIX.

1

8.

t 19.

J 20*

to
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and the violation of
threatened with the fevereft penalties.

to obedience,

them

And

with refped to particular perlbns, we find the
infpired Pfalmifl; confiantly and invariably
piety and virtue as indifpenfibly
necefTary to the protedion, guidance, fupport,
and acceptance of God. Thus in the Pfalm

reprefents

my

The meek will he guide in
judgment: the meek will he teach his way*. What

where

text

is

:

is he that fear eth the Lord? Him jhall he
The
teach in the way that he fiould choofe -f.
with
them
that
fear
fecret of the Lord is

man

and he will Jhew them his covena?it J.
with refped unto himfelf he prays. Let
integrity and uprightnefs prefer-ve me. For I
wait on tliee^. Let me by this fecure that protedion and bleffing, which I humbly and
heartily pray for from thee.
Under the gofpeU obedience to the laws of
God, in the regular and conftant prad:ice of
religion and virtue, is made the unalterable
condition of all the benefits of redemption;
the blefiings of the new covenant of grace
being abfolutely confined to fuch who cleanfe

him

'y

And

thernjelvesfrom all iniquity,
holinefs in the fear

and labour to perfeSi

of God.

The

great

com-

prehenfive bleffing flipulated on the part of
God, in the covenant he hath made with us
by Chrift, is: I will dwell in the7n, and walk
in them ; and I will be their God\. The fettled
condition of this ineftimable privilege is.
They Jhall be my people. Wherefore come outfrom
• Verfe 9.

+12.

3o6
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^amonjl them, and be ye feparate,faith the Lord,
and touch not the unclean thing : And I 'ixjill re^
ceive you, and will be a Father unto you^ andye

fiall be

my fins and

Almighty *.

A

depends on

this,

daughters, faith the

Lord

proper covenant in its nature
is reciprocal, and neceflarily implies mutual
obligations on the contrading parties.
The
voluntary promife of God, which he hath
obliged himfelf to perform, is to be a God
and father to us. But then the obligation
that

we become his

people,

from the corruptions

by
and vices of a wicked world, and yielding
ourfelves up to the pradtice of holinefs. Then
God will receive us as his people, and blefs
us as his children. And without our coming
under this obligation, we have no part in the
covenant of God, nor any folid claim upon
his mercy and faithfulnefs.
This is the plain and natural account, why
the great duties of religion and virtue are
called God's covenant and teftimonies, becaufe
he hath folemnly proclaimed them to be the
Handing unalterable laws of his kingdom,
hath inferted them into his covenant of
grace and mercy with mankind, hath made
feparating ourfelves

the feveral promifes of his covenant in
Chrifl abfolutely to depend on them, and

all

from all mankind
that they fhould heartily and willingly come
under thefe obligations, and in all parts of life
ad: anfwerable to them.

commands and

expe(3:s

• 2 Cor.
T

vi, 17,

18,

The
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The charader then of a truly good man>
and a lincere Chriftian, is one who from a
firm belief of the bein^g and perfedtions of
God, and a ferious, confcientious regard to
his authority ; from a firm perfuafion of the
truth of Chrift's chara(fter, as 'the meflenger
of God, and the author of eternal falvation
and from a fincere grateful acceptance of
-,

the promifes of God, and dependence on his
mercy through him, keeps God's covenant
and teftimonies ; who acknowledges the wife
conftitution of this covenant, the reafonablenefs and excellency of thofe eternal laws of
truth and righteoufnefs, which are inferted
into it, and become an efTential part of it
who from a fenfe of duty brings himfelf un-*
der the mofl folemn promifes of obedience ;
whofe habitual care is to anfwer thefe facred
obligations, from a full convid:ion of the indifpenfible neceffity thereof to his having
an intereft in, and folid claim to the promifed bleffings of eternal falvation by the
Lord Jefus Chrift ; whofe regard to the laws
of God and righteoufnefs is univerfal, extending to the whole compafs of commanded

dutyj chearful and willing, arifing from an
intire approbation of the will of God ; confiant and ferfevering, reaching to every condition, and even to the end of life: Who,
though he is fenfible of human infirmities,
allows himfelf in no habitual courfe of vice;
whofe errors are his burthen and grief;
whofe repentance for every deviation from the
role of his duty is genuine and fincere, and
manifefled
X2

3o8
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manifefled by a ftrid:er guard over his temper and condudl for the future.
In a word,
he is one, who maintaining a fenf^. of God's
authority and ChrilVs love upon his heart,
and defiring above all things to be approved
and accepted by him through Chrift, and to
become intitled to the bletlings of the everlafting covenant by him ; propofes and refolves on an univerfal conftant obedience, and
gives the fubftantial proofs of his fincerity in
this refpedl, by continually abounding in all
thofe fruits of righteoufnefs, which are by
Chrift Jefus to the praife and glory of God
our Father. This is the perfon who is ftedfaft in God's covenant, and to whom all the
ways of the Lord ihail be mercy and truth.

This leads

me

To

the fecond general, which is to
confider t\iQ peculiar /lapphiefs of (uch perfons,
as reprefented to us by the Pfalmift in thefe
words of my text ji// the paths of the Lord
And they teach us the
are mercy and truth.
II.

:

following things.
I. That i'uch as keep the covenant and
teftimonies of the Lord are in peculiar and
fpecial manner the objeSis of his care, and for
"li

whofe welfare and ,happinefs he is more imThis is
mediately and tenderly concerned.
frequently alTerted by divine revelation. Thus
the eye of the Lord is upon them that fear him,
upon them that hope in his mercy * : viz. to
obferve and guide, and keep them in all their
• Pfalm xxxiil. 18.

ways.
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ways.

And

right eoujhefs

again. The righteous
-,

upright *, i.
approbation.

And

his
e.
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Lord

loveth

coujitenance doth behold the

with peculiar pleafure and

highly confonant to the foundeft
For though it be certain, that God hath a real affedlion for,' and
wiflies well to all mankind, as they are his
creatures, and his children by creation ; yet
fuch is the perfed:ion and abfolute redtitude
of his nature, that he cannot approve and de^
light in fuch of them, who debafe themfelves
by criminal indulgences, and thereby render
themfelves deftitute of that divine image, that
moral refemblance to himfelf, which is their
chief glory, and their only foundation for a
(hare in the divine efteem and complacency.
No. The approbation and difpleafure of
God follows from, and is ever fuited to the
moral charadier of meuj and the fame unfpotted purity of his nature, muft always and
every where render iin his abfolute averjQon,
and fecure to an unfeigned piety and virti^Bi
And
his lincereft affedion and acceptance.
the certain, undeniable confequence from this
is, the exercife of a peculiar care and providence over the righteous and good ^ for the
affedlion which God bears towards them
is
not an impotent or indolent paffion,
but an affedtion productive of its proper
this

is

principles of reafon.

and which manifefts itfelf in real and
fubftantial inftances of benevolence and good-

effedts,

• Pfalm

xi. 7,

X

3

nefs.

3IO
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So that they who are colifcious to
themfelves of their integrity in reUgion and
virtue, have all the reafon in the world to

nefs.

themfelves of a continued intereft in
the friend fliip of God, and of fuch a peculiar and diftinguifhing fhare in his efteem
and love, as the reft of mankind never
can have, nor reafonably claim or hope
afTure

for.

And
As

the proof of this, all the ways of
God towards them jhall be mercy. He will
take them under the peculiar care and protec^
tmi of his providence. As all the great con2.

cerns of their lives are fubje(5t to his difpofal,

he will condu(5l them

make them
advantage.

them

Mercy

all their

With

for their benefit,

and

out to their
and goodnefs fliall follow

in the final iflue turn

days.

refpe6l unto temporal blefTings, the

good may exped; fuch

of them
be beji conducive
to tht'ir fijzal happinefs'y and fhould God grant
*ihem more than this, fo much of worldly
profperity as would prove a fnare to them,
truly

as they really needy

and

a fhare

as will

and draw them into deftrud:ive courfes, this
would not be a way of mercy, but of real
And methinks
difpleafure and indignation.
this fhould be a

confideration, that (liould

form our minds into

a

flate

of the moft

perfed: contentment, under any of the dif-

advantages of the prefent ftate to which we
may be fubjedt. Let but the Chriftiaa allow this, which is equally certain from reafon and revelation, and he could not fail of
being

Serm.
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:

The God whom

fedlly acquainted with the

caufes and
ticular

He

effe(5ls.

inclinations,

me
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I ferve is

per-

whole chain of

fully

knows

the par-

and appetites

paflions,

that would
them into criminal
He forefees what inftances of
excefles.
worldly profperity would betray me into fin,-

that poflefs

the objedis

:

excite them, and lead

and

finally

blefiing I

for the

me

ruin

am

fond

want or

of,

that

j

particular

this

and fometimes repine

lofs of,

it

would render mef

and virtue, difaffed: me
to my fupream happinefs, and make me carelefs in the purfuit of my eternal falvation.
And do I therefore wonder that 'tis denied
me? Is not the great engagement of his covenant with me, that ail his ways towards
me fhall be mercy ? But would it be a procedure of real mercy, to heap on me fuch deindifferent to religion

grees of profperity in the prefent world, as
would ruin and deflroy all my expectations
in a better

?

No.

Let mercy purfue

its

own

courfe, and let nothing ever be vouchfafed
to

me,

that

is

inconfifteat with

pofes of the divine

This

mercy

in

my

the

pur-

eternal fal-

reafoning of a truly
wife and religious mind, that thinks rightly
of God, and wifhes well to its own befi:
vation.

is

the

interefl.

However, the favours of God's external
providence are frequently multiplied upon
good men, as a prefent reward of their piety
and goodnefs.
He crowns their diligence
with fuccefs, and gives them not only the
necef4

X
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neceiTaries, but the conveniencles of life.

In
circumftances of doubt and difRculty he directs their path, and teaches them to order
their affairs with difcretion.
In times of
danger he protects them with his favour as
with a fhield, and gives his angels charge
concerning them, fo that no evil hath power
to hurt them.
If diftempers befall them,
he {hews his goodnefs in healing their dif-

and caufes them to return to life and
health, that they may praife his name.
In a
word, as he bears them a fatherly afFe<5lion,
and rejoiceth to fee them happy 3 he oftentimes fo over- rules all his difpenfations of
providence to them, as fhall moft effe(Stually conduce to the increafe and eftablifliment of their prefent comfort and profpeeafes,

ri-ty.
•

But

hath

as profperity

its

fnares,

and

men

are not always able to bear itj God is oftentimes pleafed to fuffer thofe who keep his
covenant and tefiimonies, to fall into many,

and

thofe

tions.

afiiid;ive

mercy.,

fevere

Now

the

and

burthenfome afHic-

way of God, even

in thefe

providences towards his people

For whom

the

andfcoiirgeth everyfon

is

Lord loveih he chajteneth,
whom he receiveth * 'Tis
of mercy and love that

through the di6lates
he permits their befalling them. Was he
indifferent to their welfare, and unconcerned
about their happinefs, he would fuffer them
to go on, without ever interrupting their flow
* Heh.

xii.

0.,

of

are Mercy and Truth.
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of worldly profperity, or endeavouring to
bring them, by gentler chaftifements, to remember themfelves, their duty, and their
But as he hath fet his heart upon
falvation.
rather than fuffer the world
good,
them for
lo ruin them, and permit them to go in an
habitual courfe of wickednefs and vice, he
will

'vijit

with the rod, and
thus like an indul-

their tranfgrejjions

with ftripes ;
gent parent chaftening them for their profit,
that they may be partakers of his holinefs, and
that their afflidiions may yield them the peaceThis is the kind
able fruits of right eoifnefs.
and friendly view of the mercy of God in
the trials he permits to befall the righteous
and good.
And as their afflictions are the appointments of unqueftionable mercy, in the great
intention and view of them ; fo there will
be farther proofs of mercy in the circum"
They
fiances, degrees, and duration of them.
will be fuch in kind, as God knows we are
beft able to bear, or as are moft conducive
their iniquity

we are moft defecfrom thofe fnares we are
moft endangered by, and to reform us from
thofe particular fins we are moft fubje6t to
to exercife thofe graces

tive in, to preferve us

Perhaps we think the
we labour under to be peculiarly fevere.
But yet perhaps 'tis the only
one we could have fupported with decency,
or that in the end would have proved medicinal and healing.
Other kind of afflictions might have driven us farther from God,
rendered
the commiffion of.

prefent burthen

gf4
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impatient and intradtable, or
which the mercy of Heaven
Befides, the mercy of
them.
by
intendeth
God appears in his readinefs to yield men
the comforts and fupports which they need
under them. If our afflictions are heavy, we
may pray, fo as to obtain grace to help us in
the time of need-, fuch meafures oi grace as
ihall be iuWy fiifficient for us ; (wch Jirejigth
from God as Jhall be made perfeB in our
So that the aid§ of Heaven fhall
weabtefs.
be proportioned to our trials, and the confolation of God abound towards us for our
fupport.
And, finally, if we are wife to comply with

rendered us

failed of the cure

the defign of them, and when the ends of
God's mercy in fending them is anfwered, we

have reafon to expe(5l that God will put an
end to them, and graciouily find a way for
For God doth 7iot
our efcape out of them.
willingly affliB or grieve the children

take plealure in their diftreifes.
fore as he never afflicts us but

of 7nen^ or

And therewhen there
own glory,

need, either to promote his
or our profit ; fo there is reafon from th^
wifdom and goodnefs of God to reft aiTured,
that v/hen the defign of goodnefs intended
by them is fully anfwered, there Ihall be a
final period put to them 5 either by the
afflidions entire removal from us, or by the
abatement of the painful fenfe of them, or
by our removal from the affliction into that
bleffed world, where we fhall enter into the
is

rell

of God, and enjoy the promifed reward
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So that in every
of our faith and patience.
view of the affliction of the truly righteous
and pious, they have reafon to acquiefce in
them as the appointments of real afFe(5tion
and goodnefs ; and in whatfoever circumfiances they are, or can be, to comfort
All the
themfelves with this coniideration
paths of my God towards me fhall be mercy
and love. And, laftly,
3. They fhall be all of them confiflent
with the truth andfait hfulnefs of God. The
truth or faithfulnefs of God is often fpoken.
of in Scripture as an encouragement to the
upright and good.
O Lord, thou art a God
:

full of compafjion, and gracious, longfuffering^
and plenteous in mercy and truth *. And in the
New Teflament, Faithful is he that calleth
you, who alfo will do it -f*.
Now this truth of

God

plainly refers to his covenant engagements with his people, or to his promifes of
mercy and grace in which he hath caufed

them

to

hope.

And when

the Pfalmifl af-

fures us, that all the paths of the Lord Jh all b&
truth to them that keep his covenant, he means,

that God will abundantly make good all his
kind afTurances in their behalf, and fo condudt all the methods of his providence towards them, as fhall moft effectually conduce
to make them partakers of the bleffings promifed.
Some promifes to the upright and
faithful are more abfolute and exprefs
Such
as the pardon of their fins, their acceptance
:

• Pfalm Ixxxvi.

i

j.

f

i

TheL

v. 24.

to
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to favour, their fupport under temptation, the

comforts and affillance of his holy fpirit,
and their prefervation by his power through
Thefe are bleffings abfaith unto falvation.
folutely conne(fl:ed with virtue and piety ; and
as God himfelf hath thus gracioufly connected them, he hath through an abundant
condefcenfion and goodnefs, given every faithful Chriftian an humble yet lirong claim upon
himfelf, and they may plead even the juftice
and faithfulnefs of the great and blelTed God
For God is not a man that
for performance.
Son of man that he Jloould
the
nor
he jhould lye,

And how much furer a ground .of
repent.
comfort are fuch abfolute affurances as thefe
from the beft of beings, than if we were
left to the mere reafonings of our minds in
cafes of fuch importance as thefe. I acknowledge that reafon would give fome ground for
fuch expectations of good men 5 but full certainty, fo as to exclude all doubt, muft depend upon promife and acftual engagement.
And therefore in proportion as certainty exceeds conjec5ture, and allurance is better than
the higheit probability, fo much ftronger
muil the encouragement be which proceeds
from divine revelation, than any that could
be given us by unaiiifted reafon.

There

are

other

promifes,

as

to

which

God hath left himfelf m.ore at liberty, and
the performance of which depend on his
pleafure and wifdom, and from which men
have no abfolute claim, any farther than as
the granting them is confiftent with, and
con-

are Mercy and truth.

Scrm. 12.
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1

contributes to the more effed:ually fulfilling
thofe divine engagements which are pofitive
and exprefs. Such are all the promifes of

worldly favours and bleffings without exception ; bleffings which are not in their
nature effential to our true happinefs j and
which oftentimes, were they given in abundance, would prove fuch ftrong temptations
even to good men, as would probably caufe
them to forfeit the nobler bleffings absolutely
conned;ed with lincerity and fidelity.
And
truth
the
fame
and
faithfulnefs
therefore
of
God that oblige him to perform the promifes
he hath given us a certain claim to, the
fame kindnefs and mercy of God from which
the promifes of pardon, grace, and eternal
life proceed,
lead him to withhold from u,s
all thofe inferior bleffings, which we could
not enjoy with fafety, and of which the grant
would prove prejudicial to our higheft eternal intereft.
So that even afHid:ions themfelves, when they become necelTary to reform, quicken, exercife, and preferve the
truly good, as they are arguments of the divine benevolence and care, fo are they the
folid proofs of the divine faithfulnefs and
truth.
For all the paths of God are faithfulnefs and truth to them that keep his covenant and teftimonies.
How ftrong an encouragement doth this
fubje(fl afford us, for fidelity in the covenant
of God, and care to obferve the divine tertimonies
Would any thoughtful perfon,
who confiders his dependance on God every
!

moment

'All the
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his being, the terrors of his an-

ger, and the comforts of his favour, be excluded from a fliare in the mercies of his
nature, and the promifes of his covenant in

the paths of God
anger and feverity, and inftead of enjoying the pleating light of his
countenance, difcern nothing in him but
awful frowns, and the marks of his difpleafure ? Would we be willing to have the providence of God fet itfelf againft us, and all
the methods of it confpiring to render us
wretched ? Is there not fomething infinitely pleafing in the thought of having
an intereft in the eternal and unchangeable
mercies of God, and folid claim, for the
moft valuable bleffings we can wifh or want,
upon the divine veracity and juftice ? This
is the fure privilege of thofe only who keep
the covenant and teftimonies of God.
And are we confcious to ourfelves, that
this is our conftant endeavour and care, what
folid ground have we for fatisfadion and
peace, and with what intire chearfulnefs may
we commit the care of all our concerns in
well-doing to the condud: and difpofal of
have not only the
God's providence?
mercies of God's nature, but we have more.
have covenant engagements, we have
folemn promifes, to plead and urge in our
behalf, for every bleffing we really need.
Chrifl

?

Would we have

towards us

all

We

We

himfelf hath afTured us by immediate
revelation, and the manifold experience of
the truly good, that all things fliall be mer-

God

cifully

Serm
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and con-

tribute to our final acceptance and falvation.

And

are not the

promifes of the

God of

truth to be depended on ? Should we repine
at any thing that he orders, when 'tis an

orderance of mercy, and in purfuance of the
promifes of his unchangeable grace ? No.
Truft in him at all times, ye righteous, and
let his word be the foundation of your conftant hope. For though the Heavens may pe-

and wax old, his word is a tried word,
of which not a tittle {hall pafs away, without
its full accomplishment.
rifh

)h

^ ^
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XIII.
obedient

Difciples.

John
ITe

are

my

xv. 14.

Friends, ifye do whaffoever

I com-

mandyou,
and not without reafon, a
ITveryefteemed,
high honour and privilege, to be
Is

numbered amongft the

friends of perfons
rank and ftation ; and
there can fcarce be any chara(fler of higher
diftindtion and dignity, than that of being
the friend of the king j the being owned and
regarded by him as fuch. The wife man reprefents it in this view, when he fays
He

of great eminence,

:

that ioveth purefiefs of hearty for the grace ofhis
the king fi all be his friend*, i. e. Integrity and candor of difpofition, and a graceful,
polite converfation, have fuch powerful charms
in them, as will infmuate themfelves into

lipSy

the minds of kings,

and almofl

irrefiftibly

• Prov. xxii. ii.

fecure
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The Apoilles of our
well as the refl of the
Jews, expected that their mafter would be
as the Meffiah, a temporal prince, and that
they fhould enjoy peculiar advantages under
his government, and be exalted above others
by the honours that ihould be conferred on
fecure their friendfLip.

blefled

Saviour, as

them. And our Lord in my text allures
them, that he would take them into the
number of his friends, if they would obey
his commands, and diftinguilh them as fuch
by the favours he vouchfafed them. And admiflion into the counfels of princes, and the
fecrets of the cabinet, is a peculiar mark of
the royal confidence and favour, and adds
dignity to nobility and ftation. And in alluiion to this, our Lord tells his Apoftles in
the verfe after my text
Henceforth I call you
notferv ants, for thefervant knows not what his
Lord doth. But I have calledyou friends ; for
all things that I have heard of my Fat her I
have made known to you * ; I have led you
into the fecrets of my commiflion from God
my Father, and thereby treated you as my
companions and intimate friends, and not as
fervants, who are not intruded with the
counfels and fecret views of their mafter;
whofe bulinefs is to obey orders, and not to
enquire the reafons and motives of them.
But though our blefled Saviour honours
his faithful difciples with the character of
friends, he did not thereby intend to cancel
:

^

• Verfe

Vol. IIL

15.

Y

their
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their obligations of fubmiffion and obedience

to him.

Thofe

whom

earthly princes ho-

nour with the

chara(5ter o^ friends do not
be iht'iv fubjeSls ^.nd fervants and
the higher they Hand in their mafter's fa*vour, and the more diflinguifhing marks of
confidence and friendship they are treated
with, they are bound to greater fidelity in
their fiations, and to exert themfekes with
prpportionably greater diligence in executing
their commands, and fupporting their authority, their honour and intereft.
And therefore our Lord, when he tells his Apoftles>
that he would not treat them as fervants fo

ceafe

to

much

as friends

-,

;

yet lets

them know,

that

the very condition of his friendship to them,
was their obedience to his commands. Te
are my friends,
you do whatfoever I com^

mand yo7i.

He

f

here evidently afifumes the chara(5ler

of their Lord and Mafter, afierts his right to
command, and their obligation to obey, and
to obey him in every thing he commanded
them. The friendship between Chrift and
his difciples is not that which fubfifts between equals, but between perfons infinitely
different in rank, dignity, and perfedtion ;
which doth honour to them, and from
whence no real benefit, or acceflion of dignity can accrue to him; which arifes foleljf
from his condefcenfion, and from no previous
merit and worth in them ^and which thougii
it introduces them into the moil valuable priviledges, and hath connedled with it the
./.1
-..-:
--mofl
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moil valuable and durable blefiings,yet abates
.nothing of the diftance between them, di.minifhes nothing of his fupream authority
.over them, admits them into no indecent
familiarities with him, allows of no negled:s of veneration and homage to him, nor

exempts them from any fingle inflance of
obedience to him. His commands are all
facred to every one that he honours with his
friendfhip, and they count it their happinefs
as well as duty to obey them.
Many were the commands which our blefTed
Lord gave to his Apoilles, and thofe who
attended him during the exercife of his
miniftry on earth ; not relating to ceremonial obfervances, and external rites and forms
of religion, of which there is little or nothing
to be found in any of the inftrudtions which
he delivered to his hearers ; but to the great
and weightier matters of the law of God
the love of God with all the hearty the love of
our neighbours as oiirfelves, the regulation of
our paffions and delires, the exercife of all
the worthiefl alFediions of human nature, and
the bringing forth all the a;r.iable and excellent fruits ofrighteoufnefs and true holinefs.
This muft be faid in honour of the precepts
of Chriftianity, and the dodtrines of its great
author, that they are comprehenfi-ve of the
whole of true religion and real virtue, in their
inv/ard difpofitions, the external duties re-

quired by them, the facred principles that
excite to and animate them, and all the rational and weighty motives, that are neccffary

y2

to
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to fupport the pradice of them.

all
all

They ex-

ranks and conditions of men, to
various ftations and characters, to
the feveral relations of life they bear, to
the different changes, periods and cir-

tend to
all

Serm. 13,

all

theif

cumflances of their beings, infomuch that it
not poflible to add a fingle precept of
religion and piety, that hath any foundation
^n truth and reafon, that is not plainly
comprehended in the commands of Chrift,
or taught by his Apoftles, under the direction
and infpiration of his holy fpirit.
As thefe commands of Chrift are all of
them enforced by his authority, and are the
precepts of the eternal God by him; as they
are com.mands of immutable truth and
is

,

righteoufnefs ; all calculated to promote the
happinefs of thofe who obey them, and
are neceffary to the approving ourfelves the
genuine difciples of Chrift, and the faithful
fubjed:s of his kingdom, our obedience to ail

of them

is

expreflly required,

and indifpenfibly

becoming the friends of
Chrift.
T'e are my friends ifye do ivhaffoever
1 commandyou. Faith gives no priviledge or
There
difpenfation to violate any of them.
are no freedoms of love, or grants of friendneceffary to

our*

Zeal in leffer
matters will not exculpate for the negled:
of greater, nor will a partial regard to fomc
of the eafier requirements of Chrift, excufe
us for an habitual, wilful negled of others
ship inconfrllent with duty.

more difficult, and therefore more unpleafmg.
There can fcarce be an inftance of greater
prefumptioa

Serm.
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prefumptlon in a fubjed:, than to aflume to
himfelf a difpenfing power, and fo to diflinguifh between the laws of his prince, as to
make his own inclinations and private views
the rule and meafure of his obedience to
them; regarding fome and rejecting others,
as befl fuits his iptereft or pleafures.

The

authority of Chrift is in all inftances equally
obliging, and his precepts have in every re*
fpe<5 the fame truth and reafon to fupport

"

them, and are in their nature the very proofs
of his friendfliip to them, and regard for
their happinefs.
And therefore every one
who knows how to value this friendfliip of
the Son of God, inftead of meafuring and
abridging his duty by his inclination, will fubdue his inclination to principle and duty, and
ftudy to approve himfelf to his great Lord
and Mafler, by an univerfaU unlimited obedience to his will. Thus only can he maintain
the confcioufnefs of his own integrity, and
hope to be acquitted and rewarded as a good
and faithful fervant, in the day when God
by Jefus Chrifh will judge the world in
righteoufnefs.

And hov/ unfpeakably great is the advantage
of doing what
fented by

him

Chrifl;

in

Te are my friends

mand you.

I v/ill

commands

us, repre-

the words of

my

text.

ifye do whatfoever I com"
receive you into the num-

ber of them, treat you as fuch, and give you
a fliare in all the priviledges you can delire qr
great is the conde-*
expe6l from me.

How

fcenjion

and goodnefs of our

Y

3

blell'ed

Lord

in

thus
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thus admitting finful men int^o fo honourable,
near and intimate a conned:ion with himfelf,
and how fubjlantial is the happinefs arifing,

from

it

FrtendjJoip implies in its v^vy n2ituvQ peculiar
aff'eSiion

and

dijiingiiijhing ejieem for

the ob-

of it.
It hath its foundation in love, and
cannot fubiift without it, and colle(fts and
unites all the powers and forces cf it, that it
may terminate the more warmly on the
perfon who attrads it.
And this is included
in the friendship of Chrifb to men, fuch
He
efpecially as keep his commandments.
bears them the fincerefl and warmefl affection.
He tells his Apoftles, As the Father
hath loved me, fo have I loved you. Continue ye
in my love.
If you keep my commandments ye
fiall abide in my love, even as I have kept my
Father s com'mandmentSj and abide in his love'^.
How ftrongly defcriptive is this, both of the
God
Sincerity and intenfenefs of his love.
declared him to be his only begotten, and there-

je<5t

fore his well beloved Son, in whom he was well
pleafed; and if he loves us as the Father loved

him,

it

muii be without diffimulation and

excludes every thing of indifferenceand coldnefs, every thing of humour,
caprice, ficklenefs, and inconftancy, and muft
bepermanentand immutable. And though the

hypocrify,

it

words above-mentioned were fpoken immeof
for he dcr

diately to the Apoftles, yet this affedion

Chrift was not peculiar to

them

j

* John XV. 9, 10^

flares

'
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He

general of all:

that hath 7ny

commandment Sy and keepeth themt
loveth me, and I ivill love him,
hereby plainly
myj'elf to him^
Jove and friendiliip as extenlive
him and obedience to his will.
of Chrift it is impollible we can
when we confider that he left
-,

glory, fubmitted to

all
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he

it is

that

and manifefi
making his
as faith

Of this

in

love

ever doubt,
his original

the infirmities of our.

our benefit, went about doing
good whilR he converfed on earth, and gave
the laft proof of his .aiFed:ion and friendfhip
to us, by dying, in order to obtain eternal
redemption for us. And how pleafing and
defirable a circumftance is it to be beloved
of the Son of God
What are the qualifications of the perfons one would wifh to
be efteemed and beloved by ? I can fpeak
for myfelf, and I believe for you alfo
Perfons of fuperior rank and dignity, purity of
heart, fan<ftity of charad:er,
diftinguifhed
wifdom and knowledge, amiablenefs of tem-

mortal

ftate for

!

:

per, extenlive ufefuhiefs,

and

liberal fources

to gratify the friendly, generous difpofition.

All thefe charaders meet in Chriil in the
highefl: perfection, and therefore to be beloved
of him is the moil defirable circumflance of
our beings 5 this is that affed:ion we may well
value ourfelves on, and jullly glory and triumph in if we can obtain it.
Friendfiip farther interefts itfelf in the profferity and ha^pinefs of thofe whom 1% em-

•

John

xiv. 21,

y4

braces.
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snd

to

follicitous

is

Scrm. 13/

promote their

It is fo kindly affedtioned toreal welfare.
wards them, as to look upon their concerns
as its own, to wifh them every thing they
And
really want, or can reafonably defire.
how eminently doth this character diflinguiih,
adorn, and enhance the value of the friendHe is a friend to our heft
fliip of Chrifi:
intereft in the prefent life, and to the health,
perfection, dignity and happinefs of our reaThe generous concern that
fonable fpirits.
poffelTes him is, that we may here obtain
!

mercy and

forgivenefs

from God

whom we

have offended, the treafures of all ufeful
knowledge, fettled habits and difpoiitions
of genuine piety and virtue, to render us partakers of a divine nature, theplealures of integrity, the fatisfadlions of a good confcience,

peace with God, the joys of a well grounded,
lively hope of glory, and a fure and eftablifhed interefl: in his favour and acceptance.
Nor is this regard of Chrift for us limited
His love to his friends hath no
to time.
He wifhes their
to
its duration.
bounds
eternal intereft, and is follicitous to render
them partakers ©f bleffings fubftantial in the
kingdom and prefence of his Father and his
God. Arguments thefe of the fervency and
that it is without
fincerity of his affedion,
the value of it,
abate
diffimulation
to
any
and void of every circumftance that can lower
the obligations arifing from it.
Again, friendfmp is of a very tender nature,
hath quick feelings, flrong fenlibilities, en^.

.

ters
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and diftrefles of thofe
and kindly compaffionates and
It is a very ftrong
pities them under them.
expreflion of yob : To him that is afflidledt
pity Jhould be fiewn from hisfriend, hut he forfaketh the fear of the Almighty''^ : Or, as the
words fhould certainly be rendered He who
or grows cold in his affecftion
is defed:ive,
to his friend in his afflid:ion, even he forfakes the fear of the Almighty.
How far
was this from the charadier of Chrift In
goodnefs and compaflion, who is there that
can compare with the Saviour of mankind
How numerous are the proofs of his tender
fympathy with thofe, whom he faw labouring under difficulties and miferies When the
leper came to hi?n, he was i?ioved with compaffion, and put forth his hand and healed hi?n -j*.
When he faw an only fon carrying to his grave,
and the tender mother weeping over him, he
kindly faid to her. Weep not, and inftantly r^*When
Jlored him to her joyful embraces '^.
the multitude that followed him were fpent
with fajling, he faid to his difciples I have
compafjion on the multitude, for they continue
ters into the afflidions

it

embraces,

:

!

!

:

with me now three days, they have nothing to
eat, I will not fend them away fafting, left they
faint in the way §, and immediately y^^ them
with bread of his own miraculous creation.
When he faw Martha and the Jews weeping
on account of the death of Lazarus, he entered into their forrovvs, he bore their griefs,
* Job vi. 14.

f Mar.

i.

41.

J

LukevM. 12—14.

§ Matt. XV. 3^.

and

3 go
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and mixed his

mourn-

tears v/ith thole of the

When

the Jews watched him to fee
withered hand an the Jabbath
if' he would heal the
roimd
looked
on them with anger, being
he
day^
ers *.

grieved for the hardnefs of their Jiearts \ ; and
when he could do no more, and found that
the delb'udiion of "Jerifalem was inevitable,
when he came near and beheld it, he wept over
it, and in the agonv of his diflrefs cried out
Oh I that thou hadfi known, even thou at leaf in
this thy day, the things that belong to thy peace I

But now

they are hidfrom thine eyes"^.

Indeed

manifeiied the tender goodnefs
his whole
of his heart, and the {hare he took in the
unhappy.
afFiidiions of the miferable and
all
our inMe was touched with the feeling of
life

firmities,

and was

in all things

made

like to his

brethren, that he might be afaithful and merciful

high prief, in things pertaining to God, to make

Even
reconciliation for the fins cf the people ||.
his exalted and godlike liate in Heaven hath
not quenched his compaiTion for finful men.

He pities
felf,

he

thefinner that hath no pity for himand wiihes his recovery andfafety whilfl

is

madly inviting

his

own

deftrudlion.

^liavinghimfeffuffered, being tempted, he knows
how to have co?npafiion on thofe who are tempted,
and from his own experience of the danger
of a tempted flate, is able and ftrongly

prompted
.

He knows

to fuccour
all

them

that are tempted.

the difadvantages of our premay ufe the expref-

fent condition, and if I

|{

• John
Heb. ii.

xi. 35.

17.

Mark

iii. 5.

%

Luke

xix. 41, 42.

§ iv. 15.

fion
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fion in a figurative fenfe,

nuhic

is

weeps with

his

ge-

when

they weep^ in all their offlie-*
affUBed^, and in his love and in his

difciples

tions he

pity,
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will

fooner

or

later

redeem them.

For,
FriendJJjip is not only full of compaflion,
but ever ready and propenfe to exert itfelf for
the benefit and fafety of thofe who come
within the reach and influence of it, according to the power and ability it pofTefTes.
It is an obfervation of the wife author of
the ancient book of Ecclefiafticus -f-, that
**

fome men

are friends

for their

own 00

not abide in the day orf
cafion, and
** trouble.
They are companions at the ta^* ble, but will not continue in the day of
** afiiid:ion." But the Sonof God can never
be a friend for his own occafion, as he cannot want any thing that we can give, nor
receive any advantage from the fervices that
we can pay him. He is a friend to us for
our own fakes only, and becaufe he knows
our diftrefi^es, and is willing to relieve us
under them. He can therefore never forfakc
us when we need his help, never look cool
**

w^ili

and

upon us when we want

indififerent

affidance, nor like the Pfalmifl's lovers

his

and

friends, fiand alooffrom our afliSlion
J, when
we wifh him to be near, and a prefent help

time of trouble. His power is almighty, and he can fave us ; his friendihip is
ilrong and permanent, and will never defei?4
in the

* Ifaiah

Ixiii.

9,

f

Ecclef. vi,

8- 10.

X Pfalm xxxviii.. ir,

US.

us.
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He knows we

are finners,

came

into

the world to fave us,

and died to purchafe
if we are weary and
heavy laden v/ith the fenfe of our guilt, and

our forgivenefs

;

and

the fears of a divine difpleafure, he will give
reji to ourfouls by reconciling us to God, fecuring us trom condemnation, and caufing
us to rejoice in the hope of glory.
He is
acquainted with the ficklenel's and inconilancy of human n<^.ture, and the continual
need we have of divine fupports to fettle,
ilrengthen and eftabiifh us, in the difcharge
of our duty, and the purfuit of our highefl
happinefs ; and he is ever ready to vouchfafe
us the affiftance of his blelled fpirit to con^
Jirm us blamekfs to the end. He was in all
things tempted like as we are, though withoutJin,
and willJujfer no temptation to befall us, but
what is common to and fupportable by meji,
and will with every temptation find out a way
for our efcape, thcit we may be able to bear it.
He was exceeding for rowfid even unto death, at
the profpecfl of his own fufferings, and well
knows how liable we are to be in bondage
through the fears of death.
Let us but keep
his commandments, and he will take away
the iHng and terrors of death, and enable us
to await the hour of it, and bear its nearefl
approaches, not only with reiignation, but

with chearfulnefs and pieafure and what no
created friendship can do for us, his will; re-,

fiore us to a glorious arid blefed immortality.
In a word, as he is able to do for us exceeding

abundantly above all that

we can

afk or think,

he

will

Serrtfl*
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will do for us every thing that

^^^

we can hope

or wilh for from the rnoft confummate goodnefs, aided by. the exertion of Almighty

power.
It

is

a farther elTential quality

o^ frieiid-

fhip, that it treats vjith great indulgence the
faults and errors of thole whom it receives
into its bofom, never imputes to them involuntary offences, never llricflly animadverts

hath charity enough to cover a multitude offins gladly accepts the pro-

on

leffer failings,

^

per acknowledgments for offences committed,
forgives when there is a becoming fenfe of
them, and rejoices to triumph over them by

renewed inftances of

Oh

!

how

we

and favour.
example of this have

affedtion

liluftrious an

in the Son of God
Feter denied him
with oaths and curfes, and yet he looked him
into repentance, and not onlyy^r^^^i;^ him, but
rcjiored him to his ofice and dignity as an
Apoftle.
Though all his difciples forfook him
and fled from him in the hour of his trial,
his love to them triumphed over their infirmities, and when rifen from the dead, without reproaching them for their deferting him,
received them again with his former confidence and affed:ion. He came to fave, and
he knew how to pardon ; he profeffed himfelf the friend of mankind, though he knew
them to be finners, and will therefore never
condemn, where there is room to fhew mercy
and forgive. Our involuntary errors he will
never remember againfl us, nor (hall our

paft violations of his

!

commands

ever feparatc

us

Chriji the Friend
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us from his love, if we turn to a better
obedience for the future; for he can have
compajjio'ii on the igno7'ant, and them tliat are
out of the way or as the words fl-iould be rendered *
He can be equitably difpofed, or
affeded with moderation towards thofe who
are ignorant and erroneous, who either know
not their duty, or wander from the path of
-,

:

it.

Yea more than this, inftead of rigidly remarking our errors, or taking pleafure in reproaching us upon account of them, or renouncing his friendfliip towards us for the
many miftakes of conduct with which we
are chargeable, he approves himfelf our faft

and faithful friend, even by becoming our
fair on and advocate, and interceding for us
with his heavenly Father, that we may obtain
mercy, and grace to help us in every time of need,
yoby in the agony of his diilireffes, and the full
convi(5tion of his

own

heart of his innocence,

Oh that one might plead
with
a
man
God,
as
a man pleadeth for his
for
friend -f- / This is an inftance of a truly generous and cordial friendfl^iip, to apologize
for the errors of a friend, as far as they are
•capable of any apology, to vindicate him
againfl falfc or aggravated accufations, and
to employ the power and interefl: it hath to
prevent or mitigate his condemnation. BlefTed
baviour, how faithful, how affediionate is thy
friendfhip to the fons of men
If any manfm
paffianately cries out

:

1

* MtT^ICiB-d^EH'.

t Job

XVl» 2

I

Strm.t^*

we

ofhlsohedientVifciples.

have an advocate

yefus Chrtfi the right eo'is,
fro?n

all/jriy

and he

is

moji all that come u?ito
iiveth to

make
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Fat he?', even
whoje Mood ckanfeth

-iDith

the

able tojave to the iitter-

God by hlmfeerng

interce[]io7ij'or us.

he ever

How great is

benevolence, that he thus condefcends to
ad: in Heaven itfelf as the protedtor of finfui
men, that he patronizes their caufe, that he
pleads the merits of his own fufferings and
this

and relloration to
favour, and that though he fits at the right
hand of God, he is there not forgetful of his
friends on earth, but employs his intereft with
God his Father for their benefit and falva-

.death for their for?ivenefs

And what may we

not expedl, if w.e
iceep his commands, from an interceflion fo
powerful and conflant; from his advocacy,
who is the well beloved Son of God, v/ho is
appointed by his Father's goodnefs to this
high and benevolent office, and even advance'!
iky him to be a P?'ijice and a Saviour, to grant
repentance and the forgivencfs ofjins.
How great and valuable are the blejjings
which he is empowered to beftow, as the
frie?id and advocate of mankind, and which
he is able to beftov/, in whom it hath pleafed
tion

!

the leather that allfullnefs fioiild dwell.

him

are all the treafures of

With

knowledge and

wifdom, and friendfhip is in its nature communicajtive, and the friends of princes are admitted to their

into their
privy to the moll: con•-cealed meafures they purfue.
And therefore
counfels, and

fecrets, initiated

made

Chrifl: tells his difciples in the verfe
2,

following

my

33^
text

Chriji the
:

Heticeforth

I call you

the ferv ant knoweth

But I have
as friends

;

called^

Friend

i.

not

•

Serm. i^;

not ferv ants

what

;

Lord

his

for

doth.

owned and treated jyijz^
I have heard of

e.

all things that

for

my Father I have made known unto you as
he revealed to them the fecret purpofes of
his Father in fending him into the world,
and promifed them his blelTed fpirit, that
Jhould lead them into all that truth which it
was neceffary for them to know, in order to
j

fpread the knowledge of his gofpel amongft
And when
the feveral nations of the earth.
he was on earth, how excellent and important
were the fubjed;s on which he difcourfejd
with his Apoilles How ufeful the converHow did
fation he entertained them with
!

!

minds
kindly did he remove

he open

to

their

knowledge

!

How

their prejudices,

and

teach them gradually, as they were able to
bear it, one truth after another, relating to
And though we have
the kingdom of God
not the benefit of perfonal converfe with him,
as his difciples had, and are not to expedl
from the advantage of his friendship any new
difcoveries and revelations, as they had; yet
!

now
from his own
ftill

he

means of

communicates to us,
of grace and truth, by

liberally

fuilnefs

his gofpel, that facred repolitory

of divine truth, all thofe eternal counfels
of God, which they were commifTioned to

mankind, that relate to the redemption of a fmful world, all thofe princi-

•publifh to

ples of divine truth that

know,

all

we

are concerned to

thofe important duties
u

that ws.
are

Serm. i^'
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thofe facred and
powerful motives, that are proper to influare

to

pra(5lice,

all

ence us, and all thofe realities and powers
of the life and world to come, that may moft
eifecftually excite and eftablifh our hopes,
fill us v/ith comfort, and render our obedience to his commands an eafy and delightful

Nor will

of his
Jpirit be ever wanting to good and upright
minds, that are necelTary to dire(ft them in
the purfuit of truth, to preferve them from
pernicious and deftrud;ive errors, and to fecure
the good influence of the principles they beAnd this
lieve upon their hearts and lives.
is one peculiar advantage of a well chofen
friendship, and of intimacy contradt^d with
perfons of fuperior wifdom and underflianding, that it is fo highly improving, fo communicative of knowledge, and conveys in the
moll; eafy and engaging manner the mofl: vaaccording
luable and beneficial inflirudion
to that certain maxim
He that walks with
the wifeJJjall be wife *.
And let us but walk
with Chrifl, by obeying his commands and
imitating his example, and he will make us
wifer than he who hath the heart to multiply
his worldly treafures, and than the mere Philofopher, who hath the moft extenfive knowledge of the fyftem of the univerfe ; even
wife to the pleafmg our God, and the eternal
falvation of our fouls.
fervice.

i\\o^Q fecret ajjijiances

-,

:

* Prov.

Vol. hi.

xiii,

Z

20.

A§
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As tvMQ friendjfjtp is thus liberal in imparting what it knows, and loves to fhare its fecrets with thofe on whom it terminates, it is
generous 2indjree in the communication of
•what it hath to give, and takes a pleafure in
beftowing on them thofe favours which may
contribute to their happinefs, or tend to their

friends,

are common amongft
known maxim, and there cannot

All things

honour.

is

a

be, in the nature of things, a genuine friend-

ungenerous, parfimonious, illibeThe friend/hip of princes is
for this reafon preferable to all other, becaufe they have more to beftow, and are
known to be peculiarly bountiful to their favourites. When the officers oi Antiochus perfuaded Mattathias to become a pattern of
obedience to the king's command, by his
conformity to the idolatrous religion of the
Pagans, the powerful motive he offered was:
"So (halt thou and thv houfe be in the num'**
ber of the king's friends, and thou and
** thy children (hall be honoured with filver
** and gold, and many rewards *
i" the royal
fhip that
ral

is

and fordid.

bounty being the natural effed: of the royal
But what are the
favour and friendfliip.
riches and honours that earthly princes have
to beftow,

in

comparifon of thofe

which

he who is Kijig of kings, and Lord of lords,
hath in his power to vouchfafe to his faithful fubjeds, whom he dignifies with his
friendship
Theirs are all fading treafures,
and tranfitory honours ; his fubftantial and
!

•

I

Mac- ii.

1

8.

durable.
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durable. Theirs refpedt the body only, his the
immortal foul. Theirs are limited to time and

the prefent world ; his reach to a future flate,
and are lafting even to eternity. He calls us
brethren; a title this that earthly princes conferred on others, when they would give them
the mofl diftinguiOiing mark of their favour

and

ffienalliip

-,

and

a title,

which,

as

con-

ferred by Chrift, exalts us higher than the

higheft of earthly monarchs can raife us. He
introduces us into the houOiold and family

of God, and gives us the liberty of freedom
and accefs to the throne of his grace, whenever our wants or our inclinations lead us to
approach it.
Yea, he makes us kings and
priejis to his heavenly Father, and allows us to
Jit down in his Fathei'' s kingdom. He cloaths us
with raiment fairer and purer, infinitely richer
and more valuable than human art can form,
or the mod coftly materials on earth can furnifh out y purity of heart, fand:ity of character, and a robe woven with all the graces of
the fpirit of God, and the facred difpofitions
of piety and virtue, and by caufing us to appear in the very image of God, and to wear
the refemblancc of the mofl: high.
He puts
us into pofleffion of the true riches, thofe
which neither moth nor rujl can corrupt , and
which neither violence or fraud can difTeize
us of; riches of truth and grace; peace of
co7ifcience and peace with God ; joy in the Holy
Ghoji, and hope of glory, and hath given us an
unalienable title to an inheritance incorruptible
undefled, that fadeth not away, and that is reZ2
ferved

Chrijl the Friend
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Heaven for us. Thefe are thy gifts,
O Jefus, thou Son of the living God Thus
fliall it be done unto thofe whom thou honoured with thy friendship
Admit us to
this honour, and we have all that our higheft
ambition can reach to, and are fure of every

ferved

in

!

!

thing our hearts can deiire, or that can contribute to our happinefs ; for then whether
Paul, or Apollosy or Cephas, or the world, or
life,

or death, or things prefent, or things to

come, all Pd all be ours, for
Chriji

is

we

are Chrijl' s, and

God's *.

It is farther no fmall advantage that arifes
from the friendflnp of earthly kings and

princes, that

an

it

fecures thofe

adjnifjion into the prefence,

who

and

enjoy

in titles

it

them

to the diftinguifhing liberty of perfonal con*verfe. This was the peculiar happinefs of the

Apoftles and difciples of Chrift, when he perfonally miniftered on earth, when they heard
his words, faw his wonderful works, had reGourfe to him for in{lru6tion, and received all
the confolation of his promifes and gl^ace.
And though this be a priviledge now above
our condition, now he is in Heaven, and we
are fojourners on earth, yet ftill methinks we
may converfe with him in the hiflory of his
life, and the revelation of his gofpel, as tho'

When
actually prefent with him.
the accounts that are left of him,
faith and meditation will renew thofe former
we were
we read

fcenes, and prefentiate
*

I

Cor.

iii.

to our
22, 23.

minds thefe
\

palt
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and with what pleafure may

we

imagine ourfelves his auditors, fitting at his
from him divine wifdom, and

feet, learning

hearif2g the gracious things that proceeded out

of his lips ! How eafily may we follow him in
our minds in all his travels, and rejoice with
the blind man when reftored to fight, with
the lame when recovered to the ufe of their
limbs, with demoniacks when returned to
foundnefs of mind, with the difeafed when
healed of all their maladies, with the dead
when raifed to new life, with the hungry,
fainting multitude, when fed and fatisfied
with heavenly bread, and with the confcious, trembling finner, when pronounced pardoned and accepted with his God. Canfl
thou not, Chriftian^ I know thou canft, for
thou haft often done it at his table, trace

him

yet farther, through

all that dreadful
fcene of fufferings that he endured, from the
malice, rage, and impiety of his enemies,

when

his profefled friend betrayed

a treacherous

him and

him with

his difciples

kifs, all

forfook

and God his Father feemed to
have deferted him, and leave him entirely to
the power and fury of thofe who had fworn
fled,

his deftrudlion.
Priefts

Follow him

to the chief

and

Rulers, to 'Herod's court, to
Pilates tribunal, to Golgotha, the place of

with what patience he envilefl indignities, with what intrepid refolution he owned himfelf the Soa
of God, and promifed MefTiah, and with what
refignation he offered himfelf <2j- a lamb to the

fufl^ering,

and

fee

dured the

Z

3

Jlaughtert

Chriji the Friend
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reproaching his perfecutors,
and breathing his lafl with a generous prayer
for their forgiveneii, and a kind apology for
their guilt, from their knowing not what
they did.
A ferious believing mind will in^

Jlaughter,v7\x\\o\\\.

and prethough they were ac-

terefl itfelf in all thefe tranfadions,

fent

them

to itfelf, as

prefent.

tually

But thou wilt not,

I

am

thy Saviour in the
grave, nor let thy faith and hope there lie
buried with him.
See the trembling earth
proclaim his viSiory over death, the angels of
God declaring his refurredion, the keepers
of his grave afloniflied and deferting their appointed ftation, the Chief Prierls confounded
and enraged, his difciples rejoicing to fee
their mailer returned to a new life, and
fure,

Chriftian,

made

witnelTes

leave

to

his

aicenfion

into

the

kingdom, prefence, and glory of his father.
In all thefe tranfadions we may, by a ferious review of them, become almoft perfonally
prefent, and by admitting the conlideration
of them deeply into our minds, we may^
awaken all the fame variety of fentiments
and paffions, as though we had been adually
witnelTes to thefe important and aftonifhing

All this however doth not come
up to the adual admjj/ion into his prefence,
^nd feeing and converiing with him in perevents.

{QV\y face to face.

honour

is

But

rejoice, Chriilian, this

reCerved alfo for thee, if thou doeji

Though
whatfoever he hath commanded thee.
and
him-i
thou
him
not,
now thoufeeft
lovefi
Hereafter thou fhalt fee
rejoiccft in him.
him,

cf Ms obedient Difciples.

Sertn. 13.

whom

himy

313

thy foul loveth, and love

more when thou

in

rejoireft

the

him

neareft

The
approaches to his perfon and glory.
day is coming when the Heavens mufl
reftore him, when he Jh ail come in the clouds
of Heaven^ encompalTed with his Father s
glory, and furrounded with the angels of his
prefence
when every eye Jhall fee him, and
thine eye fhall behold him feated on his judg-,

ment
thee

feat

when

;

his

mouth lliall pronounce
when his arms

pardoned and accepted,

embrace thee as his genuine difciple,
and his reward diflinguifli thee as a good and
faithfulfervant'y when thou fid alt fee him as he
is, and when thou feell: him, wonder to fee
thyfelf tra?2sformed into his image, and appear
in his glory ; when he fhall prefent thee holy
and hlamelefs before his Father s prefence with ex^
ceeding joy, and thy joy (hall be unutterable,
to fee thyfelf thus honoured by the Friend
and Saviour of mankind, and find thyfelf
allowed to dweliy^r ever with the Lord. Then
iliall the mutual frie?iJ/Jjip between Chriil and
his faithful followers, and between God and
them, be confirmed by the feal of Heaven,
and rendered immutable and eternal. Then
fhall the true worth, and infinite advantage
of being the friends of Chrifl be fully underftood, when all that Heaven can give us
fhall be put into our pofiTefTion, and all that
God can beflow advance our happinefs to
the highefl perfecflion.
Oh how honourihall

!

able,

how

infinitely defirable

Ihip of Chrilt

!

Life

is

Z

not

4

is

life

this friend-

without

it.

Bettor

Chrift the Friend^ l^c.
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Better be blotted out of being, than blotted
out from the number of his friends. Would
you live and die amongft the favourite number ? Do what he hath commanded you.

He

none as his friends but the obedient
For this is the conflitution irre^
fixed
vocably
Ifye keep my commandments, ye
ov^^ns

2iV\A faithful.

:

my love, even as I have kept my
Fat her s commandments, and abide in his love *.

Jhall abide in

C$0
I

t John XV. 10.
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I

Godlinefs

is

Timothy

is

8.

profitable for all things,

promife of the

which

iv,

life

that

now

is,

having

tlie

^nd of that

to come,

TT THO

is not influenced by the profpe(3:
of advantage ? and what wife man
is there, who will not purfue thofe methods,
which he looks on as conducive to his beft

VV

and higheft intereft ? As it reflecfls no credit
upon any man's underftanding, not to know
wherein his true happinefs confifts ; io 'tis
no recommendation of his religion, that it
makes him drop all regard to it, and works
himupintofuch an enthuliafmof difinterefted
zeal, as caufes him to renounce all confideration of his own welfare, as a motive to the
fervlce of God, and the practice of virtue.
Pradticing virtue for virtue'sfake, and being
religious out of a fimple view to the glory
of God, wholly abflra&ed from the happy
ponfequences of them to ourfelves, are motives

34^
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tives very near akin to each other, fupported by the fame kind of thin fpun arguments, and equally conducive to promote
the intereft of real piety and goodnefs.
And though chriftianity, hath been reprefented as a fort of ;^^r<r^;'2^r)/' fcheme, be-

men

embrace and fubmit to it, by the prornifes of very great and
durable rewards ; yet the objection would
have been much Wronger againft it, and
urged, 1 doubt not, with great ailurance and
triumph, by the enemies of revelation, if
there had been no recompence infured by it
caufe

it

allures

to

tvho would not have failed to reprefent it as
a cold and comfortlefs inftitution, without
power or efficacy to perfuade, and highly
unw^orthy to be embraced by men, in whom
the principle of felf-love is effential, and infeparable from their natures, and who can
never renounce or facrilice the true intereft
of their being, without being chargeable with
fnameful ignorance, rafli prefumption,and incurable folly.
The pretence for being religious merely for
God's glory, and without regarding the happy
efFed;s of it in reference to ourfelves, is built
upon the falfe fuppoiition, that the glory of
God and the happinefs of his creatures, may, or

do ftand in oppojition to each other. For if
they do not, then whatever contributes to the
one promotes the other alfo, and the ferving
God to promote his glory, is equally ferving
him for our ov/n profit and advantage. Not
to a-dd, that if the fuppofition of being reI

ligious

Serm. 14. Godlinefs explained and recommended.
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gious folely for his glory, excludes all regard
to his approbation, acceptance, and favour,
as this would be a real inftance of madnefs
and impiety, it is impofiible it can ever be
a real requirement, or recommendation of
If on the other hand, we
true religion.

may and ought

to have refped; to the divine
favour, the boaft of being
and
acceptance
religious only for God's glory hath no reality
and truth to fupport it, fince the favour of
God is attended with the higheil; advantages throughout every period of our du-

ration.

In like manner, if virtue Is to be pracfllced
itfelfy the meaning mufl be, if it be a

for

good one, becaufe of

its

intrinfick,

unalter-

and fitnefs, its eternal
excellency and worth, and becaufe it wants
nothing external to recommend it, nothing
but what arifes outof itfelf, and is neceffarily
connected with its elTential principles and

able, natural propriety

duties.

On

this fuppofition the tendencies

2ind.

muft be taken into our
account, as the very propriety and excellency
of it can never be accounted for, but by the
efFed:s of it, and its dired: and certain tendencies to preferve the good order, peace and
welfare of focieties, and its influence to fe*
cure the dignity, to promote the ufefulnefs,
to enlarge the mind, and to prepare for felf
enjoyment, to furnifli out the moft pleaflng
reflections, and effedtually to provide for the
entire welfare of every individual. The con(e^uence of which is, that to love virtue for

confequences of virtue

itfelf.
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is to love it becaufe it is beneficial to
ourfelves ; and therefore every one may be
very difinterefledly virtuous, or virtuous for

itfelf,

the fake of virtue, who loves and prad:ices it
for the fake of thofe bleffed confequences
which it hath a certain tendency to produce.

No

doubt, but that if the advantages and
rewards that we propofe as our great in-

ducements to religion and virtue, are in their
nature mean and icnworthyy fuch as have no
connection with, and do not arife out of thefe
things themfelves ; fuch as may be, and
frequently are very powerful inducements to
vice and folly, and fuch as ought to be facrificed, whenever the interefl of religion and
virtue require it ; the adting merely upon
fuch motives in thofe great concerns,

is

bafe

and dilhonourable, and argues fuch a mercenary and contemptible fpirit, as is highly criminal in its nature, and entirely takes away
every thing venerable, excellent, and facred,
from the moft fpecious appearances of piety
and goodnefs ; becaufe in fuch cafes thefe appearances are not founded in truth, are confident with the greateft corruption and depravity of heart, and will be of no longer continuance than the lucre that arifes from them;
or when that draws a contrary way, will
naturally lead into pradices utterly inconfiftent with and deilru6tive of the obliga-.
tions

and duties of religion and

virtue.

On

the contrary, when the motives to both arife
from an inward approbation of them, a prevailing
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and the happy confequences that arife out of them, and that
are c6nned:ed with that favour and friendfhip of God which invariably rewards them;
thefe are evidently religious and virtuous motives, are dicflated by principle, argue a prevailing integrity of mind, are reafonable in
themfelves, and therefore our acting under
the influence of them muft be acceptable to
that great and good being, who formed us
for happinefs, and is willing that we fhould
diligently purfue and finally fecure it.
It is upon this principle, that the Apoftlc
in my text encourages us to the pradice of
true religion, by the glorious encouragement
and ailurance of its being univerfally beneficial to us,
in every valuable interefi: of
our being. Godlinefs is profitable for all things
having the promife of the life that now is 3 aiid of
that which is to come. Bodily exercifeproftslit^
tie.
Every thino; external in or by which
men can bufy themfelves, is but of little
avail to their real happinefs.
Should they
exercife themfelves, and even become vid:ors
in iht fa cred games the reward, the prize of
victory would be infignificant in itfelf, and
but of fliort duration to thepofTefTors. Should
they weary themfelves in external rites and
ceremonies, and pradlice the greatefi: bodily
feverities and abftinences, what would it contribute towards their acceptance with God,
or how promote their final falvation ? 'Tis
godlinefs and that alone, the thing itfelf, not
the bare name or fliew of it, the reality and
vai-ling

love to them,

y

fubllance.
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not the fhadow or form of

it,

univerfally and invariably profitable
for befides its own natural tendency tofecure

that

is

the moft valuable interefts of our beings,
it hath the farther promife from God of the
and of that which is to
life that now is,
In fpeaking to thefe words I fhall
come.
all

conlider,
I.

The nature of that
Apoitle fpeaks.

-

II.

Shew you how

godlinefs

of which our

And
it

is

profitable

for

all

things.
I.

linefs

The

I

am to

conlider the nature of

xh^it

god-

which the Apoftle here fpeaks of.
word properly fignifies the right

original

or true worjlnp of God, and therefore fuppofes
fome acquaintance with and knowledge of him
fomejuft conceptions of his nature, attributes,
works and providence, becaule genuine piety,
and the rational, acceptable work of God
depend on, and can never be fupported withAll the falfe objedis of worfhip,
out it.
during the prevalence of Heathenifm, and
all the abfurd and impious idolatries and fuperftitions that obtained in the Gentile world,
owed their rife and continuance to miftaken
fentiments, and a prevailing ignorance of the
true God ; and the fame caufes will ever
abfurd
be attended with the fame effects
-,

and miftaken notions of God neceffarily
producing anfvverable abfurdities in the
worfliip of him, and being deftrudtlve of
the fpirit of a pure, acceptable devotion
and piety.

This

Serm.
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This confifts in the rig/it difpofition and
frame of the ;;//;z^ towards God ; fuch a difpoiition, as the firm belief of his being, at-

and moral government, frequently attended to, and duly
impreffed on the mind, will create and eftabli(h, and which is generally exprelied in
Scripture by the compreheniive phrafe of the
fear of God. Thus Cornelius is faid to be a de^
'vout man, or, fince the word is the fame as in
my text, a godly man ; after which 'tis added,
by way of explication, that he feared God-f-,
tributes, univerfal providence,

And

what we

thus,

Hebrew,

juftly render

the fear of the

Lord

is

from the

the beginning

of imfdom, the Greek verfion renders
to

God

is

the beginning of wifdom

;

as

:

Piety

though

and the fear of
God, were equivalent expreiTions. And indeed
they are fo
for this fear of the Lord, which

piety,

godlinefs,

devotion,

j

the facred writings fpeak of, as compreheniive of the whole of religion, implies in it
all

thofe facred difpolitions and affections of
him, which the conlideration of

foul towards

and glorious characSler,
and the various relations he fuftains in reference to us, fo juftly challenge and deferve;
that humble fenfe of our dependence on him,
which becomes us as the creatures of his
power, and abfolutely fubjed to the difpofals of his good pleafure ; that holy reverence
and awe, which the confideration of his infinite red:itude,majefty, and glory fliould ever
his infinitely perfed;

t Ads

X. 2.

excite
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excite and preferve alive in our minds
that
which is due to
filial afFedtion and efleem,
-,

him

as

our father,

bountiful benefadlor

friend,
;

that

preferver,

and

humble confidence

and trufl: in him, which his never failing
power, goodnefs, truth, and faithfulnefs render him fo highly worthy of ; that fubmiflion
to his will, and unreferved refignation to the
difpofals of his providence, that ought perpetually to pofiefs us, upon account of his
conftant concern for our welfare, and the
equity and unerring wifdom of all his difand, finally, that dread of offending him, and that follicitude and care to approve ourfelves to, and be accepted of him,
which the infinite importance of his favour to
our welfare, both in time and eternity, renThefe difder both our interefl: and duty.
pofitions are effential in their very nature to
penfations

j

It is
confdtute true piety and godlinefs.
bleiTed Savipur calls, worfiipping
the Father infpirit and truth ; infpirit, as it is
properly the worfhip of the reafonable mind ;
and in truth, as it is that worfhip of God,
whjch is founded in the eternal reafon and
fitncis of things, in oppofition to all fuper-

what our

form
with
accompanied
and ceremony that is not
thefe internal fentiments and affedtions, in
which the life and power of true godlinefs
confifi: ; and what therefore is necefiarily and
Immutably the duty of every reafonable being, and for the fame reaibns, and upon
the fame foundations, as any other moral
ftiilon

and idolatry, and

e^^ery external

virtue

Serm

.
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But

then.
the internal difpofitions andaffedtions
of the mind, have their proper fruits, by
which they difcover their life and influence ;

As

all

thofe

godlinefs therefore farther implies
external a5lionsy that are exprejjive

of our in-

ward devotion towards God, and

which the

to

all

afFedions, elTential to true godlinefs, when
terminated on the great objedt of worfhip,

do naturally and powerfully excite. Benevolence and charity, v/hen real and prevalent,
will exert themfelves in

fuitable inftances

all

and temof aftual goodnefsi and
perance are formed within us into rooted
and permanent habits, fobriety of life, and
righteoufnefs of conduct, will certainly become an effential part of our character. In
like manner, \.ifentiments of unfeigned godlinefs /)o/Z{/} our minds, and the principles and
habits of genuine piety enter into and form
our governing temper, there will be the natural and proper indications of them, and they
will not fail to exprefs themfelves by all
thofe inftances of reverence and devotion towards God, which arife out of them, and
areinfeparably connedied with them; by hum'*
bly ado?'if2ghh'm^nitem2i]e(iy yferious prayer for
his protection and bleffing, grateful thankfgivings and afFedionate praifes for the in numerable inftances of his gocdii^i^tfolemn recollecif juftice

tions

of the riches of his grace in the redemp-

tion of the world

on

by Chrift, and

attending^

which

thefe beit

all thofefacredfervicesy in

Vol.

III.

Aa

principles
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principles

may be

Serm. 14,

recalled tohis conlideration,

imprelTed on his mind, and rendered more
efFeclual to connrm and eftablifh him in his
own purpofes of fubmiflion and obedience
and by which the knowledge and
to God
J

fear of

God, and the pradice of univerfal
may be befl promoted and kept

righteoufnefs

up

in the world,

grees of men.

amongft

all

ranks and de-

The

queflion with a truly
religious perfon will be; not, of what benefit
thefe and fuch like performances will be to

God,

not be informed that
be
of
none;
not,
what alteration can
they can
they make in the purpofes of his will, becaufe they know he is abfolutely unchangeable ; but are thefe things reafonable in themfehesj are they ju'ited to my charaBer and
condition, as a dependent and greatly obliged
creature, are they enforced by the authority
and command of God, have they xht fan^ioti
for they need

of the greatejt and beji exafnples throughout
all ages of the world, and are they in themfelves and natural tendencies, likely and ^r^?bable methods ofpromoting in ?ne that difpofition
and charader, which are neceffary to my
final happineis in the favour of God ? If
they are, as they certainly are, all objedlions
againfh them are of no force, and ought to
make no impreffions on the minds, nor to
have any influence on the religious behaviour
of wife and good men. But I would farther
obferve on this fubjedt:.
That every focial, humane 'virtuernsiy be
confideredas an ejjential part of the character
of
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man, and may be exalted hy him into
a real inftance of acceptable religion and piety.
Although religion, properly fo called, both in
temper and pradiice, may be certainly included under the general name of righteoufnefs, or moral virtue, yet 'tis not true on the
contrary, that every inilance of moral virtue
is neceflarily and always an a6t of religion ;
becaufe any fuch may be performed without
any reference to God, and v^hen they are
to be performed, cannot be any inflances of
reverence or devotion to him.
But as perfons of real religion acknowledge God in all
their ways, they dignify and exalt moral virtue, and confecrate even human goodnefs into
a facred facrifice of genuine and acceptable
piety ; becaufe they obferve all the great duties of morality, which arife out of their
relation to and connediion with men, not
only becaufe they are ftridily reafonable and
oi2i godly

fit

in themfelves, but becaufe thofe relations,

upon which

their reafonablenefs

and natural

obligation depend, are of the creation and
appoint7nent of God, and becaufe thefe duties
are for this reafon evidently the orderance of

God, and agreeable to his will.
So that the
acflion being performed, as reafonable in
itfelf, and as an inflance of reverence to the
authority and commands of God, is bothwtiie and piety, an inftance of true morality
and genuine godlinefs.
And indeed the morality of all adlions is extreamly defeBive
where there is ?io proper regard paid to God
in the performance of them
becaufe true
Aa 2
morality

fame

-,

>
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morality takes in

all

the various relations of

men, and the feveral obligations they are under, and by confequence their relations to
God, and the obligations they are under to
reverence him, and yield obedience to his
Godlinefs therefore comprehends in
v^ill.
it all the real inftances of focial virtue and

moral righteoufnefs, that are performed from
a prevailing fenfe of deity, w^ith the defire
of approving ourfelves to God, and the lively
hope and full perfuafion, that he is a rewarder of thofe who diligently feek him. This

me
II. To

leads

the fecond general, v^^hich is to
fhew you the unfpeakable advantages that are

with and infeparable from true
or genuine religion in principle,
godlinefs
difpofition, and practice ; what are the profits and gains that arife out of real piety and
connected
-,

The Apoftle tells us, that godlinefs
with contentment is great gain *, and in my
text, that it is profitable for all things y having
the promife of the life that now is, and of that
It hath a natural tendency
which is to come.
us
every
needed good, and is
procure
to
conducive to happinefs in every circumftance
of our being, and throughout the whole of
our duration, and will invariably promote

virtue.

and fecure it, if its influences are not, by
weaknefs or wickednefs, unnaturally preLet it be confidered here
vented.
•

I

Tim.

vi. 6.

That
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2iX\^ fixes

happinefs in every

the

mind

genuine difpofition for
that fubmits to the power and influence of it.
True happinefs is not the arbitrary creature
of a capricious and fickle imagination, but
hath its proper and certain caufes, from
whence it flows as a neceflary efl^ecft and confequence. The fource of it is internal, feated
originally in the mind, in the ftate of its
paflions, and the nature of thofe afl^edlions
and habits, that influence and govern it; on
which account the wife author of the Proverbs aflfures us, that a good ma?i is fatisf,ed
from himfelf. If the affed:ions are mifplaced,
irregular, intemperate, or unnatural, happinefs is fo far in the very nature of things
never to be obtained, to be purchafed at no
price, nor to be extrad:ed from the mofl
valuable objedls we can be in pofl"eflion of.
If, on the contrary, the flate of our paflions
be regular, that they are diredled to the mofl
excellent and deferving objects, if they are
proportioned in their exerciie and influence to
the real worth of thofe things on which they
refpedlively terminate, if they are under due
controul, and fubje<ft to the unerring condu(5l of truth and reafon
In a word, if we
indulge none that are unnatural and criminal, if thofe which are natural be kept within
the bounds of moderation and prudence,
and if there be none of thofe generous affediions wanting, that reafon and principle
excite andjuftify; happinefs is then near us,
it dwells within our very bofoms, and we
:

A

a 3

cannot

,
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cannot pofiibly mifs the invaluable treafure.
Now that godlinefs which the gofpel of
Chrift recommends,

as

far as

it

influences

and prevails over men, will prove a fure and
friendly fource of the moft fincere and valuable happinefs; for it will ablolutely deftroy

and extirpate every unnatural and criminal
;
it being impoffible for any thing
of this kind to live and fiouridi in that heart
that is confecrated by piety to God, and in
affediion

of thofe heavenly graces of
which true religion fuppofes and includes
the habitual exercife.
And as it thus fubdues and eradicates every unworthy paffion
and affedipn, fo it regulates and moderates
all the natural and lawful ones, reftraining
them from fixing upon improper objeds,
and from growing warm and intemperate,
where the due exercife of them is allowable
and ufeful j for as religion elevates the affections to thofe things which are of the
noblefl: v/orth and importance, and direds
full

polTeffion

their principal force and llrongeft tendency

proper reft and centowards every thing of an
inferior, fecondary nature and worth, muft
be proportionably lefs precipitate and violent.
And, finally, whatfoever thofe djfpofitions
and afFedions are, f^'om vvhence a truly rational, folid and lafting happinefs can flow,
pr which in the exercife of them can any
ways contribute to the dignity and proper
enjoyment of human life, religion necelfarily
excites, cultivates, ftrengthens, and preferve§

towards them,
ter,

as their

their biafs

them.
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Faith and hope, truft and confidence,
afFed:ion and complacency, benevolence and
goodnefs ; in a word, all the divine and hu-

them.

man

virtues,

that are feated in

the

heart,

and form the temper of a godly man, either
produce that ferenity, calmnefs and peace of
mind, which conlHtute a gentle, eafy, flowing happinefs, or elfe that triumph and rejoicing of foul, which hath a fomewhatmore
impetuous pleafure attending it ; and afford
delights that are more warm and tranfporting, but which can never grow immoderate,
or be attended with any danger of running
into forbidden and criminal exceffes.
So

may with the greateft truth be
ht profitablefor all things y or conducive
in every refped: to the advantage of mankind, as it univerfally and invariably y^^r/z/j"
by its own natural tendency, the genuine difpofition for our higheft happinefs^ and will be
p7'odu5live of it, where there is nothing to
check and prevent the influence and eflicacy
of it.
But farther,
This godlinefs not only produceth the temper and capacity for happinefs, but alfoy^cures thofe invaluable advantages andfubftantial
which nothing elfe can yield, and
bleffingSj
of which nothing can wholly or finally deprive thofe who are in pofleflion of them.
Thefe advantages relate
To the whole of our frame, for the happy
influences of religion reach to our bodies and
fouls.
It is friendly to the welfare and inof
'iicreft
our bodies ; as it is an eifedlual prethat godlinefs
faid to

Aa

4

fervative

3^0
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from all thofe exceffes and violences
weaken and deftroy them, and
the fureft preventive of thofe pains and diforderjj'y
that weaken and torment them
as it powerfully calms thofe fears, and eafes
men of thofe cares, which prey upon their
vitals, deprefs their fpirits, and fometimes
overwhelm them with mifery and death
as it compofes the mind,
and fubdues all
that inordinancy and violent agitation of the
paffions,
which diforder the frame, and

fervative

that tend to

preferves and even encreafes the
ftrength and vigour of the conftitution. And
as to the jnindy the benefits accruing to it

thereby

from the habitual prevalence of

a godly dif-

pofition, exerting itfelf in all the genuine effects,

are of the higheft and mofi; valuable

pature.

by

For it ennobles all the powers of it,
them to, and employing them on

dire5:ing

the moft worthy and excellent objects, confecrates all the affed:ions of it to the higheft

and

heft purpofes, cultivates

thofe heavenly graces,

and perfed:s

in the

all

poiTeffion of

the real dignity and amiablenefs of
thofe pleafing refledtions
it confift, fecures
that yield it the mod grateful entertainment,
introduces into it the pureil and moll fatis-*

which,

fying pleafures, flowing from the moft worthy and permanent fources, and as it opens
its profpecfls into the moft diftant futurity,
and ftrengthens the hopes of the moft durable
I add farther,
bleffednefs and glory.
Godlinejs is profitable for all things^ as the
advantages of it run through every Jlage, and

enter
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for

there are no circumftances or periods of our
beings, to which the bleffed influences of it

do not extend, and largely contribute to the
If it enters into
fafety and comfort of it
childhood as fometimes through the blefllngs
of God rewarding the care of a good education, it doth, what favour doth it conciliate,
what tendernefs of affed:ion doth it
engage, what beauty and lovelinefs doth it
imprefs
Like an early bloflbm enriched and
impearled with the dews of Heaven, the
beauty of which is heightened and enlivened
by the luflre that fparkles in it, and which
breathes fragrancy and fweetnefs to all around
it.
In youth it is a fu re prefervative from the
mod dangerous and dellru6tive fnares, the
fafejl guide into fuccefs and profperity, the beft
defence of innocence and integrity, the higheil
evidence of good fenfe and a found underftanding, the nobleft ornament to grace and
diftinguifli us, the wifeft method to feeure an
intereil in life, and maintain it,
and the
only effedual means of a growing reputation
and increafmg ufefulnefs.
In the middle
flags of life, it is a permanent fource of
the moil valuable fatisfa6:ions, fuitably employs and exercifes all the pailions, when
the youthful heat and warmth of them is
fubfided and fpent, adds a peculiar reliOi to
every enjoyment, and teaches how to ufe the
bounties of Heaven with a becoming moderation, gratitude and dignity.
In old age it
llrengthens the foul under all the neceflary
y

!

I

decays

3^2
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decays of nature, refrefhes and chears it,
when the. blood runs flow, and the pulfe
begins to languilh, feeds it with pleafure by
.

refiedtions

on what

is

pafl:,

profped:s and anticipations of

and delightful

much

better

things to come, and renders it truly veneitfelf, amiable in the light of men,
and pleaiing in the eftimation of God himrable in

Like a tree bending under the weight
of its ripened fruit, or a garden richly adorned,
in which every flower and plant is grown up
to full maturity and perfecflion. In profperity
it cloaths with moderation and humility, infpires with benevolence and generofity, excites to ufefulnefs and adls of kindnefs,
warms the heart with gratitude, didates adoration and praife to the fountain of all good,
fweetens every enjoyment, adds a relifh to
pofl^efllon, fettles the mind by hope and trufl:
above the anxious fears of future difappointment and want, and is attended with the
chearful defire and profped; of a better and
more durable inheritance. In all kinds of afflid:ions it is the mofl eitedual cordial, and
affords the mofl: fenflble relief, produces patience under pain, fubmiflion and calmnefs
under difl:emper, refignation and hope under
difappointments and lofl'es, light in the darkefl: gloom, intervals of chearfulnefs under the
deepefl: melancholy, and in that mofl: important and needful moment, when flefli and
heart begin to fail us, and we fliall fee an
end of all created perfecftion, fetches in fupfelf.

ports frorn hipn v/ho

is

the eternal,

uncreated
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ated good, and thereby caufes the foul to
triumph over death in its neareft approaches,

and

to rejoice in

the near view of

life

and

immortality, with a joy unfpeakable and full
of glory. For,
In the laft place, the advantages of a real
and undifTembled godlinefs reach beyond the
grave, extend to the whole poffibility of our

and are commenfurate with eternity
We cannot indeed afTure ourfelves
itfelf.
from reafon, nor demonftrate by any train of
exiftence,

certain confequences, that

God

is

obliged in

reward the temporary piety and
virtue of any of his creatures, even fuppoling
it blamelefs and perfect, with an exceeding and

juftice to

weight of happinefs and glory.
Howis an inference of truth, that every
man, rightly ufing his reafon, would naturally
draw ; that the difpolition and life of genuine
godlinefs mufh be as acceptable to God, as
well in the future, as in the prefent ftate;
and that as he cannot but approve it, he will
not fail to diftinguKh and reward it by fome
fuitable and peculiar marks of his favour.
And therefore let the duration of our being
be ever fo extenfive, that fincere piety and
virtue which God approves, muft be of
as lafting advantage to it, and the benefits
attending it reach throughout every period
of our exiftence. The change of worlds can
make no alteration in the nature and confeque7ices of things ; the religious temper, the
affe6lions of a mind devoted to and terminated on God, and the difpofition formed by

€ter7ial

ever, this

the
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the love and fear of him, by faith and hope
power and goodnefs, and by that univerfal benevolence and righteoufnefs, which
imprefs us with a divine image and likenefs,
thefe things can never lofe their intrinfick
worth, wherever they dwell, and of how
long continuance foever they may be, will
ever remain the fame natural fources of happinefs, and equally worthy the friendly reSo that
gards and approbation of God.
godiinefs muft be univerfally profitable, as in
its own nature it tends to perpetuate our happinefs in every poffible flate of our exigAnd this fentiment is confirmed by
ence.
in his

the do(flrine of revelation, which afuires us,
it hath the fromife of the life that now isy
and of that which is to come. It gives us
the affurance of immortality, and of a hlefjednefs incorruptible, and that fadeth not away.
So that both the nature of the thing, and
promife of God confpire to efl:abli{li us in
that

this pleafing affurance,
fl-iall

be an happy

that a religious life

one, and that the gains of

godiinefs are both temporal and eternal.

How

recommendation is this
of Chriflian piety and virtue, when we thus
confider it in its immediate and certain connedion with all the moft valuable interefts
of our beings in every ftate and period of
The love and defire of haptheir duration
pinefs is natural to all men, and God himfelf is pleaied with our mod diligent purfuit
glorious a

!

of

it.

How

careful therefore fliould

to dired: our views aright,

we be

and to feek

it

from
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from thofe pure and living

whence alone we can
gently (hould

we

derive

fprings,
it.

cultivate all

How

3^5

from
dili-

thofe facred

God and man,

of which
our certain relations to both demonflrate the
reafonablenefs and propriety! Efpeciallywhen
we remember, that we are hereby ftrengthening the foundations and encreafing the caufes
of our own felicity, and more eiFediually fecuring the uninterrupted and eternal pofTefBy this means every individual
fion of it.
would be blelTed in himfelf, and focial life,
in the larger and lefTer branches of it, would
be filled with innocence, purity and peace.
The bleffing of the Almighty would fhine
upon our tabernacles, every mind would be
full of joy, every family an habitation of
comfort, and after the enjoyment of thefe
leiTer tranfitory advantages, the fame God,
who hath trained us up for an immortal ftate,
will bring us to the polTeffion of that unchangeable world, where, from the never
ceafmg communications of his bounty, our
happinefs fliall be fully fatisfying to our nadifpolitions towards

and permanent as that
from whence it flows.

tures,

tain

eternal foun-
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ejfential

eflential

XV.
to

Prefent

Happinefs,

I

Godlinefs

is

Timothy

profitable for all things,

promije of the

which

is

iv. 8.

life

that

now

is,

having the

and of that

to come,

particularly to repeat to you
IFtheI was
feveral PafTages of Scripture, that

mit the hope and

all

li-

of falvation to the
fteady, habitual pracStice of righteoufnefs, and
that holinefs of heart and life to which our
gift

Chriftian principles lead us, and the example
and doctrine of Chrift oblige us ; and that
expreflly and peremptorily exclude from all
the benefits of redemption, and the heavenly inheritance and glory, all the workers of
iniquity, who have defiled themfelves with
the great tranfgreffions of life, and lived in a
courfe of wilful and prefumptuous fins ; it
would take up more time than is allotted
for pafi^ages of this
j
nature abognd in every page of our Bibles,

for the prefent fervice

and

Serm.
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nothing more frequently and fe-

rioufly inculcated in divine revelation than
that the workers of iniquity fhall be
this
finally rejeded from the kingdom of God,
'y

and that
fruit unto

'tis

holinefsy

we

fhould have our
that the end may be life ever-

neceflary

lajiing.

happens, that fome o£ our modern
fpiritual Fhyfcians have a quicker way of healing their dileafed and miferable. patients, and
an eafier method of faving the fouls of fin-

But

fo

it

from condemnation and death. Let
fo many enormous
crimes, and have fpent their whole pafl: lives
in the pradice of thofe wicked works, *that
argue a fettled enmity to God, yet in a few
days they can wafh them as white as fnow,
with allurance of falvation, even
fill them
when receiving the punifliment due to their
offences from human juftice, and give them
an immediate and fure paflage, through
every obflacle, to the heavenly happinefs and

ners

them be loaded with ever

.

glory.
'Tis but believing,

it feems, and all 1% feand
railing
in
themfelves
a firm per\
fuafion and confidence that they fhall be
faved, and they become inftantly heirs to
eternal life and glory.
Chrilf, they are told,
hath done every thing for them, and therefore all their pafl vices and impurities, and
their having been entire flrangers to theChriftian temper and charader, is no kind of

cure

bar to

their obtaining

their fins,

mercy

;

for

as

to

the blood of Chrifl will cleanfe

them
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as to their

want of

the graces and virtues enjoined by the
gofpel, and their having been defeftive in
every inflance of obedience to God, the obedience of Chriji is to fupply the room of it,
and in his righteoufnefs they are to be righteous, though they have been utterly deftitute of all righteoufnefs themfelves.
If this doctrine could be true, you may go
all

your Jins without fear, and
goodnefs without
In a few days, at the clofe of life,
danger.
when you can fin no longer, you may retrieve
all, and one ad: of faith in Chrift, as your Saviour, if you can work yourfelves up to it,
will be a fufficient pafTport to his bleiled
kingdom and prefence. And indeed there is
but one objeBion to this comfortable dodlrine,
that is of any great importance, and that is
That it is not, and cannot be true ; or that if
it be true, the do(5trine of the go/pel muft
certainly h^falfe, and an heap of abfurdities

en, Chriftians, in

live regardlefs of

and

God and

contradi(5tions

;

which never makes

faith

in Ghrift, as that implies a peremptory belief
and perfuaiion, that ive JJoall at all events be

faved, the one great neceflary to falvation 5
but fuch a faith as (hews its life by good
works, and obedience to God's commands ; or,
in other words, fuch a life of uniform, fl:eady
piety and virtue, as is the efFe6t of our faith
in Chrift, and is produced by our belief of
and attention to the great do6lrines of his
gofpel.
linefs,

To them, who have theirfruit u?ito ho-

the endj})all be everlafling

life, is

an effential
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and our

would think,

the terms of ialvation,

fhou.ld

exprefHy de-

clares, that the deadfiall hear the voice of the
Son of Godi andJJjall comeforth, they who have
done good unto the refurreBion of Ufe, and they
that have done evil unto the refurreSiion cfdam^
nation'^'. And as to the promifes of God, my
text informs us to what they are limited,
and what the character of thofe perfons is
to whom they are appropriated.
Godlinefs is
proftable for all tilings, having the promife of
the life that now is,' and of that which is to

come.

The

here fpoken of, or, as the
word fignifies, the right worjloip of God, fuppofes a competent knowledge of God, in his
perfections, works, and providence, and confiffcs in the right difpofition of our minds towards him, and the habitual exercife of that
reverence, aftecflion, gratitude, humility, refignation, truft, hope, and other graces of
the good fpirit, which difcover them^felves by
their proper and genuine eifeds, thofe of fogodlinefs

lemn adoration,

ferious prayer, devout thankffrequent converfe with him by reflediion and meditation, and attending on all
thofe facred fervices, that are proper and necelTary to confirm us in our beil: principles,
hopes, and purpofes, and excite us to care
and diligence in approving ourielves to God,
by the practice of all the fruits of righteouf-

givings,

*

Vol.

III.

John

28, 29.

V.

B

b

nefs.
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For in how contemptible a light foever
fome may place the duties of morality, or the
I'irtues of jufticc, humanity, charity, tempenefs.

rance, chaftity, meeknefs, and others of the

no man can be a truly godly
not a moral one ; and when our

like nature, yet

man, that is
good works,

or the virtues

we

practice are

performed out of reverence and love to God,
and faith in our Lord Jefus Chrifl: for final
acceptance and falvation, they then contract
a double worth, and are inftances oi pure and
zmdejiled religion, and of genuine and acceptable piety to God, equally with any inftances
of devotion, that we can engage in the performance of.

Now this godlinefs

is

profitable to all things.

It hath a natural tendency to procure us every
needed good, and is conducive to our happijiefs in every circumftance of our beings.
For it invariably creates and Jixes the proper
difpojition for happinefs, in all who fubmit to
the power and influence of it. The happy influences of it extend to the whole of our
frame, to all the beji interejls of out fouls and
bodies ; they reach to every ftage of life, and

enter into all the various circumftances, in
which the providence of God can place us in
the prefent world ; and reach to the longefi
pqjjibility ofour exijlence, wherefoever the good-

and wifdom of

God may

think fit to
becaufe the fame
difpofitions, from which our happinefs flows
in this world, muft produce the fame good
€iFe(5ls in every other world, and becaufe that
nefs

place us after our death

;

godlinefs.
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approbation here,
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honoured with the divine
mufl be equally plealing

and acceptable to him hereafter.
But then, as the natural conlequences of
religion and virtue may be, and oftentimes
have httn prevented by external accidents, that
it is not in human power and wifdom to prevent, the Apoftle adds, for our farther encouragement, that godlinefs hath the promije oftlie
is, the promife of God
and enjoyment
happinefs
to fecure the true
And as death is the extiadiion of
of it.
our prefent life, and 7nere reafon can never
affure us of the reftoration of it, and much
lefs of our recovery to a ftate of incorruptible and never fading happinefs and glory,
the Apoftle farther adds, that godli?iefs hath
the profnife of God, not only of the prefent

life

.

now

that

life,

what

is

-,

that

but of that which
inftances

foever,

quences of godlinefs
true happinefs,

God by

is to

may

the

natural confe-

fail to

in this or

So that in

come.

promote our

a future world,

promife hath engaged to fupply
the defed:, and by his own power and goodLet
nefs to fecure the real welfare of both.
his

us confider thefe things diftindly.
I. Godlinefs hath the promife of the life that
now is. It hath been frequently an objection
againft a

religious

and godly

life,

really a very great obftrudtion to

that

it is

mens pre-

fent enjoyments, inconfiftent with thofe pleafures

which the

generality purfue, and fomein, without re-

times cannot be perfevered

nouncing and

facrificing all

B

b 2

our moft valuable
interefts.
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and the preAnd the objediion undoubtedly is
as that it muft be acknowledged,

relative to our bodies

fent flate.
fo far

ejlential

jufl:,

that there are many gratifications, which fenfual men eagerly purfue, which piety forbids

the indulgence of, and that there may be, in
fome particular feafons, very great inconveniences attending a fincefe and fteady perfeverance in our Chriflian profellion and
pradlice.

And

it is farther certain,
that whatever
oi
meaning
having
the prof?iiJe
the
godlinefs
be
of the prefent life,, the Apoftle could never in-

tend to affure us, that worldly riches^ honours^
and fleajures fhould be the confiant recompenfe
beftowed by God on true religion and virThis indeed fometimes doth happen in
tue.
the courfe of God's providence, and confidering things in their natural connediion,
piety and true goodnefs is the mofl: diredt and
certain way to all that worldly profperity,
which on the whole is beil: for us, as well as
the moli effediual method to render it fecure
and permanent. However, there is no necelTary perpetual connection between a life
of genuine godlinefs and temporal profperity,
nor any promife from God, that I know of,
always to fecure fecular advantages, in any
remarkable manner, to devotion and the pracThe grand encouragetice of righteoufnefs.
ments to this are derived from the objedls of

and the principle that is to direift our whole condu6t here, is that o{fdith
in the important realities of the unfeen and
2i

future

fl:ate^

8

eternal
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Happinefsr

-^y^

And the good things of the
prefent fiate are fpoken of rather under diminifliing charaders, as fading temporary objed:s, that perijlo in the ujing^ that laft but for
a moment, that are attended with very daneternal world.

gerous temptations and fnares, and that oftentimes prove deflrucflive to the poiTelTors of

them.

And

therefore revelation

is

fo

far

from raifmg any hopes, or giving any promifes of diftinguifliing worldly profperity, as.
that it rather cautions us againft purfuing it
too eagerly, enjoying it too freely, and placing
our proper happinefs in it.
However, there is a real and important
truth in the v/ords of my text ; that godlinefs
hath the pro?7iife of the life that now is^ or that
God hath given many gracious alTurances,
relative to the interefts and happinefs of the
prefent life, the accompli {l:iment of which
may certainly be depended on, and which
religious perfons fhall experience the truth
of, if they are wife to improve the means he
is pleafed to afford them, for their own advantage and comfort.
They may in a particular manner aflure themfelves
;

That
and

their lives fhall, as to the continuance

be under the continual
God's providence, and
whilfl they abide by their principles, and
remain fleadfafl in their duty, lengthened out
to their full period, /. e. till they have anfwered the great end of life, and whilfl the
continuance of it fliall be for their real benefit and welfare. And this is all a wife man
B b 3
would
ftipport of them,
care and proteSiion of
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would defire and to wi{h to live, when God
knows that the gratification of fuch a wifli
would prove greatly injurious and deflrudtive
;

the greateft folly, as it is wifhing
the only valuable ends of life,
and happinefs of it. Wheufefulnefs
*uiz' the
ther we are continued here a longer or fhorter
period, is in itfelf of little confequence, and
neither argues the favour or difpleafure of
to us,

is

to Outlive

God. The only circumftance of any real
confequence to us, and by confequence that
is

defirable in

its

nature,

ejiough to approve ourfelves

ourfelves into the right

is

:

to

"Fo

live

God,

difpojit ions for

long

to form

happi-

fo that if life be prolonged we may
fpend it v/orthily and comfortably, or if the
we may be
duration of it be fhortened,
truly prepared for whatever fhall be the
events of the life and world that is to come.
If God preferve us here till this is done,
we may be well content, though we are permitted to continue here no longer, and to
remove wherever the good pleafure of God
And fuch an
fhall fee fit to tranfplant us.
alTurance of life God hath really given to
piety and virtue in the gofpel revelation. This
is the exprefs promife of our Lord himfelf
Behold the fowls of the air, for theyfow not,
neither do they reap, ?2Gr gather into barns, yet
their heavenlyfather fee deth them.
Are ye not
much better than they f Confider the lillies ofthe
feldy how they grow, they toil not, neither do
nefsi

And yet I fay unto you, that even
Solomon in all his glory was not arrayed like o?2e
they fpin.

of

Serm. 15^
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Wherefore if God
of thefe.
and to-morrow is
of the field, which to day is,
?nuch more cloath
not
into the own, fiall he
fo cloath the grafs

caft

you,

Oye of little faith

Seekyefirfi the king-

?

added
made
having
God
words,
In thefe
to you *..
lillies
the
men of a more excellent nature than
of the field and the fowls of Heaven, is laid
.down by our blefied Lord, 2.^ 2. folid reafon
and certain proof of their being under the
immediate c2iXQ andguardianfhip of providence,
and that God would concern himfelf to uphold them in life, and provide for them the
necelTary fupports of it, whilft they are in
have
the way of their duty, and 'till they
hath apfinifhed the fervice to which God
piety
fmcere
of
men
And
pointed them.
of
themfelves
affure
have peculiar reafon to

dom of God, and

all thefe things Jh all be

a continued interefl in the divine protection,
than all
for the fecurity of their lives, more
themgoverning
the reft of mankind, who
afFedions,
felves by thetr pafiions and fenfual
in thofe paths of fin, which are
fear their being
jiis abhorrence, have reafon to
own follies,
left to the confequences of their

and walking

and that they

a prey to thofe dethey voluntarily ex-

(hall fall

which
righteous andgodly
Whereas
pofe themfelves.
ends and reafons
general
men may, from the
of providence, as well as from theefpecial
promifes made them, affure themfelves of
ftrudtive evils to

;he fecurity and continuance of
Matt.

vi.

B

life,

whilft.

2$.

b 4

life
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worth the having, as long as tliey are
capable of rightly improving it, and the far-

life is

ther continuance of

it

Vv^ould not

expofe them

to any dangerous and deftrud:ive evils.
\ki2X godlinefs hath \\\^pro7niJc of this life,

as it

a real fecurity to religious perfons, that

God

is

So

them to be cut off by fuch
an untimely and immature death, as would
prove unfriendly to their beft interefl and
happinefs 3 but amidft all the various dangers
of life, to which they maybe expofed, vvill

will never fuffer

them entirely to eicape thefe,
or preferve them from all their deftrudive
effects, 'till he knows it is for their advantage
to give them a final deliverance, by removing
them into that better ftate of exigence, where
either

they

enable

never be moleftcd or endangered
With fuch a promife,
who need be anxious about life ? " Under
the divine protection no deftrudlon can come
near me.
I know I fhall live, and not die,
as long as I wiili to live, /. e. as long as God
knows life is bed: for me, and longer methinks one would not indulge a lin^le wiili to
iliall

by them any more.

protrad: it."

Again,

Godlmefs hath the promife of the life that no'-iV
isy as it is an effectual prej'ervative from all
the great occafions ai^d fources of unhappinefs
and mifery, and as it hath the affurance
of God' that he will be their guardian and
protector from them.
From whence pro'ceed the greateft diftrelles and uneafinefs of
human nature? What is the real caufe of
mens being involved in wretchednefs and
delbuction ?

to prefent Happlnefs.
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?

Is it

appointment of

God
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the arbitrary and fevere
?
Is it becaufe he takes

pleafure in their anguifli and ruin ? Is it his
agency and providence that hath introduced

many evils into the world, and expofed
human life to fuch an infinite variety of calafo

mities, that perpetually infeft
is

blamelefs.

The

it ?

No. God

fource of thefe things

to be fought elfewhere,

is

and men are their

God hath
tormentors and deflroyers.
created all things for good, and if men would
follow the dired-ion of his providence and
word, the miferies of mankind would in great
meafure immediately ceafe, and happinefs
foon return to us from her native heaven, to
fmile on, and blefs af^ain the inhabitants of
our world. But if m^en will chenfh the
caufes of their own unhappinefs, contrary to
the will of God, how can they efcape that
mifery which they thus bring upon themfelves ?
If they will cherifli thofe corrupt
paffions and afFedrions, which they ought to
fupprefs, they mujft be drawn into thofe inconveniences and evils, which v/hen they
feel they would be glad to be delivered
from.
If they will indulge to criminal pleafures, and enter into all the methods of fin
and folly, they mufl feel, in their intervals
of refledion, all that remorfe of confcience,
and thofe cuttins: refled:ions of their own
minds, which the fenfe of guilt naturally
and conftantly produces. If they will needlefsly expofe themfelves to the danger of
powerful temptations, they mufl exped; to

own

fall

^yS
fall
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by them, and reap the deftruflive con-

If they will li^e without any
fequences.
care to prepare for death, it is no wonder
they fliould be in perpetual bondage y through
In a word, the confequenccs
the fear of it.
are,
in their nature, unfriendly
folly
and
of iin
to mankind, and if we cherifli the caufes of
our own mifery, we put it, as far as we
can, out of the power of God himfelf to
prevent it. But now godlinefs hath the fure
promife of the gofpel of being effedlually
guarded from all thefe aggravated diilreifes.
It fuppofes that the habits of fin are in fome
good meafure broken, and it hath the affu ranee, that he who hath begun the good work,
will carry

compleat

it

on to greater perfe(5tion, and fully
the day of Chriji *
from thefe grows

it in

deliverance

the fources of unhappinefs

;

and

more

as

our

intire,

proportionably

diminifh, and the mind becomes more and
iBore difpofed to be comfortable and blefled.
Even men of religion and piety have their

acknowlege, and that give them
fome uneafy moments. But then they have

errors

to

their relief from the divine promife, that God
will juftify them freely by his grace, and

from fin, they fliall be
from condemnation, and therefore are free from all thofe aggravated terrors,
to which the {qxi^q of unpardoned guilt mud
They are encomnecefiTarily expofe them.
equally
with other
pafled with temptations
that being recovered

finally faved

• Phil.

i.

6.

meq.
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fnares of life, and the cir~
But
cumllances of the world around them.
they
are
not
happineis,
that
then 'tis their
For they have
equally endangered by them«
the comfortable promife, t/iat God is faithfuly
who will not fuffer them to be tempted above
what they are able, but will with the temptation
aljo make a way for their efcape, that they may
be able to bear it * ; and being thus allured,

men, from the

that the grace of God will be fufficient for
them, they chearfuUy commit themfelves to
the divine prote(5tion, fure either to cfcapc
the danger of temptation, or the guilt and

mifery that follows by being overcome, and
complying with it. As godlinefs is the beft
ornament, and trueft improvement of life, fo
It is in its nature the beft preparation for deaths
and the promife aflures us, that he who lives
by the Chriftian faith jhall not die eter?ially,
is

pafTed

from condemnation

to

life,

and

made meet for, fhall finally become partaker of the inheritance of the Saints in light.
So that he is relieved and comforted under
the thoughts and approach of death, and

being

can poiTefs his mind \x\. peace in thofe moments, when habitual and impenitent finners are deftitute of every confideration to
fupport them, and betray a thoufand uneafy apprehenfions of what fhall befall them,
in that future flate of exiftence, into which
they are entering by death. In a word, godlinefs is effedually fecured by the promife of
1

Cor. X, 13.

God

3 So

Gemnne

God from

every real evil to which
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human

nature is incident, and that can be finally deAgain,
itrudive of its proper happinefs.
Godlinefs hath the promife of the prefent life,

hath the aliurance, that all
the various e'uents of it (hall be fo over-ruled
by the providence of God, as to contribute to
the prefent comfort and happinefs of thofe
who follow after and pradife it. In many

inafmuch

as it

refpeds, as to external circumflances, all
things happen alike to all, and the good as
well as the bad experience promifcuoully the
different effeds of profperity and adverfity \
the worthiefl Chriftians being fometimes under great trials and afHidions, and others of
them in polTeiTion of all the valuable advantages of the prefent (late, juft as other men
are, who live entire ftrangers to the life
and power of godlinefs. But how great arc
the advantages enfured to true piety, in
thefe various conditions, by the exprefs promife of God, in which thofe of a different
For
charafter have no interefl whatfoever
is
fnare,
a
profperity
brings
latter
thefe
to
them into powerful temptations, that corrupt
and prepare them for deflrudion, alienate
their hearts from God, and render them
!

titterly

though tlefs

eternal falvation.

of,

and unprepared for

And when

circumflances of afilid;ion and

they are in
they

diflrefs,

have no confiderations to relieve them, no
profpe(5ls to revive them, no promife of God
to take refuge in, no heart or knowledge
rightly to improve them, nor any reafon to
promife
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promife themfelves, that the event fliall be
Bat what
comfortable and happy to them.
faith the promife to religious and good men ?
Can there be a more comfortable affurance
than that of the Apoflle ? All things work toAnd
gether for good to them that love God *.
pleafure may we take in the various
circumftances of life, in which providence
hath placed us, under the influence of this
bleffed perfuafion, that neither death nor life,
nor things prefent ^ nor things to come, Jlmll be
able to feparate lis from the love of God which
So that if God fhould
is in Chrtj} fefus -f*.
pleafe to bring them into circum fiances of
great profperity^ it fhall not prove a fnare
and a curfe to them, and God will enable
them to ufe it with innocence and dignity,
and to improve it to the beft purpofes, the
benefit of others, and the increafe of their

what

final

reward from God.

fiSiiofis that

may

And

befal them-,

as to thofe af-

however griev-

ous they may be in fome refpedts, the intention of them is friendly, and the efFed: of
them ihall be beneficial, as they (hall be
rendered by them partakers of God's holinefs,
and prepare them for a far more exceeding
and eternal weight of glory. Well therefore
m2iy godlinefs be faid to have the promife of the
prefent life, in that it hath fo kind an influence upon ail the various circumfcances of
our being, and fince there is nothing can
pofiibly happen to us, but what God will
•

Rom,

vili.

28.

f 38, 39.

make
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make fome way

or other contribute its fliars
to our real welfare and happinefs. Again,
Godlinefs hath the proinije of this

life,

as it

hath the

affiirance of the corijia7it afjiftance of
the fpirit and grace of God, to eftablifh and

perfed:

it,

and

are partakers of

to aid thofe
it

who

it

and

all

the

love

in the difcharge

of

important duties of their Chriftian calling,
and enable them to fecurc their own eternal
falvation.
Life is of very little importance,
confidering it only as our capacity for animal
fervices, and the enjoyment of merely fenfual fatisfadions and pleafures. In this view,
it is juft upon a level with the life of brutes,
and anfwers no more worthy and valuable
ends than theirs.
What renders us fuperior to the beafts of the field, and better
than the fowls of the air, is our capacity
for 7^ational fervices, our being formed for
the exercifes of religion, for the practice of
righteoufnefs, for ufefulnefs in our flations,
and for the exalted happinefs of a future
everlafting exigence.
And he poffefTes life
in the beil manner, and hath infinitely the
higheil advantage from it, who employs it
for thefe excellent purpofes, and improves
the feafon of it in the cultivation of his
own mind, ferving the moft valuable interefts of others, approving himfelf to God,
the great author of his being, and laying a
goodfoundation againji the time to co?ne, in order to fecure the polTeflion of eternal

life.

And

what mighty encouragements have fincere
Chriftians to engage them to diligence and
2

activity
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a<5livity in the difcharge of their duty, and the
purfuit of their happinefs, from the promifes
of God in the gofpel ? If they are confcious

of their own imperfed;ions, and weaknefs,
and find themfelves too unequal to the important fervices required of them, yet the
promife is fufficient to infpire them with refolution, that God will work in them both to will
and to do of his own good pleafure. If their
duty be attended with any pecuHar difficulties, the promife of God will render them,
fuperior to

them

that his Jlrengthfiall he
made perfeB in their weaknejsy and that he will
If at any time they
ejiablljlo andfettle them..
all,

with refpedt
and afraid left they

are under uneafy apprehenlions

to their final fafety,
fliould be perverted

from the path that leads

to happpinefs, and incur the forfeiture of eter-

nal life ; their courage will revive, and their
hopes grow chearful, when they reoolledt the
grace of that promife, that God will never
leave the?n norforfake them, hut preferve them
by his power, through faith unto falvation*
And thefe promifes of revelation are agreeable to the perfections and character of God,
the beft of beings, and are vouchfafed us,
for our comfort and fupport under all the difadvantages of the prefent ftate, to affift us in
purfuing the great ends of our beings, and
render our enquiries after, and purfuit of happinefs, finally fuccefsful.
x^nd laftly,
is,

Godlinefs hath the promife of the life that now
as it fhall certiinly prov^e the means of

fecuring the true

poj/cf/ion

and enjoyment of

it,

whilft

ipliild;

k contiiiocs;,

and be ^ftrfmrmiim and

mtr9Ai0ism «t t^ ^^S^f^ ^^ ktffr,

Tbey

wliolmiii a pcfpecssl (Mfipatkin c^ thought
and time, ik^Iio luive no piinci|4cs to goYeia
titan, no good dilpobtions to influence tb^n,
no ienices (£ r»KMi to -empk^ dienw nor
better bQ{:<es of tbtmitr to enliven and animale tfacm, do not live, L ^. do c«)t propeiljf
enio^ li&, aiMi cannot luve the h^hett and

The bappincis

of r^^murUe
beil^ mnft be defined liom r^kiSssM and
^yi^tmsBy frocn li^t a&ioB, hook the elieein
ci ihoSb beis^ widi wfaom we £re mnnectrd,
»imS e3 wiKMn \re aie in anj manner dependoit tor die condnuscGe of litc,.and the
TP^foeofit. This happiness can oolj be
lecsred b'v lefigioo and rirtise, axMl the pfx>Eii^c d[ Gvd gives ns foil ceitainty, that
liaTMMCTe^s a nail be die certain GQnfeqoence of
govefnin^ oed^es hj the pi imipies and
mk? cziTthein. The uompgciien&vc ble£og
of l^nwiaw 1^, sad diat Qo wiuch all die
real cnfMyuitait cf it d^)endsr is the £riendfliip and ^[niiir of God, with whic^ evay
odieF kici of real good is conned^. And
this iBcSimaMc bld^Bg Gcd hadi afiiued le^^ocs pcrlbns ther ihali nerer be d^inved
of.
j& tis^s jsv -^TT^'r. tbihh the Apodle,
Gfi*//; through
jm-ynt^sreChrWsas our recui'
ood,
la
interejica
we
are
him
cikd God and Fadis*; and lie hadi ^id,
fad^ rcfifh c^'it.

ImmymrGad^madTnJbsBiem^fxfie. Now
die i^le of the i^ ^'G*dfi»d mimd at —r
and the wcU gnwndod peiiaa&oa,
tli2l

that fre (ball orrer be

Uxkkai

d his ^ood*

U

a drcmnllafice cf all olbcn tbr oKift
ZTtbdUa and pf^tfirg^ and will cati^ tb^ mo*

neify

meots and

bcMirs

of

ttfe

feQ»

paHfr

00 vitba

cbeaffoloels of iiwl^ tbat aai trtit (rem no
€nber reBe&ioa niiatiberer* Tbi.$ bdkf aad

aflbraace will

make

ibiitade

oaipeakabljr

cbe gaf afiesnMief kt
ranitf and amcjftnrgtt, Tblf mil iecorc
integrity in tbe coodod: of all tbe iecDlar
coootoif of lifi:, and tbat pradence in
managemetttof tbcmfbat it necd&fj to lor'

more

pleafifl^

tban

all

^

2ad tbat ^blid €Ooi^:2ct dsat &3wt frcca
bocb« It^tdds^tdMhtopfofptntyh£df, when it is coofidered as tbe ciiSe^ of
dirine goodne^y 2ad zaatndk<££atmcssid
h^lber £n^oc»s. It prodoces contentment in
hamMercJirmn^ancry^frbeniegacdedattbe
difyofd of a wiie and £sitb6d fiiend^ who is
eflgaged to order :dl tbia^ fo- oar benefit
2nd wd£gr£. VsStt aflti^iont it procbicej
patience and acqoielbence in tbe win of Gi>d,
2nd tbtts takes awaj tbe bftterae^ of dsesiy
and pr^Koes and opens Ae hean io€ ii»^
conMtitfkm.% of Cod» diat are not JinatL
la
tbe hA moments of fifi% tbe appce£xn£cci
and p£rf:»£on^ tbat we fiand weE witb Gcc^
2ad 2re throi^ Cbriil: dbe oli|e& cf Ht 6iToor, wtE ^iccad a cbsssiag %fet inf
*^ va&y if the JItaiyz -if ^,ith^ cl_
t-^'t rf^owgb it widi rc^I:idr:» 2'
:'t,
>. k forward to djc end of ii
-7
mupeskaMe and fall of ^orr. I
i^
Vol. IIL
Cc '
ce(k,

them

;

:

.

.

-
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the truly religious perfon, whatever Be his
iituation in life, is fitteft to have the trueft
enjoyment of it. His ow^n principles, his
governing difpofitions, his future profpedts
and his intereft in God, and the good promifes he hath given him, all confpire to render the prefent life a blefling to him ; for
on all thefe accounts the work of righteoufnefs fhall be peace, and the effect of
righteoufnefs

quietnefs

and

ailurance

for

ever *.

From what

hath been faid we may well
of what unfpeakable confequence to
the happinefs of human life the promifes of
infer,

God

by revelation are

;

which

fo clearly af-

certains the dodtrine of providence, fets
fo clear a view,

fortable

reprefents

and friendly

light,

it

and

in fo

it

in

com-

affures reli-

gious perfons of a conftant intereft in the
care of it, and all the affairs of their whole
exillence fhall be under the direction of infinite wifdom and goodnefs, and ordered for
our prefent and future advantage. This makes
life, with all its inconveniences, a real bleffing,
and is the beft ingredient that I know of in
If I know that
the happinefs attending it.

providence will be my protedion and guide
during the few uncertain years I am ta
abide here, and that the feafon of life, well
employed and improved, will be my introdu(&ion into a more perfed; and durable
• Ifaiahxxxii, 17.
*

one

Jf'

Serni.

l-^.

one

'tis

io

phfent tiappinefs.
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comparatively of but fmall importance, what our external circumftances are,
or how long or fliort our duration is in this.
This knowledge we can derive only from revelation and promife, and our beft reafonings
without this aid will be uncertain and unfatisfadory.
Let us therefore be thankful
for, and cordially embrace thefe promifes,
and under the influence of them be careful
to perfeB holinefs in thefea?- of God.
;

^
^ ^
Jlk

Cc2
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XVI.

Glory, Honour, and Immortality, the

Objedl of the Chriftian's Purfuit.

Romans

ii.

7.

^0 them, who by pntient continuance in well do"^
mg-,Jeekfor Glory, and Honour, and Imrnor^
tality, eternal Life,

NO

man hath, properly fpeaking, the
ordering and fixing his own circumftances in life ; but whatever his condition
may be, if he is a wife man, he will make
the beft of it, and improve it to the moft
valuable purpofes he can. That all think life
a bleffing, is evident from their being extreamly loth to part with it, and from the
care they take to preferve and prolong it ; and
there cannot be any thing more contrary to
reafon, and all the rules of true prudence, than
for any one voluntarily to fhorten the period of

own

and thereby cut himfelf wholly
off from all that happinefs, which, with a
right improvement, it might be made to yield
him.
his

life,

If

Serm

1
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If our prefent lives were to determine our
we had no future expectations

exiftence, and

whatfoever, and it was in our power to pafs
the time of them with reputation, comfort
and happinefs, by living as the lav/ of our na-

and the unbiaiTed judgment of our
minds fliould dire6l us ; though the real importance of life would certainly leiTen, in proportion to the ihortnefs of its dsration ; yet it
tures,

a reafon why we fhould
utmoft length, and guard
againfl every accident that would tend to im-

would

certainly be

protrad:

it

to

pair or deftroy

its

for it is certainly better to
it
be happy, for a comparatively little while, than
never to be happy at all, and never permitted
:

to have any exiftence, throughout the whole
immenfity of duration
and therefore to be
happy as long as we can, without defrauding
ourfelves by any wilful imprudence, of any
part of the feafon of enjoyment, that nature
er providence might think fit to allow us.
But of what injinitely greater import ance and
worth is human life, if it is intended by the
great Author of it, as an introduSlion into a
more durable flate of exiftence, and if there
be in our nature fuch an active principle, as is
capable of, and form'd for an e-verlajling duration ; of furviving the riiins of the body,
and exifting, exerciling its rational powers,
enjoying its refled:ions, and iliaring in a much
fuperior kind of happinefs than what the
prefent world can afford, and that fhall be
commenfurate with eternity itfelf ? How
highly would this illuftrate and recommend
-,

C

c 3

the
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the benevolence and grace of the Almighty
Creator-; if his own great view, in calUng us
into being, fhould be our finally fharing eternal life ; and if he hath made it the one great
bufinefs of our traniitory continuance here, to
•feek Tor a glorious and blefled immortality,
hath, by his own p?-o?7iifcs, excited and encouraged, this bleil'ed hope, and given us the
clearcft

and

finally obtain

furefl

direSfions

how we may

If thofe reafonable fpirits
that are within us have no principle of corit.

ruption and diilblution in them, the diilblution of the

body cannot at leaft affecl their
may, and they m.ufl live, when

exiftence; they

the tabernacles they

now

inhabit

{liall

be le-

velled with the duft, and continue to exift

'till

the great Father of them by his infinite power
fhall think proper to annihilate them.
But
as there is nothing in reafon to juftify fuch a
fuppofition, I think the conclufion, from God's
having created the fpirits of men for an immortal duration, is certain and indifputable,
that his original intention in thus forming
them, was their obtaining immortal happinefs. And indeed I fhould fooner believe, that
men were produced by fatality or chance, tho'
nothing can be more abfurd than fuch a fuppofition, than that they were made by an infinitely wife and good Being, with the original
view to their being necefiTarily and eternally
miferable j becaufe I cannot difcern either the
wifdom or goodnefs of fuch a difpenfation.
And we may, 1 think, learn with the greateft
certainty what the original end of creation was,

by
.

Scrm,
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by coniidering what was the certain and avowr
ed end of God's fending his Son into the world,
W;hich was not to condemn it^ but that the world
through him might befavedy not becaufe he had
appointed mankind to wrath, but from the
determined purpofe of his goodnefs, that all
who would believe and obey the gofpelihould
obtain redemption by him : For thefe two
great works of God cannot be repugnant to
each other, but muft necelTarily coincide with
and be fubfervient to one another, in the
fcheme of God's moral providence and government. But as no two purpofes can be
more inconfiftent with and oppoiite to one
another, than thofe of defriiBion and redemp'
tion

;

it

appears to

me

felf-evident, that as

benevolence was the great motive in the di-

mind to call mankind into being, and
mercy the all-powerful motive that formed
vine

and executed the plan of their redemption,
the original intention o^ creation mufibe/2^^pinefsy and the capacity for happinefs granted,
not cruelly to difappoint, but with a god-like
generofity to oblige and fatisfy it, becaufe it
certainly is the end of redemption.

^hQ feeking after

eternal

life is

rejyefented

by our Apoftle as what Ihould be the- great
view of jjiankind in general
for he tells us,
-,

that

God will

render to every

man

according to

them who by a patient continuance
in well-doingfeek for glory honour , and immortality ^ eternal life.
Now if it be every man's
duty to do well, and continue patient in welldoing, it is by this dodrine of the Apoftle,
his deeds

;

to

^

C

c

4

equally
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equally his duty to feek after that glory, honour, and immortality, which God hath de-

termined Ihall be the final reward of it. But
can be no man's duty to feek after glory ^
konoiir and immortality, if it be what he can
never poffibly obtain ; and therefore not any
man's duty to continue patient in welldoing, who
is unavoidably cut off from all fhare in the
recompence attending it. If he is to feek for
eternal life by conftancy in good works, it
can be no more impoffible for him to obtain
eternal life, than to abound conftantly in good
works, and if God expedis that he fhould feek
after it, it is a demonftration that God is ready
to give eternal life, and will finally beftow it to

it

all,

who by

a fteady perfeverance in Chriflian

piety and virtue render themfelves capable of
obtaining it.
Oh how great and excellent
!

How

the Chriflian vocation
high and dignifying the work of life
What can be a
nobler purfuit than immortal glory and ho-

is

!

!

nour
What more worthy and rational method of purfuing, than by ftedfaftnefs and perfeverance in well doing Let us here confider
!

!

thefe
I.

two

things,

^\\'SX that glory, honour,
are,

which

are propofed

great objedl
II.

What

we

and immortality
to us,

are to purfue

',

as

the

and

thefeeking after them implied.

I. Thefe words reprefent to us, in a very
-pleafmg view, the itnportant hiifinefs of human
life,
that every man iliould be perpetually

employed

in,

and to which he ought to make
hi^.
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whole condud: fubfervient. 'Tis nothing
honour and immortality Creation
was not the work of humour and caprice, nor
of a fudden, accidental didtate of unpremeditating benevolence but of mature counfel,
dired:ed by infinite wifdom and intended for
The defire of
the beft and noblefl purpofes.

his

\tist\\2in glory,

.

-,

life,

in living,

rational beings,

is

inferted

by the God of nature into our frames, and
we cannot extinguifh it if we would ; and the
belief of a future ftate fo naturally arifes out

of the due exercife of our reafon, and is fo
connedled with the belief of a God and his
providence, as that it hath univerfally obtained
in all ages, and men find it impofiible ever
wholly to get rid of it, but either by ftupifying
their minds and confciences through the excefs
of vice ; or by endeavouring to perfuade themfelves that there is no God, which is the
excefs of folly 5 or by denying the exercife
and infpedtion of providence, which is the
greateft abfurdity, upon the fuppofition of
the real exiftence of an infinitely wife and gracious God.
And if this belief of a future
ftate be fo natural to the mind, and thus arifes
out of the inward convictions of their reafon,
and their difcerned connecflions with the great
Author of nature ; is it not a real proof that
he intended men fhould form this belief, and
be led into it by a right and impartial ufe of
their reafonable powers and faculties ? And
after all is this belief a falfe perfuafion,
it

when

thus arifes out of truth? Are our beft reaall fallacious ? Wherein then can we
6
ever

fonings
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ever trufl them •? Or hath God deceived its,
and given us reafon and judgment only more
efFecftually to

impofe on

conftrain us to believe

and necefTarily to
after all our be:ft
not any foundation

us,

what

convictions there really is
?
This appears to

for believing

•moft

me

ito

be a

unworthy fentiment of God, and

fo

difhonorable to his perfe6tions and charadler,
as that it is impofTible I fhould ever he per-

fuaded to receive

it.

Befides, let it be confider'd, who ^re the
perfons that in all ages have thrown off the
belief of a future ftate, or rather endeavoured
to perfuade themfelves that there is npnej and
they will generally be found to be fuch, whofe
characfters

procure

little

credit to their opi-

nions, and who give no reafon to fufped a
very rigid impartiality in their reafonings concerning themu It will not be an invidious refledionto fay, that not one of them can have
anyrfentiments or real fenfe of religion, and
that- far the greateft part of them are men oi
liberty and pleafure, to whom the belief of a
future ftate is not very pleafing or favourable,
,who are too much under the power of inclination to weigh in an equal ballance reafons
that would lead them into a perfualion of the
truth of undefirable principles; the belief
of which would either make them uneafy in
their methods of life, or force them toforfake
thofe practices, from which they do not fo
much as wifh to be reformed. Now when
men of this call and charad:er ridicule, or
indulge to fcepticifm about a future ilate^
or

Scrm.
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or take upon them to deny it, and the great
events that are to take place in it, relpecr
tively according to the difference of men's actions

;

their very chara<5ters difcredit their

mew they are the refult, not
of maturer judgment, but of an irrational
biafs, and a real prejudice againfl truth and
righteoufnefs ; or, in a word, unbelievers
through conveniency and choice.
On the
contrary, the higher men's fentiments are
of God, the more firm their belief of his
providence, the more ferioully they worlliip
"him, and the greater friends they are to the
pracftice of univerfal righteoufnefs and virtue,
the more difpofed they are to the belief of
a future flate, and the more certain and
pleafmg their expedations of happinefs iit
'Tis one of the firft principles with them,
it.
that God is a rewarder of them that diligently feek him, and they cannot help connecting piety and virtue with the hope of a
recompence from him. Now whence is this
connedion ? Doth it not arife from the nature of God, and the moft certain nature of
fentiments, and

things

?

Js it

not therefore a connedion

by God himfelf,

he hath

made

as

formed us,
that we cannot help feeing and rejoicing

in

it.

as

fo

The conclufions of infidelity and vice are
often feen in the moft convincing manner to
be groundiefs and falfe, when the charm of
pleafure is broken, and the amufements and
deceits
tervals

of folly forfake them, and the inof fober and calm reiledion come in

the
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But fo far is the belief
and a bleffed immortality,

from deferting

or appearing falfe or precarious to fincerely religious and virtuous men,
that in thefe very feafons and intervals, when
infidelity fneaks aw^ay from the heart, fcourged
out of it by the furies of remorfe and terror, and the vices that occafioned it become
the abhorrence of thole who pradlifed them
',

this

belief frequently rifes into

the fullefl

aifurance, and their profpedt of a bleffed re-

compence from God becomes more certain
and delightful. Tell me then, ye fons of
vice, whence comes this mighty change in
your convidions and principles frequently at
the clofe of life r Or whence is it, that you
become as thorough believers, in fpite of
yourfelves, as thofe you have ridiculed for fuperflition and credulity ; and believers too,
without dignity, unwillingly, and utterly devoid of comfort ? Why do ye not always die
as firm unbelievers as you have lived, and
make the bold trial of eternity with an undaunted courage, and an intrepid contempt
of every thing that may happen in it ? Alas
for them, confcience recoils, reafon forbids it,
!

contrary probability ftares them in the face,
and even full convidlion of its foWy and
madnefs is the dreadful cure of all their unbelief. But who ever faw or heard of an habitually religious and good man turn unbeliever, when he came to die ? Did fuch a
one ever repent of his piety to God, the
virtues he hath pradiced, or the

good works
he

Serm»
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he hath been enabled

to

abound

in

'^^y

Did he

?

grow pale at the confciouiriels of having
been juft and chafte and temperate, benevolent and kind and merciful ? Or ftart back at
the thoughts of death, at the remembrance
of having maintained a cojifcieiice voidofoffence
towards God and man f Or renounce his hopes
as vain and criminal, or die convinced that he
lived a fool, by living under the influence
of faith and reafon ? Whence is it, that no
one inftance of this fhould ever happen ? It
cannot be from any real rational convictions,
that there is any truth in the principles of
religion, or the dod:rine of a world of future
recompence ; if, as unbelievers and libertines
would endeavour to perfuade us, all thefe notions are founded only in imagination, childifh
prepofTeffions, miftaken education, and the
glooms of melancholy and enthufiafm. If
this be the cafe, it may be as reafonably exever

ped:ed, that believers fhould at

turn infidels, religious

men

pracflice as ridiculous

and

virtuous

men

good and

laugh

evil,

leall:

fometitnes

deride their

own

and
between

fuperffitious,

at the diftindtion

and when
they imagine,

in the clofe of life,

they are going out of being, as

as that fcepticks fhould
turn believers *, profligates Ihould curfe their

into non-exiftence

former

follies,

-,

and hardened finners relent,

profefs their repentance, and promife

ment,

if

amend-

they recover from the danger that

« Sed. Vid. Plutar. vit. Eruti et Flor. 1. 4. c. 7. circa finem.
Plutar, de Superftit. p, 165. a Dion. CaflT. p. 47. §49. fin. 36.

threatens
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This latter cafe frequently
the former never ; and the reafon

threatens them.

happens
is

-,

evident,

becaufe infidelity

is

generally the

hafty unripened conclulion of felf-prejudice,
of corrupt inclination, and the habitual love

of vice

;

made

in a fort neceffary for vindi-

cating themfelves to their

own confciences,

or

tririe and extinguifli the painful reproaches
and remonftrances of them. And therefore
the profped; of death, which fhews them

to

clearly to themfelves,

introduces reafon in
the room of palHon, awakens confcience to
give its impartial teftimony, and makes men
weigh things, not in the deceitful ballance of
inclination, but of fober, cool and deliberate

judgment

i

which

ftrips vice

of

its

deluiive

and enfnaring drefs, and reprefents it in all
its native and genuine deformity, and makes
them, in fpite of their own wifhes, apprehenlive that there is a fomething to come, for
which they know they are but ill prepared^
after they go down to the grave ; I fay the
profpeft of death, when the enchantments
of pleafui^ are now no more, and the de-^
lufions of fin can no longer impofe on them>
forces them to renounce their former fcepticifm, to confefs the truth of the principles

they once derided, and turn cowardly penitents, through the dreadful, but juft fears of
a future damnation.
Whereas virtuous and
good men, who embraced the principles of
religion and morality through rational conviction, without fuiFerin? inclination and the
love of vice to bribe them again fl truth and
righteoufnefs.
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the influence

of their principles have livedfiber ly^ righteou/iyi
the prefent worldy can never change
their principles in the lall period of life, from
any convidtion that they have embraced them
upon any difhofiourable and fenfual motives,
nor ever repent for a ftngle moment, that they
have purified their hearts, and preferved themfelves free from the corruptions of the world,
by their obedience to the truth, but die as
they have lived firm believers, and rejoice
that as they h2iWQ fought after glory, honour

andgodly in

and immortality 3 they Jhall obtain eternal life.
The words we render glory arid honour are
joined together by the beft writers, and though
there is a great fimilitude of meaning in them,
yet it is very far from being exad:iy the fame*.
The firft denotes the good eftcem and reputation that any man hath with others, upon
account of any real or fuppofed excellencies
he is poffefTed of, or any peculiar priviledges
or diftinguifhing favours conferred on him,
the original word frequently denotingopinion,
and from thence by an eafy figure that reputation, refped and praife, which follows from
the good opinion of others. Thus it is laid of
fome of the chief rulers Q^ih.Q ]twSy that they
of the Pharifees did
they fioiild be put out of the

believed in Chriji, but becaife

not confefs him,

lefi

Synagogue becaufe they loved the praife of men
more than the praife of God \. i. e. good elleem
and applaufe of men more than the cam',

• ^«^a

t John xH. 43.

7

mendatiorj
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The other word *, we
render honour, properly denotes thofe marks

mendation of God.

of favour, that are beftowed by others, efpecially by a fuperior, either as the reward of
another's merit, or to teftify a peculiar regard

him, and thereby to elevate
him above the common rank, and place him

and

affeftion

to

circumftances of diftinguifhed dignity.
Thus, a prophet hath 710 honour in his own
country -f*. They will not give him the facred
title, nor the efteemand reverence that is due
to it ; and our Lord tells his Apoftles: If any
mauferve me, hi?n will my Father honour Jj advance him to a ftate of the higheft dignity,
and diftinguifh him by the peculiar favours
beftowed on him. So that the great employment and comprehenfive fervice of a
Chriftian, as fuch, is to purfue the highefl
reputation, and the moil durable and fubftan-

in

tial

honour.

He

to feek after ^/(9;j, and peculiarly
that glory which comesfrom God-, that praife
I.

is

and commendation which he beftows on all
thofe who approve themfelves to him, by
always doing the things that pleafe him.
There is a kind of natural inftind: in men,
that powerfully leads them to wifh the good
opinion, and deiire to be efteemed and well
fpoken of by others. Even virtuous minds
cannot diveft themfelves of the love of praife,
and no man can help feeling a very fenfible
pleafure from the cordial commendation of
•

T»/A«

t John

iv. 44..

X xii. 26.

thofe
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thofe he loves and honours, and every v^ife
and good man will endeavour by a right behaviour, firft to deferve, and then fecure it;
and he who cares not what the world fays of
him, hath put off decency, and forfeited the
common civilities of mankind. This good

opinion of others will be proportionably more
valuable, according to their fuperior charac-

and rapks, their diflinguilliing titles, their
honour, and efpecially their moral qualifications and endov/ments, fandity
of behaviour, fliining abilities, and amiabld
difpofitions and affeftions.
And therefore
the commendation and praife that comes
from God is of all others the moil defn'able,
as it is not the efred of partiality and prejudice, hath nothing of affectation and flattery
in it, nor is given upon a millaken opinion of
the character of thofe who are the obje(fls of
it; but is founded in truth, upon the poffeflion of fome real excellency, fomewhat that
is truly praifeworthy, and eftimable in the infallible opinion and judgment that he forms
of perfons and things ; and vvhofe praife
ters

llations of

not like the fickle, unmeaning
applaufes and miftaken commendations of ignorant or deceitful men, that often mean nothing, and are no prcof of any real excel-

therefore

lency, or

is

commendable

quality in the perfons
they are beftowed, but is given by
Jbim as his teftimony to real worth, and renders the perfons who receive it worthy the affedion, efteem, friendship and honour of the

on

whom

whole reafonable'
Vol. hi.

creation.

D

d

This,

Sirs,

is

a

bleffing
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warthyourpiirfuing. Youean live for northing greater or better.. Secure this, and you
have all that heaven and earth can beftow. The
blejjing

praife ofGod'is of infinitely

more value than

all

the treafures of the univcrie, and will add a
greater fandtity, luftre, and dignity to their
charad:ers, than fhould angels and

men, and

the whole creation join in the applaufes they
give you , for not he who cotnmendeth himfelf
or is commended by others is approved, hut he
whom the Lord commendeth *. The characters

of thefe are exprellly declared in Scripture ;
and if we can oblerve them in ourfelves,
with what pleafure, with what thankfulnefs
to the grace and mercy of God, fhould we
refled: on our happy condition, in that amidfl

accompany us, yet
our prevailing temper and charafter of the number of thofe excellent ones of
all

we

the imperfections that
are

in

tenance beholds with pleafure,

whom his coun-.
whom he hath-

whom

he approves by

the earth, in

whom

he delights,

fet apart for himfelf,

the voice of revelation, and

who

fhall finally

commendation, in the moft authentick, publick and honourable manner.
For there is a day approaching, when God by
fefus Chrifi, will folemnly, and in the view
of the whole rational creation, pronou?ice
every finjcere and faithful Chriftian, acquitted
from every charge againft him, publickly
declare him a good and faithful fervant, and
command him to enter into his mafiersjoy* TLuSr
receive his

• 2 COE. X.

l8.

£hall

I
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be done to thofe, whom God delights
Who would not wifh to be of
to honour.
Who would not
that diltinguifhed number

fhall it

!

fidelity acknowbe glad thus to have
ledged What mufick will that well done of
the Son of God, be in thine ears> Chriftian,
if thou (halt hear it fpoken to thyfelf
Sweeter than the melody that the mod ex-

his

!

quifite ftrains of earthly fkill can form, or the

harmony of the heavenly choir of angels themfelves can poflibly entertain thee with.

Oh

!

and God by Chrifl will
on thee. And this is the

feek after this glory,
hereafter beftovv

more

it

valuable, as,

This commendation of God hath the
higheji priviledges and honours attendingit. Mere
2.

commendation hath

little

fubftantial in

it,

and praife that hath nothing valuable attending it, is but an infignificant breath, that minifters but little to the true enjoyment and
dignity of life. It is but thin food, and though
it

may give a momentary

pleafure, foon leaves

empty and unfatisfied. The praife that
comesfrom God is not only highly honourable in

-us

its confequences the moft truly
and worthy to awaken and animate
There
the warmeft ambition of our minds.
is nothing efteemed amongft the fons -of men
more than conqueft and vidiory. Thofe whom
God approves lliall obtain the mofl difficult
and glorious 'viSiory of all others. They not
only conquer themfelves, their criminal paffions and aifeftions, and the corruptions and
temptations of the finful world in which they
dwell.
D d 2

its

nature, but

glorious,
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dwell, and of the powers of darknefs, wha
have in every age fubdued and enflav^d fo
great a part of mankind to their ufurped and

dominions but what is more, they
triumph over death and the grave, from
which the heathen world imagine there was
no poffible redemption, and the conqueft of
which nothing can fecure us, but the power
and grace of God, in the gofpel of Chrift
To trample this enemy under our
Jefus.
feet will be a vidlory indeed, in which we
mayjuftly boail:. This will render us in the
literal fenfe more than conquerors, infinitely fuperior to all the boafted heroes of the earth,
who after they have won battles, and fubdued
kingdoms, and obtained the moft fplendid triumphs, have yielded up their laurels, and
become captives to the irrefiftible power of the
common enemy and deftroyer of mankind.
In confequence of this victory over death,
how rich will be the crown that fliall incircle
them, the crown of glory, life, and right eouf"
nefs, and how bright the robes of vidory,
lawlefs

-,

fhall

with which
this

God

fhall cloath

them^ when

mortalJhallput on iimnortality,

this cor7'Up"

when we jhall he
equal to angels in our external appearance, by
being formed into the moft perfect refemhlance
of the Son of God himfelf, and thus fitted to
enter into the manfions of fupream blefied*
nefs and glory. For this is a farther circumrtance of honour, that we fliould keep in
conftant view, and diligently endeavour to
tible jldall put

on incorruption,

purfue, an admijjion into that blelTed v/orld,

which

Serm.
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which is xht peculiar habitation o/'Go^hlmfelf,
where the Saviour of minkxndftts inth'oned
at the right hand of God his father, where
all the flower of the creation, angels and
arch-angels, thrones and dominions, princi-^
palities and powers, have their everlafting
dwelling, and enjoy eternal felicity, in the
prefence and full enjoyment of him, who is
the true fountain of honour, and whofe favour is the fource of uninterrupted and incorruptible bleiTednefs,
To be admitted as

afibciates with them in their celeilial enjoyments and fervices, how ineflimable the priviledge, how high the honour
'Tis to this,
Chriftians, you are to afpire.
'Tis this you
are to make the objed: of your perpetual purfuit ; and could any defcription of mind help to
awaken and fix your ambition to fecure this
heavenly glory and honour, how happy will
be your condition, and with what joy unfpeakable (hall we meet together in the
day of Chrift
And what compleats the
whole, is
!

!

3.

That the

great objed: of our purfult

immortality, as well as ^/(?ry and honour,

i.

is'

e.

and honour that we are to aim at
incorruptible and i?n?nortaL
The original

this glory
is

word denotes

incorruptibility, or

what

will

never corrupt and decay; is not liable to fade
and perifh. For this is the invaluable difcovery, that hath been made us by the'dodrine
and mediation of Chrift, who hath brought life
and immortality, i. e. immortal life to light by his
gofpel,

and afTured

all

his faithful difciples,

D

d 3

by

G lory

4o6
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mod

by the

Father, that

exprefs promifes
it

(hall

My Jheep,

them.
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from God his

be finally conferred upon

fays he, hear

my

'voice,

and

I know them, and they follow me, and I give unto
them eternal life^ and they fh all never per ijh, nei^
My
ther fiall any pluck them out of my hand.
Father who gave them me is greater than all,
and none is able to pluck them out of my Father s

hand *.
This

is the mortifying circumftance which
lowers the value of all earthly good things,
that they are frail, uncertain and perifhing.
What is life itfelf ? How comparatively fhort
in its longeft duration ? How foon liable to
be cut off? How certainly will the hour
come, that puts an everlafting period to it ?
How little are health 2ind. frength to be depended on ? How foon weakened by diftemper, or impaired and wafted by increafe of

How

flower is beauty ? Of
little more {lability than the painted bubble
that dies away almofl as foon as it rifes, that
wanes by a fickly blafi:, or envious beam, that

years

?

frail

a

often changes into deformity by a cruel difeafe, the bloom of which is every day, though

imperceptibly for fome time, wearing off, and
that frequently entirely departs, without leaving any traces, by which the remembrance of
Our riches, how often
it may be preferved.
do they treacheroufly defert their envied poflefTors
Moth andruji corrupt them, and thieves
and plunder them. Fame and
through
break
!

* John X. 27, 29.

glory.
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the foundation
that fupports them, fickle as opinion, various
as fancy, capricious as humour, unfubftantial
as a vapour, that droops at the breath of ca-

^lory,

lumny, that

dies

is

away with change of

for-

tune, that a fingle imprudence often blafls,
and that is much oftener utterly deftroyed by
the malignity and trea-cherous practices of

envy, impatient difappointment, and
implacable malice.
Even earthly majefiy itfelf hath the fame marks of inilability and
corruption engraven on it, that all other
worldly perfedion hath, the crown will fooner
or later drop from the wearer's head, the fcepter fall from his hand, his titles be transferred to another, and all the pomp of human
grandeur be levelled with the grave. So true
is that divine admonition of the infpired
writer Alljieflj is as grafs, and all the glo?y of
man as the Jlower of the grafs. The grafs
withers y and the fower thereoffadeth away * ;
reftlefs

:

but,

O

word of the
t\\Q promifes of God by

glorious confolation

!

the

Lord endureth for ever-,
Chrift are yea and atnen

abfolute in their
;
grant, and infallibly certain in their performance.
The great promife of the gofpel
is eternal life, and that life endowed with incorruptible glory and honour.
The approbation diat God will beftow, will be 2,per?na?ient

bleffing, and immutable as his love of rigbteoufnefs and truth, that can never decay in
the importance and worth of it, will cloath
•

1

Pet.

i.

Dd

24, 25.

4

us
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us with a dignity that can never ceafe, that
us unchangeably refpedtable
will render
amongft all the orders of the heavenly hierarchy, and the infinitely valuable effedts of
v/hich will be lafting as eternity.
For
The honours conferred in confequence of
this final praife that conies from God, are
not only the moffc valuable, but permcment in
The fplendor of our celefiial
their nature.
bodies, when once in veiled therewith, fhall
be incorruptible and immortaly our dwelling
eternal in the heavens", our accefs to God ever
free and open ; our conformity to him per-

and immutable i his noblefl: image upon
our nature fixed and indelible, and the luftre
of that crown of righteoufnefs and life, which
the Lord, the righteous Judgey jhall give tofuch
as hve him, at the fecond appearance of the
Lord Jefus Chrift, fuch as Jhall never fade
'Tis a very pleafing account St. Paul
away.
hath given us of this important truth, in that
pafiage, where comparing the Chriilian life
to a race, he fays. Know ye not that they -who
run in a race, run all, but that one only receiveth
the prize * ; viz. he who outftrips the other,
and comes firit to the gaol that is before
him. So run you, adds he, that you may obtain,

fect

Now

they do

hut we an

it

to

obtain a corruptible crown,

incorruptible one

-,

fo

we

run, not as

whether we fliall ever get the
but fure of receiving it, if we run
la%vfully, i. e. with patience and perfeverancej

uncertainly,

prize,

*

!

Cor.

ix. 24, 25.

for
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who

run this
race, none of their labour Jhall be in vain in
the Lordy but the crown of Hfe and glory be

for

focver there are

them

Such is -the
infinite liberality, and the diffufive bounty of
God, the great Inftitutor and Lord of the

diftributed equally to

all.

Chriftian race, that he holds out to every one
of us the incorruptible crown, bids us feize

on the glorious prize, bear
and wear it as our own for

it

off in triumph,

Well may

ever.

the Chriflian fiand aftonifhed at this amazing
offer iind promife of the grace of God, and
Immortal
cry out in the furprize of his foul
:

and glory fo?' me ! For me, wiio am but
For
oi yefierday, and taken out of the dud
who
am
creatm-e,
and
have
me,
forOifinful
feited the prefent \ii?iy and all the ha^pinefs
of it! Shall I av/ake out of the duft, triumph
over death, rife in my Saviour's image, and
ihare in all the joys and glories of eternity
Yes, this is the affurance of him, who can
beftow his bleffednefs, and whofe o-oodnefs is
infinite, and will finally vouchfafe it.
O the
riches of the grace of Qod I How undeferved,
how free, how large and permanent the effects of it
But it mud be "won befo-re it can be worn^
life

!

and immortality are too valuable'
where men throw
contempt on the offer of them, value other
things in preference to them, and will not
ufe the proper methods to obtain them. They
v/ill never be had without diligently (eeking
them.
We vc\:\x\kfeek after glory and honour
and
Glory^ honour,

bleltings to be beilowed,

Glory^HottGHr, and Immortality^
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immortality J hy confiancy in good works, if
finally inherit eternal life.
And

we would
furely.

The importance and worth of them deferve
to be the frequent fubjedt of our nxoOt ferious
It is one great excellency of
corifideratio^i.
it raifes the minds
and terreftrial objecfls,
elevates them to the contemplation of future

the Chriflian docflrine, that

of men above

all fenlible

invifible realities, tranfports

them

into eter-

and makes them, even in the prefent life, in fome of the moft plealing hours^
and feafons of it, the inhabitants of the celeftial world, converfant with fuperior fpirits,
and Chares with them in their higheft fervices and enjoyments ; yea even caufes them
to approach the eternal God, and prefents to
their view the glorified Redeemer in all the
majefty of the Son of God, and all the grace
of the Redeemer of mankind, and their benevolent Interceflbr and Advocate at his Fanity

itfelf,

In thefe things we are
as 'tis an inftance of
high impiety not to have God in all our
thoughts, fo it is of the moft criminal negligence and folly never to think of that future
ther's right hand.

nearly interefted

;

and

world, for which we are evidently made, nor
of that better life, and more glorious condition, into

which the future

ilate will intro-

duce all who believe and obey the gofpel.
Every one fees it impoffible to feek after what
never engages our thoughts, and what therefore never can be the objecft of our view. If
immortal blefifednefs be indeed the great end

we

Serm.
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employ fome of

we (hall never
the interefls of the prefent life,
or the love of pleafure, perpetually to exclude all that concern about it, which its infinite importance deferves, as though we did
not at all believe the reality of it, or efbeemed
our moil ferious moments, and
fuffer, either

it of lefs value than the tranfitory enjoyments
of the prefent life. Indeed if we would weigh
things impartially in the balance of reaf jh
and truth, the incorruptible glory and bleflednefs of the heavenly world,, as defcribed and
promifed by the gofpel revelation, is of that
infinite fuperior worth in itfelf, and confequence to us, as that every thing that can be
named of temporal profperity and glory will
appear to be as nothing, yea lef? than nothing
and vanity. Strange, that every trifle fhould
have a fhare in our thoughts, and immortal
life and happinefs fo feldom be admitted into them, and make no more lading and pleaiing impreffion upon us
Hardly can he be
faid to feek after glory, honour, and hnmorta^
lity, who is wholly engroffed by other views,
and hath no inclination or heart to coniider
the mighty fum of happinefs they include,
and by what means they may be mofi effec!

tually fecured.

If

we

in

good earneft

fet ourfelves to

pur-

fue this immortal glory and bleffedneisi

it

be the objed: of our high ejiee?n, we fhall
value it in proportion to its worth, ^ndjet
our affeSiions on it, as the one great comprev/ill

henfive blefiing of our being.

6

It

v^'ill

excite

our
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our warmed defires of obtaining it, and fill
us with the flrongefl: ambition of being finally
accounted worthy to receive it.
This is the
advice of the Apoftle. If'ye then be rifen with
Chrifiyfeek thofe things which are above, wher£
Chrijljitteth at the right hand of God. Set your

and not on things on
And when he writes to the Cothe earth
rinthians to comfort them under their fufFerings for Chrift, and to dired: them from
whence they mufl derive the fupports they
wanted, he informed them, it muft be by haaffeSiions on

things above,

*.

bitually locking, not at the things which arefeen,

which are temporal^ but at

thofe

which are not

And indeed the
fcen, which are eternal \.
we
are
with
converfant
the promifes of
more
the gofpel, the more

we enter by faith and me-

diation into the nature and circumftances of

the happinefs and glory that fliall hereafter be
revealed, the more will it appear to deferve
our preference, above every thing elfe that
can come in competition with it, the more
ardent will be the defires of our hearts after
it, and the fironger our ambition finally to
If thou haft a generous mind, I
fecure it.
know that the commendation and praife of
the impartial and good, when attended with
the inward confcioufnefs of having done well,
and deferved their efteem and friendOiip,
muft give thee a pleafure, the moft grateful in
its nature, and that will greatly heighten the
But now rereliih and enjoyment of life.
* Colof.

iii. I,

2.

t 2Cor.

iv. i8.

fiedl
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but for a

of

praife,

moment
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thou art a lover
and that thou mayefl be without
;

if

vanity or guilt, the praife that comes from the
and beft, and that hath the mofl
connecfted with it, muft be
advantages
folid
Could'fl: thou obtain the
the mofb delirable.
commendation of God, (liould he by an audible voice diftinguifh thee, and declare thee
to the reft of the world ; This is the man that
I approve and honour, and own as my friend
and favourite ; with what dignity of charadier
would it cloath thee What refpe(5L would it
How truly veconciliate from the world

greateft

!

!

nerable and facred would it render thee
Why, this is the very honour that av/aits thee
!

as a

Chriftian.

Before a grander aifembly

than the whole earth can form, thou ihalt be
pronounced by the mouth of the Son of God,
before angels and men,

a good and fait'ifld
fervant, be diiHnguiihed as fuch by the rewards of heavenly life and glory, and he put
into the full pofleffion of an hicorriiptihle ai^d

Oh what joy will tranfunfading inheritance.
port the heart at this awful tranfadtion
v^'iil the fons of light congratulate
thee, on
the teftimony of God himfelf to thy integrity
and fidelity How will thy fellow-fiints rejoice with thee, in thus mutually rtiaringthecommendation of your God and * Father
!

How

!

!

With what

benevolent
Saviour conclude the folemnity of the univerfal judgment, when from his high tribunal"
he iliall thus determine your everlailinjy fiate:
Come, ye bleffed ofmy Father y i?iherit the "kingdom
fatisfadlion

7

will the

p'^t'parcd
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preparedfor youfrom thefoundation ofthe world.
Here is the hope, this the ambition of the
faints of God, that Ihould continually pofif our afFed:ions are
fefs and influence them,
thus engaged, I (hall only add
That the final obtaining this immortal
glory and honour will be regarded by us, as
the great end of Ifey and all our adions will
:

be made fubfervient

to this, as the

highefl intereftof our beings.

firft

The

and

feeking

immortal bleflednefs doth indeed by
no means imply that we are never to think of
any thing elfe but this, or that we are to
grow negligent of and indifferent to all the
interefts of the prefent life, and have no
rcfped: to things vifible and temporary, the

after this

more

effectually to fecure things invilible and.

eternal.

may teach this, but true
and the gofpei of Chrift
A reclufe may poilibly be a
then his goodnefs will be as
men, as it is to God, and
proportion of lefs value and

Superftition

religion never can,

no where doth.
good man, but
unprofitable to
therefore be in

confequence to himfelf,

becaufe

faith wants one thing effential to
it,

and

as

it

his

doth not,
piety, if

his

very

recommend

and cannot work by love
he hath any, doth not fo
-,

as to excite them to glorfy
heaven. Such is the goodwho
is
in
our Father
nefs of God, that he allows us to be wife for

fjine before ?nen,

ourfelves in time as well as eternity

5

and we

maybe feeking after immortal glory and bleffednefs, even whilft we are properly in quefl
of the comforts and conveniences of the prefent

Serm. 16,
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fent ftate.
He who is travelling may be very
diligently purfuing his journey, even when
he doth not a(Stually think where he is going,
but is taken up with the objedis of the road
through which he pafTeth ; and may have one
principal defign he is habitually carrying on,

though many intermediate affairs may happen, which require fome degree of attention
and care. A wife and prudent man will
always prefer his true interefl to

all

others,

and a fincere Chriftian, whatever are his engagements in the prefent ftate, will never forget thofe which relate to a better.
He will
in general never purfue the advantages oif
time by fuch meafures, as will incur the forfeiture of the bleilings of eternity
and if
-,

two

any time interfere, he will drop the leiTer, and purfue that
which is the moft worthy his regard, and will
beft reward it.
He fixes this as the governing principle of his condu<5t, that as God hath
gracioufly offered immortal glory and bleflednefs, he will at all hazards fecure the poffefiion of it, and lofe every thing rather than
be deprived of it. And therefore he will
tranfaB all the affairs^ he is concerned in here,
fo regulate his pleafures, as to the nature of
them, and the manner of indulging them,
and fo comply with the cuftoms and practices of the world he lives in, as not to prejudice his hopes of, and title to the nobler fervices and enjoyments of an happier and better
thefe

interefls fliould at

And being firmly perfuaded, that he
walketh uprightly ivalketh furely, and that

world.
nxiho

the

41 S
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the path of true religion and virtue, is the
only path that leads to life and happinefsy he
is determined ever to purfue his noblefl: hopes
by a patient continuance in "Wc II doing ; knov^ing from the reafon of things, and the con-»
flitution of

God by

ail diligence to

add

Chrift, that if

he gives

to his faith 'virttiCy

to virtue

knowledge f to knowledge temperance, to temperance patience, 1 patience godlinefs, to godlinefs
brotherly kindnefs,

charity

\

he

fhall

and

to

brotherly kindnefs

contrad: the beft meetnefs-

he cheriflieshave an entrance ad-

tbr that incorruptible happincfs

the hopes

of,

and

at laft

minifiered to Imn abu?idantly into the everlajiing

kingdom of our Lord and Saviour yefus Chrift,
But^ this immediately leads me to the fecond'
general, of which in the next difcourfe.
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SERMON
A Patient

XVII.

Continuance in well doing
explained.

Romans

ii.

7.

who

by patient continuance in welldoing
Glory
feekfor
^ and Honour y and Lnmortality,
eternal Life.

*To thenjy

OH

how happy

it

is

for

men, that they

are fure to obtain eternal Y\{q

it

1

How

tempting

our purfuit

!

How

by feeking
the objed: that invites
pleafing and honourable

is

the means to be employed in order to our
obtaining this invaluable bleffing How worthy of God to ordain
How fuitable to our
nature and condition diligently to improve
It muft be fought after, and will certainly
be fecured by a patient continuance in well
doing.
I fhall therefore now proceed
!

!

!

To

confider the fecond general head of
from thefe words ; or how this invaluable prize of glory, honour, and immordifcourfe
tality is

to

be purfued and finally fecured ;
a patient continuance in
or, as the words would have been

viz. IVe floallfeek it by

well doing

Vol.

-,

III.

E

e

better.
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and more nearly to the original, render-

the perfe'vering praSiice of every good work

through the patience or
perfeverance of the good work. Agreeably to
this verfion, they explain this good work of
faith which our bleffed Lord calls the work
of Godi and which is fometimes called the
Ivor k of the Lord, and the work ofChriJi. And
thus the fenfe will be ; that to them, who by
patience and perfeverance in the faith of
Chrift, feek for glory, honour, and immoror,

as others think,

And this
tality, God will give eternal life.
contains a veryjull and important truth; for
patience and perfeverance in the faith of
Chrifl, implies fidelity and confiancy in our
Chriftian profetlion, by ftedfaftly adhering to
the truths of his gofpel, and under the influence of our Chriftian principles, habitually
praciifmg all the virtues, and important duties
that are peculiar andelfential to the Chriftian
life. But though there be no objedion againft
this do6:rine, yet it doth not appear to be
the real fenfe of the place ; for there is no
inftance in which y^/V// is ftiled thus defcriptively the good work ; and when we read of ths
work of faith i it doth not mean faith, as
wrought in us by the power of God, but thofc
goodeffeBSf whichfaith or works produces y\N\\QXQ^
Thus St.
ever it is genuine and influential.
Paul tells the Thefllilonians, ^that he remembered without ceafjig their work offaith and labour of love * j i. e. that good efl:e6t which
*

I

Thef.

i.

3.

their

Serm. I7«
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in well doing explained.

their faith produced, and that dih'gence in
doing good to which their afiediion excited

them

or, as the Apoflle exprefTes it to the
;
Galatians, Faith which worketh by love *.
And that by perfeverance of the good work,

in my text, he means, as our
with great propriety rendered

tranflators

have

patient contifleady
perfeverance
in
well doing,
nuance, or
is evident by his oppojing it to difohedience to
it,

the truths and obeying unrighteoufnefs,

ing evil; and affuring us, that

and work-

God will render

glory, honour, andpeace to every man that worketh

good

-f-.

So that the dodtrine of

my

text

is

this
That the approbation of God, and the
honours of the heavenly (late, and the everlafling continuance of both, are to be purfued
and finally fecured by an habitual courfe of
good works, or by a fleady perfeverance
throughout the whole of life in all Chriftian
piety and virtue.
Let it be obferved here,
I. That the good works here fpoken of, in:

clude the whole of our Chriftian praBice and
duty, and comprehend in them all the inilances of piety to God, all the obligations
of juftice, equity, and goodnefs to others, the
regulation and government of all our pafTions
and affections, difcovered by a perpetual temperance, fobriety, and moderation in the management of ourfelves. Whatever things are
true^ venerable, juji, pure, lovely, reputable, vir-

and praife worthy ; thefe are the things,
which, as Chriflians, we are to think of,

tuous,

* Galat.

f Rom.

V, 6.

E

e 2

il.

8, 9, 10.

approve

420
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approve and do, if we would have the bleffing and prefence of the God of peace with
us.

The gofpel of Chrift is not only a fyftem
of doBrineSj but of good morals too ; it not
only contains a charter of privileges, but a
code of laws, and a diredory of duty ; not
only fets before us exceeding great and precious
proniifes, but the comjnands of God, and the
precepts of iiniverfal righteoufnefs 3 never recommend syj///2 to the exclulion of goodivorks,
but as the very root that produces, cherifhes,
And to fhew of what
and perpetuates them.
importance they are in Chriftianity, the Chriftian bleflednefs is frequently reprefented in
the facred writings, under the notion of a recompence and reward, which necelTarily fup-"
poles fomewhat doJte by us, as the objed: of
the reward; 'viz. our fidelity to God and
Chrift, by a perfevering belief of and obediHence our life and duty
ence to the gofpel.
as Chriftians

is

compared

to

a race,

and

we

are exhorted to run, Jo as that we may obtain
becaufe as in this ancient exercife or game,
perfeverance in running was necellary to obtain the prize, fo it is with refped; to the
Chriftian life j we mud: continue, with an unabating vigour and rcfolution, in that way of
religion and virtue, duty and obedience to
God, which the gofpel chalks out to us, if we

of eternal life, which is
the ineflimable prize of our high calling oj God
This is what the Apoftle calls our
in ChrijL
for
the inherita?ice of the faints in light,
meetnefs
our
Vi^ould finally lay bold

in

Serni. 17."

zi; ell
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doing explained.

our dired: and immediate preparation for and
This is the
title to the Chriiliaa reward.
Apoftles.
his
and
Lord,
bleffed
dodrine of our
word,
and be-He that hearetlu i- e. obeys my
tne, hath everlafnng lifiy
* in which
condemnation
andjhall not come into
the fame
on
words he puts faith and pradice
foundation, and makes them equally neceifary

lieves on

him thatjerit

-,

to falvation.

And he

tells his difciples:

by ismyFathergloriJiedy that ye bear

fojhallye be

my

f

difciples

.

And

Here-

muchfruit si
St.

FauU

in

the clofe of his dilcourfe concerning the refurredion, exhorts us Beyeffdfaji, immo'ue'
:

work of the
and
labour
your
that
know
Lord, for cfmuch as you

able,

alivays abounding in the

fhall not he in vain in the

Lord

J.

And

after

Feter had been exhorting the people he
wrote to, to behave worthy the precious promifes of the gofpel, by uniting all the mod
excellent virtues in their character ; he adds
this confideration as the great encourageSt.

ment and motive

to

it

Ifje do

:

thefe things

ye jhall never fall \ for fo an entrance fiall
be miniftered to you abundantly into the everSaviour Jefus
lafiing kingdom of our Lord and
Chrijt.

But that

unlefs

and abound, we P:all

thefe things be in us

be barren

and unfruitful

Lord

Jefus thrift §;
them, we are

in the knowledge of our

and that if we
and cannot fee afar off, i. e. like fhortfighted perfons, cannot fee the molf important objeds clearly, and diilinaiy, and have
are defective in

blind,

•

John

V. 24.

fxv,

8.

t

E

I

e

Cor. XV. 58.

3

§ zPet.

i.

10,

1

1.

forgotten
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forgotten that they were purgedfrom their old
fins, or that the great defign of the promifes
given them, was to enable them to efcape the

corruptions of the world, and renounce their
former fins, and recover them to the prad:ice
of the moft amiable virtues.
Yea, of fuch importance are good works
in the Chriftian fcheme, as that in the future
judgment our everlafting ftate will be determined and fixed for immortal life and happinefs, if we ihall be found to have diligently pra<5lifed and abounded in them. Will you
believe Jefus Chrift on this article, who is to
be your judge and mine at the laft great day ?

He

fays in general, that the Son of Man fiall
in the glory of his Fat her y with his angels,

come

and then hejhall reward every man according to
his works *. But he fays more than this ; that
they who are ifi their graves Jhall hear his voice,
and fh all come forth they that have done good
unto the refurre^ion of life, and they that have
-,

done evil to the refurreBion of damnation -f*.
Agreeable to this is the dod:rine of St. Paul

immediately
contentious,

after

and

my text.

^0 them that are

obey not the truth, hut obey un-

God will render indignation and
wrath ; tribulation and anguijh upon every foul
of man that doth evil but glory, honour, and
peace to every man that worketh good-, for there
righteoifnefs,

'

-,

no refpecl ofperfons with God.
And indeed
is the dod:rin€ that runs through the
whole New Teftament, that the great things
is

this

• Matt. xvi. 27.

f John

v. 29.

that

"Serm. 17.

42

in well doing explained.

3

the tribunal of

that will be cognizable
men; and
Chrift will be the adions of all
or condemned,
•that they will be acquitted
aBions, i. e.
their
as
rewarded or puni(hed,
at

their prevailing behaviour through

life, fliall

o'r evil.
be found upon trial to have heen^ good
unand
wicked
the
In our Saviour's words,
puniJJment,
charitable /W/ ^0 into everlajiing

eternal.
Jfut the righteous into life

indeed this is placing the glory, hofuture itate,
nour, and immortality of the
upon its rational and folid foundation. For
men are, what their adions and habitual conare
dud: denominate them to bcj and if they
judged at all, it muft be by their moral cha-

And

and if
chathey are judged by this, if their moral
rader be found evil, they muft fall uuder
condemnation s for God cannot approve fin,
nor juftify the doers of itj and if their acprevailtions {hall appear to have been in a
principles
Chriftian
ing manner influenced by
and motives, and agreeable to the main efrader, and can be by nothing elfe

;

of Chriftianity, they will thus
who do
far be approved, and the perfons
them be accepted as good andfaithfulferv ants-,
and the fins and errors from which they have
been recovered by repentance will obtain re-

fential precepts

mifjion,

our

through the redemption that

Lord Jefiis

is

in

and by

Chrijl.

render indeed any of the adions of our
in
lives in a moral fenfe good, eilimable
and
wife
a
by
commendable
their nature, and
righteous God, they muil be didated by,

To

Ee

4

and

424
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and proceed from ^xo^tx principles of truths
and the difpoiitions of a good and worthy heart*
The very fame ad:ions in one man may have
great moral dignity and worth in them, that
in another perfon may have Httle or nothing
to recommend them, and which though they
may intitle them to great efteem and affection from others, who cannot know the motives from which they flow, and the real temper of heart that influences them, may be
found extremely defedive, and altogether,
or almoft utterly deftitute of every circumftance of real worth,

when weighed

in the

ba-

lance of the JanBuary^ and viewed by his eye,
which penetrates into the inmofl; recefl^es of

Education and the genethe hearts of men.
nations
we live in may
of
the
cufl:oms
ral
reconcile and habituate men to the external
forms and ritual obfervations of religion. Mere

good nature, and

a difpofltion originally friend-

may prompt fome to the mofl: kind and geA fen fe of decency, a renerous behaviour.
the love of the praife
and
gard to reputation,
of men, may be the views by which others
ad: in the good works which they perform
whiifl; fome, and thofc the mofl; detefl:able of
all others, appear ferious, devout, and extreamly godly, the better to promote their
worldly intercfl, to inflnuate themfelves into
the favour of thofe whom they have an interefl: to deceive, and whom they intend to
make the prey of their own neceflities, ex-

ly

travaeances or avarice. In thefe circumfl:ances,
as to the matter and appearance

adions good,

of

Scrm. 17.
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4.1^

of them, may be extremely bad as to their
moral nature and qualities, and all their befl
works may in this view be juftly c:i\lcdjp/c?2'
dida peccata,fplendid crimes^ incruftated with
the paint, and decorated with the glofiy colours of piety and virtue, though abfolutely
But
void of the reality and truth of them
the good works in which fmcere Chriftians
perfevere, and feek for glory, honour, and
immortal life, are as much fuperior to thefe,
as the fubftance to the (liadow, as real beauty
is to that which is fid:itious, and as the fter:

ling gold to the bafer m.etal

which imitates

and refembles it. They proceed from principles of the mofb certain and important truth
faith in God, as the rewarder of them that feek
faith in Chriji, as the great Inftrudtor,
Pattern, Saviour, and Judge of all men ; and
faith in the future invifible world, and the rekim-y

compence of reward^ finally to be diftributed to
They
all that believe and obey the gofpel.
are the refult of the heft and moft excellent
difpofitions of mind, a due reverence for God's
authority, the defire to approve ourfelves to
him, and the governing ambition of fecuring
his favour, from the love of Chrifb, and a
prevailing gratitude to him for all the benefits of redemption, from a warm defire of refembling him in the perfection of his charadicr, and all the amiable virtues of his example ; of being owned by him hereafter as
his genuine difciplcs, being publickly acquitted by him before his awful tribunal, and admitted xo enter into hisjoy, and dwell for ever in
his

426
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kingdom and prefence, from
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a real and corof benevolence and humanity, the
inward approbation and love of juftice and

dial fpirit

righteoufnefs, and that habitual integrity and
candour of heart, which prompts to all fecial duties, renders pcrfons always defirous,
and even fometimes anxious to do that which
is right, and which is a perpetual excitement
in all things to a6t, as our profeffion, charaders, relations, and engagements in life require.
And will any perfon venture to call
fuch actions as \\\^i^ Jpkiididfms ? Thus to

debafe the effential duties of the Chriftian
life, to reproach them as worthlefs, and of
no efficacy and influence, of no confideration
and value in the laft great day, when they
are declared to be profitable to men, and acceptable to God through Jefus Chriji ; the real
foundation upon which our final acquittance
in judgment, and our admiffion into eternal
life, is expreflly made by Chrifl himfelf to

depend

?

'Tis true, that the very beji works of the

men are very far from rifing up to
the full standard of perfeBion ; and that was
the reward of Chriftian piety and virtue to
be abfolutely limited by the meafure of any
human goodnefs, our hopes would fink to a
very low degree, and the future happinefs
beft of

from this plea would be extreamly
imperfedl and fliort lived. But then it ihould
be remembered, that imperfedion in goodnefs
is the very condition, and one of the moft efJential charaBeriJiicks of the prefent ftate of
arifing

mankind.

Serm. 17.

mankind,
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fince there

is

not one that Iheth

and

Jinneth not. If this was not the cafe, where
would be the neceffity or ufe of the fcheme
of redemption by the fufferings and death,
the interceflionand advocacy of Chrift; which

fuppofe men not to be free from fin and
blame, but is founded on the reality of all
men's being (inners, and their confequent
need of the falvation of God by Chrift. But
then there is nothing more eafily reconcileable, than that glory y honour y and imjnortality,
may in one view be confidered and promifed
under the notion of the reward oj a patient
continuance in well doing ; and in another as
the effe6t of the riches of God's grace through
the redemption obtained for us by Jefus Chriji.
For though a reward always implies fervice
done, it by no means implies, that the fervice is equal to the reward, and gives a claim
in ftrid: equity and juftice to the recompence
promifed and conferred.
He who only
doth, what his duty obliges him to do, may
expe6l prote(^ion, but cannot deferve peculiar
favours
much lefs if he be deficient in his
duty, or in any confiderable inflances hath
adled contrary to it ; and though there may
be a propriety, ariiing from the charad:er
of a fuperior, and the ends of government,
in conferring benefits on one v/ho hath no
ftri6t claim in juftice to receive them, and
a real meetnefs and difpofition in him to receive fuch benefits, arifing from an ingenuous
-,

acknowledgment of
amend, and a future
6

his

faults,

a defire

to

hitnfelf
care to approve
^
faithful
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faithful in his ftation

yea,

^
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though afuperior

may

encourage offenders to return to their
duty, and behave fuitable to their obligations,
by the promife of fome peculiar and didinYet every one i^^t^y
guifliing recompence
that in all thefe cafes the benefits vouchfafed
are the real effedts of goodnefs, and the recompence of grace, and not of proper debt
and merit. The propriety of bellowing it,
and the meetnefs of the perfon to receive it,
deniGnftrate the wifdom of the giver, but doth
720t lejj'en the freedom and grace of the gift, nor
create the leaft merit in him that receives it.
:

The favour might have been withheld without any impeachment of juftice, and had the
recompence never been promifed, no injury
would have been done to him, w^ho had no
opginal right to demand it.
All men are the fervants of God by nature, and born under immutable obligations
to yield him the moil intire and chearful obedience of foul and body to all his commands ;
and had they never deviated from their allegiance and duty, they might certainly have
expedied from the equity of their wife and
good Creator, his protection, and all thofe
marks of favour, that were fuitable to their
nature, and neceifary to their happinefs, whilft
he was pleafed to continue them in being.

And

the utmoll they could have claimed either in equity or juilice. Whether God
would perpetuate their beings, or not, dethis

is

pended on the refolutions of his own wifdom
and goodnefs 5 for his giving them being was
no

Serm.
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no reafon in itfelf, why he fliould render them
immortal and though that might be* no forfeiture of being by lin, yet as there could be
no natural obligation upon God to perpetuate
it, there could be no injury done them in
his reluming itj for fuppoiing their obedience ever fo perfe(5t, it would be no more
than what they owed him in ftridnefs of
duty, and there can be no proportion between
the fervices of men, which are repayed by the
bleflings of life every day, and the gift of
everlaiTing life and bleflednefs; which though
it be confiftent with the goodnefs of an innJ

nitely benevolent Being to beflow,

it is

infi-

beyond the worth of any created goodBut how infinitely more
nefs to deferve.

nitely

abfurd is the plea of right to glory, honour,
and immortality from any of the children of

men,

in their prefent imperfect and^?z/z// con-

dition

!

Who

of us can pretend to innocence

-,

or if recovered from a linful courfe, to an
2ihQ.Y JiJilefs

and perfe5i

obedience ? It

would be

affronting their own good fenfe and experience, fhould I attempt by any arguments to
convince you, that you are offenders againfl

God, and a compliment which youyourfelves
would think founded in the mofl criminal
and palpable flattery, fliould I addrefs you,
and encourage you to hope for eternal life,
as perfons who had never forfeited the favour of God, and in no one inflance incurred
his difpleafure.
To you therefore and me,
7?ierit in us, with refpedt to God, and the gift
of everlafling happinefs, muH be deemed as
nothinsT

A patient Continuance
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nothing better than the did:ates of ignoranccy
the excrefcence of folly, and the offspring of
It is true,
the mofl criminal prefumption.
that God hath been pleafed to encourage our
repentance, our return to our duty, and our
perfeverance in well doing, by the promife
of forgivenefs, the reftoration to his favour,
and the recompence of everlafting life and
But is not this an encouragebleffednefs.
ment of mercy, a recompence of undeferved
grace and favour, that difcovers our unworthinefs, at the fame time that it proclaims
and iliuilrates the riches of the grace of God ?
So that though the terms on which the blelTing is beilowed is an habitual pradice of all
good works, yet ftill the blefling is by us unmerited, and can be claimed only by virtue
of the conflitution of the gofpel grace, and
the

voluntary

promifes of

God by

Jefus

Chrift.

In thefe good works we \ni\{)i patiently continue , never be weary oj\v ell doing, nor yield to
the influence of any temptations to prevent
our progrefs, and turn us afide from the path
of our duty. In the firft ages of Chriftianity,
the difficulty of perfeverance in the faith of
Chrift and obedience to his gofpel, was exceeding great, and the fevereit terrors of perfecution threatened and endangered therefolution and conftancy of the Saints of God.
But they flood their ground, and triumphed in
their vidory over all their enemies. Strengthened by their principles, and animated by the
prize of heavenly life and glory, that they

kept
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kept continually In view, and laying ajlde
every weight and incumbrance of fenfual affedlions, and criminal paffions> and tVQvyJin
that eajily befet themy they ran with patience the
arduous race that was fet before them, looking
unto Jefus, the author andjinifher of their faith,
who for the joy that was fet before him endured
the crofsy

and

defpifedthe fhame,

and

isfat

down

at the right hand ofGod-, and having overcome
th^Y fif down with him in his kingdom, even

andfat down with his Father in
his kingdom. Our difficulties and temptations
are of another kind, and arife not from the
as he overcame,

terrors of perfecution,
ferity, the cares of

and engagements of
tiable thrift

but

life,

t\it fnares of profthe perpetual hurries

fecular bifinefs, the infa-

of riches.^ the eager promptings of

ambition, the

immoderate love oipleafure, and

the grovt^ing inclination of conformity to the
world in all their gratifications, cuftoms, and
manners whatfoever. And how fatal are the
effedts of thefe difpofitions to the interefl: of
all true religion and men's conftancy in Chriftian piety and virtue, wherever they prevail
They make men gradually forgetful of all
their befl principles, weaken, by continual
encroachments, all their beft refolutions,
extinguifh the worthieft afFedions of their
hearts, fupprefs thofe fentiments and convictions of their confciences they once cherilhed
as their treafure and joy, create an indifference to and incapacity for all ferious and religious refled:ions, lelTen their regard to all the
inftitutionsof piety and devotion,

make them
give
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amufements and cufloms of
thofe, who make no profeiTion of Chriftian
godlinefs, lay them open toinnumerablefnares,
and by chafing away the guards of innocence and virtue, render them impotent and
defencelefs
or, to fum up all in thofe affecting words of St. Paul, throw them into

give

to the.

;

fuch temptations andjnares^ thofe r/2a7iy foolijlo
and hurtful liijis that pierce them through with
many for rows, and fnally overwhelm them in

and perdition. But thefe things, O
God and heirs of immortaHty,
you muft carefully flee, andfollow after ?'ighteoifnefs, godlinefs, fidelity, love, patience, and
dcjlrutlion

ye fervants of

!

that fighting this goodfight offaith,
you may finally lay hold of eternal life *.
7neeknefs,

They who

defert the path of well doing,

defert the path

that leads to and ends in a

glorious and bleffed immortality; if they tire
and give out, before the race is finifhed, they

renounce

all title to

the heavenly prize.

The

Chriftian race never ends but with life itfelf,
and well doing is the Chriftian's duty, 'till
he is actually put into pofteffion of his reward. And what is there, that can be, in
the reafon of things, of weight enough to
tempt a wife and conliderate man, to give

over his facred purfuit of incorruptible glory
and bleiiednefs, and abandon that path of
well doing, that will bring us finally to the
pbiTeflion of it ? Compare tifne and eternity
together, and the former will appear but as a
*

I

Tim,

:.

2,

\o,

12.

moment
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moment,
latter.

a

mere point

Weigh

4^^.

in comparlfon of the
impartial balance the.

in an

glare of wealth, and the fhew of riches, and
what proportion will there be betv/een thefe

perifhing treafures,

which may be

loft in

the

which, if obtained, muft foon
be parted with ; and thofe which are incorruptible, from which the polTeiTor never dies,
and which fhall never treacheroufly forfake,
or difappoint the largeft expedations of him
who gains them. Let ambition purfue its
views.
Only let us wifely fix the object of
it, and carefully regulate the meafures of
obtaining it.
But how low is that ambition,
which reaches no higher than the advantages, honours, and interefts of a world, the
falliion of which is perpetually paffing away,
and we ourfelves as conftantly paffing out of
'Tis an ambition truly honourable and
it
worthy, that enobles the mind which cherilhes it, and that fhall fooner or later be gra^
purfuit, and

!

every
; to excell in
thing that is great and good, that imitates,
the conduct of the eternal God, that aims
at the neareft and faireft refemblance to him,
that hath for its objedt his final and publick
approbation, the robes of celeftial glory,
the crown of righteoufnefs, and the reward
of life and happinefs incorruptible and
heavenly.
Here thy ambition, Chriftian, let
it be ever fo warm and intenfe, can never be
a fin, becaufe the means of gratifying it are
tified in its full extent

prefcribed by
fential duties
•

.Vol. III.

God, comprehend

of

human

life,

Ff

the efand a fteady perfeverance
all
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fevemnce in them, throughout all the various
ilations, circumftances and changes of our
prefent beings, and confifl in thefe things,
and in thefe alone.
This glory, honour and eternal life, we
we
we engage

mull; conjiantly aim at in all the virtues
exercife, in all the fervices of life

and every good work of Chriftian obedience that we perform. For this is doing
them with an eye to God's glory, which can
never be inconfiftent with the happinefs of
men, and which is beft promoted by the diligent difcharge of our duty to him, and the endeavour of being finally approved and accepted by him. If it was poflible we could feparate thefe things in our own minds, and live
the Chriftian life without propofing to ourfelves his favour, as the grand inducement to
it, it would be an extravagant folly in its nature, a criminal fuperftition, the greateft excefs of diflempered enthuliafm, and what
would greatly diminifh the intrinfick worth
of the beil fervices we could perform. To be
indifferent to the commendation of God, and
the reward of his infinite goodnefs, is unnatural, and indeed abfolutely impoflible to one
who knows what God is, and under the prevalence of right difpolitions and affedtions to
No.
that mofl excellent and blelTed being.
To be accepted of God (hould be uppermofl in
our hearts, and the generous ambition, that
we ihould live every day under the powerful
influence of.
Seeking after glory, honour,
and eternal life, is to aim at this blefTednefs

in,

in
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in

all

our
it,

we
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do, and to

lives fubfervient to

all
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the aflions of

our fecuring

it.

If this be our aim, let us farther feek after
by cheriJJding the lively hope and affiirmice of

whilfl we continue fledfail; in the way of
our duty, and giving all diligence by well doitt

ingi to

make our

calling

fays the Apoftle, y^r

and eleStionfure. Take,

an helmet the hopeoffal-^

and he exhorts the Hebrews, that as
God is not unrighteous to forget tlmr work and
labour of love, which they Jhewed towards his
name, they jhoiildJhew a confiant diligence in all
the fervices of goodnefs to the full afurance of
hope to the end, and that this hope they foould
retain as an anchor of thefoul, both fur e andjied^
fafl, and which enters within the veil *, hath its
fall and firm holding in the very fandluary of
God, where it is impoffible it can be moved,
or ever fail them. The confcioufnefs of well
doing naturally excites fomev/hat of hope in
God ; but as he hath connected with it, by
the conftitution of his own mercy in Chriji,
the grant of everlafting life and happinefs,
we ihould not allow ourfelves, whilft we are
fedfaft and immoveable, and always endeavour ing to abound in the work of the Lord, to
fufpedt or queflion the readinefs of God to
fulfill his own promifes, and give us eternal life, as the gracious recompence of our
faitiifully purfuing it.
Hope animates to
diligence, quickens us to the pradiice of virtue, renders fuperjor to the difficulties of our
njation

;

• Heb.vi. 10, II, 19.

-•

Ff2

duty.
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one of the jDcfl motives to ftedof it.
finally, by a fleady, patient continuis

faflnefs in the prad:ice

And

ance in well doing, we are increafing our ineetnefs for, and thereby ftrengthen the foundation of our title to the inheritance of eternal
life, and thereby feeking after it, in the mofl
effedual manner we can poffibly take to obtain

it.

Good

firmer by thofe adiions
us

;

grow ftronger and
to which they lead

difpofitions

and on the other hand,

as thofe difpofi-

and grow more
influential by cultivation and improvement,
they heighten the regard to, and increafe the
ability for all thofe good works, to which
they naturally and powerfully excite us ; fo
that they reciprocally affiil each other, and
are mutually fubfervient to their refped:ive
vigour and increafe.
And how can we more
efFecflually feek after the glory and bleifednefs of the heavenly world, than by continually increafing our meetnels for it, and perfe<mng thofe facred afi'e^tions of mind, which
tions take deeper root in us,

are the

only ones that prevail amongffc the

happy inhabitants of the celefi:ial regions ?
How can we be more directly purfuing the
recompence of eternal life and glory, than
by abounding in thofe good fruits of the fpiand exercifing thofe virtues of the Chriftian life, to which that recompence is promifed and fecured ? Every duty we perform .from faith in, and love to God, and
Chrifi:, and every good work that we do, out
of obedience to God, and that we may approve
6
rit,

i
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increafing our

prove ourfelves to Chrift,
Hock of riches for eternity, and laying up in
Jlore a more abundant provifion againji ths
time to come. It proportionably afcertains our
title to all the bleflings contained in the proniifes of God, and that have been purchafed
by Chrift for thofe vv^ho believe and obey his
gofpel. The increafe of grace, by increaling
purity of heart, vifible in the growing holinefs, virtue, and ufefulnefs of our lives, is
a real advance in true happinefs, as it multiplies the inward fources of happinefs, and
prepares us for the higheft advance and full
perfection of it. What can we imagine conilitutes the felicity of Heaven itfelf ? What,
but the utter abfence of all unnatural, criminal affections, the full maturity, and the
eternal exercife and improvement of all the beffc
and worthieft difpofitions, and the being for
is

ever employed in thofe pure,facred,benevolent,

and friendly

which

without
without which
bed joys, and the glo-

fervices, in

exception, are there engaged

Heaven would

lofe its

all,

;

of the place would never render us
compleatly happy. Thus then mufl you feek
after glory, honour, and eternal life, by perpetually cultivating and improving the temper of heart, that is peculiar to that bleffed
ftate, into v/hich you hope to be admitted,
and living as the inhabitants of it do, and
like them, as far as you can unblameable, in
the pradlice of all the great duties of fubftantial godlinefs and virtue.
Thus will you
be advancing towards their perfection, antiries

cipate

43 8
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cipate the joys of Heaven, enter into the
genuine works and employments of it, and
finally be received as the blefled inhabitants
of it yourfelves, and have your full Ihare in
t)\-3itfulnefsofjoy that is in his prefence, and z)?
thofe pkafures that are at. his right hand and laji
for evermore.
And indeed this divine connection between
patient continuance in well doing, and the
immortal glory of a future life, is neceffary
and immutable. God will give eternal life
to Chriftians of this charader, and to them
Immortality is no bleffing in itfelf,
alone.
but as it is well circumftanced, and unlefs
there be a proper difpofition for enjoying it.
Immortality for the fake of vice, one would
think, could only be the wifh of a devil.
Immortality only for the fake of fenfual enjoyments, the defire only of a brute. It can
in no other view be a real bleffing, but as it
opens to us an endlefs purfuit of wifdom and
knowledge, as it introduces us into the prefence, and fecures us the perpetual favour of
God our happinefs ; as it forms us into the
rnoil perfect refemblance of his perfedlion and
rectitude, as it is dignified with the peculiar
marks of his goodnefs, raifes us above the
need and defire of all fenfual gratifications,
fits us for the fociety and friendfliip of perfected fpirits, and perpetuates our capacity for
loving, ferving, and enjoying God, the permanent, eternal fource of all perfe<fi:ion and
blefiednefs.
Eternity of duration thus endowed is infinitely dehrable. ** In the queft
^
of

in welldoing explained.
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of fuch an immortality, by conftancy in well
doing, under the facred influence of the principles of truth and righteoufnefs, would I live
and die, and I fhall never queftion the power
of God, or his readinefs and inclination to
beftow it. In this fearch would I wifh you
to be habitually employed, that you alfo may
fhare in this heavenly gift, and to fee you
partakers of it will add to my joy, and make

Heaven

itfelf to

me more

fenfibly pleafing

and delightful."
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